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PREFACE. 


To any one familiar with the Christian litera- 
ture of the present day it is evident that a change 
is taking place in Christian thought in regard to 
God’s methods of working in nature and in grace, 
and in regard to the forms in which faith is ex- 
pressed. 

In the light of physical science, Christian 
scholarship has abandoned the mechanical theory 
of creation by the fiat and force of Omnipotence, 
and has accepted a belief in an orderly develop- 
ment of creation by the power of God working 
through established laws. 

In like manner, in the light of God’s methods 
in nature, and in the increasing light of Biblical 
knowledge and religious experience, Christian 
thought is passing from an objective, mechani- 
eal, and legal view of the relation of Christ to 


sin and to His people, and coming: more and 
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more to the conception of a more real, moral, 
and vital relation. 

The present work, the result of no original 
intention to write a book, but the outgrowth of 
arduous study pursued in investigation of the 
truth, is sent forth as a contribution to what is 
evidently becoming the current theology of to- 
day. 

I give it to the public confident that the naked 
truth will commend itself to the candid mind, and 
in the hope that, as my own mind has found rest 
in the system of truth herein stated even as my 
heart had previously found rest in simple trust 


in the Saviour, so, also, in this age in which the 


foundations of religious belief are questioned, 


and “old faiths” are seeking new forms of ex- 
pression, the inquiring minds of many of the 
dear people of Christ may find rest and peace 
in the same truth. 


We We MM. 


STEUBENVILLE, OHIO, September, 1882. 
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THE CROSS IN THE LIGHT OF 
TO-DAY. 


CHAP TE Re 


CHRIST THE MEDIATOR. 


‘¢ For there is one God, and one mediator between God 
and men, the man Christ Jesus.’’—1 Tim. il. 5. 


EIGHTEEN hundred and fifty years ago a cross 
was lifted upon Mount Calvary. Upon that cross, 
between two malefactors, in the presence of angry 
Jews and scoffing Gentiles, Jesus of Nazareth was 
crucified. Other crosses have been lifted, other vic- 
tims have been crucified, and men have turned their 
backs upon them, and they have been forgot. But 
for eighteen centuries the ‘eyes of men have been 
drawn to that cross, and fastened upon the Cruci- 
fied. Other crosses have cast a narrow and tran- 
sient shadow ; that cross has cast a broadening and 
permanent path of light. 


The cross itself, once regarded as the sign of sin 
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and the symbol of death, has become the pledge 
of holiest love and the symbol of immortal hope. 
As a pledge of love, it is hung in the chamber of 
the living; as a symbol of hope, woven of fairest 
flowers, it is laid upon the breast of the dead. 
The cross of Jesus of Nazareth owes not its per- 
petuity and power to the time and the place of its 
erection, nor to the circumstances by which it was 
environed, nor to the lack of opposition on the 
part of the world to which its doctrines have been 
preached. Paganism kindled around it the fires 
of persecution ; but, like the burning bush in Ho- 
reb, it has not been consumed. Judaism tried to 
cover it with dishonor and disgrace; but its truth 
and purity, its effuleence and glory, are such that 
no breath of hatred has cast upon it the shadow 
of disgrace. Infidelity has tried to dig it down 
and bury it; but it is so firmly planted that no 
hand of unbelief can dig beneath its deep founda- 
tions. Rationalism has tried to nullify its power, 
but in vain ; it isso potent that it draws the world 
unto itself, and fulfils the words of the Crucified, 
— And I, if I be lifted up from the earth, will 
draw all men unto me.” (John xii. 32.) Pontius 
Pilate, who bowed the knee to Ceesar, not to Christ, 
wrote a derisive inscription in Hebrew and Greek 
and Latin, and put it upon the cross,—“ Jesus of 
Nazareth, the King of the Jews.” But the throne 
of Cesar has crumbled, and the cross of Christ 
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has become a throne. Men see in Christ the one 
flower of the Hebrew race for which the race ex- 
isted, the one royal Son of David, who shall reign 
forevermore. The words and the laws of Christ 
live in the language of the classic Greeks, and, 
more than the works of Homer and Plato, poet 
and philosopher, make an otherwise dead language 
to live. The tongue of the Latins has been con- 
secrated to His worship. ‘The gospel of the cross, 
printed in every important language, and pub- 
lished in every wide-spread tongue, draws, wins, 
and subdues the hearts of men, and, with a power 
which time and space cannot impair, Jesus Christ 
rules over nations, and the isles wait for His law. 
Throughout the world, men of every clime, and 
color, and caste, won to Christ, bow the knee and 
say, ‘God forbid that we should glory, save in 
the cross of our Lord Jesus Christ.” 

Wherein consists the virtue of the cross, its in- 
fluence over the hearts of men, and its saving effi- 
cacy? Such are the questions which, following 
the teachings of the Scriptures, depending upon 
the guidance of the Holy Spirit, ‘“ comparing 
spiritual things with spiritual,” I shall endeavor 
to answer, “‘ Not in the words which man’s wis- 
dom teacheth, but which the Holy Ghost teach- 
eth.” (1 Cor. ii. 13.) | 

1. The power of the cross lies not in the time 
and place of its erection, nor in the character of 
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the death suffered upon it, but in the life and 
character and person of Him who suffered. No 
flood of light can be greater than the sun from 
which it streams, nor river of living water greater 
than the fountain from which it flows, nor moving 
and controlling power greater than the source from 
which it originates. ‘The influences which flow 
from the cross are determined by that which lies 
back of it, and which gave it existence, and the 
light and the life-giving power of the cross centre 
in Him who was crucified thereon, and flow from 
Him. The person who suffered, the motive which 
led. Him to undergo those sufferings, the moral 
elements which entered into them, and the object 
to be accomplished, determine the power and the 
efficiency of the cross. 

Between God, the Creator and Ruler, and man, 
the creature and subject, sin, blinding the mind of 
man in ignorance, hardening his heart in enmity, 
dragging him down under the law of sin and 
death, had digged a deep, dark gulf. Not from 
the human, but from the divine side of this gulf 
the Mediator originally came. Jesus Christ is 
indeed “the seed of the woman,” “the son of 
David,” “the child born” unto Israel, “the Son 
of man;” but He is also much more. The babe 
of time is “the Ancient of days.” (Dan. vii. 9.) 

The child born unto Israel is the “ Wonder- 
ful, Counsellor, the Mighty God, the Everlasting 
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Father, the Prince of Peace.” (Isa. ix. 6.) The 
infant of Bethlehem, destined to be “ruler in 
Israel,” is He “ whose goings forth have been from 
of old from everlasting.” (Micah v. 2.) “The 
Word,” which “ became flesh,” “‘ was in the begin- 
ning with God, and was God.” (John i. 1, 2.) He 
who “ was made in the likeness of men was in the 
form of God, and thought it not robbery to be 
equal with God.” (Phil. ii. 6,7.) By Him all things 
were created, by Him they are upheld, and unto 
Him they belong as heir thereof. (Heb. i. 2, 3.) 
He “is the image of the invisible God” (Col. i. 
15), and has revealed and declared Him “whom 
no man hath at any time seen.” (John i. 18.) 
When the babe of Mary was laid in the manger 
of Bethlehem, the angels did not rejoice because of 
the birth of weak and helpless infancy, but. because 
of the birth of those potential powers and possi- 
bilities which were infolded there, they sang,— 
“Glory to God in the highest, peace on earth, 
good-will toward men.” That birth, marked by 
a shining star and hymned by angels, was the 
dawn of that Divine light which, shining more 
and more, should lighten every man that cometh 
into the world,—the first incarnate pulsations of 
that Divine love which, revealing itself more and 
more, until it should pulsate in sorrow and tears ° 
and blood, would subdue the heart of the world 
unto itself,—the first incarnate vibrations of that 
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Divine life which should touch and quicken whom- 
soever the Father wills, and should raise even the 
dead to life.” The men who wrote under the in- 
spiration of His Spirit, having looked upon Him 
in His humiliation, His transfiguration, and His 
risen glory, say, “We beheld His glory, the 
glory as of the only begotten of the Father.” — 
(John i.14.) ‘For the life was manifested, and 
we have seen it, and bear witness, and show unto 
you that eternal life which was with the Father, 
and was manifested unto us.” (1 John i. 2.) 
Therefore, Christ Jesus is an embodiment and 
a manifestation of that life and love which are 
in God from everlasting unto everlasting. It is 
impossible to comprehend the incarnation, and it 
is difficult to illustrate spiritual things by things 
which are physical and material. But since God 
Himself has given us some hints, some physical 
illustrations, some sensible signs of Divine truth, 
we may venture to apply the same,—“ God is 
light,” and His Son is the light of men. 

Let a beam of pure white light fall from the 
sun and enter a,solitary drop of dew; let the child 
of heaven and day embody itself in the child of 
earth and night. That beam is one in essence 
with the light of the sun from which it comes ; 
it maintains its existence in the dew-drop by rea- 
son of an unbroken union with the sun; it leaves 
the dew-drop to be formed after the laws of water, 
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not after the laws of light; if the dew-drop could 
be enlarged until it would contain a perfect flood 
of light, the same facts would be true. In some 
such way as to fact, though we cannot tell how as 
_ to form, Jesus Christ is one in spiritual essence with 
the Father from whom He came, one in unbroken 
and undivided union with the Father; His human 
nature, both body and mind, was formed and de- 
veloped according to the laws of earth, ‘ Increas- 
ing in wisdom and stature, and in favor with God 
and man” (Luke ii. 52); but the Divine nature so 
filled it and so shone through it as to reveal the 
nature and the mind of God. ‘The truth of these 
statements will appear from the words of Christ 
Himself,—“ I came forth from the Father, and 
am come into the world.” (John xvi. 28.) 

“Tam in the Father and the Father in me.” 
(John xiv. 11.) 

“ And no man hath ascended up to heaven, but 
he that came down from heaven, even the Son of 
man which is in heaven.” (John iii. 13.) The 
Lord Jesus thus affirms that He came from the 
Father, that He is one with Him, and can claim 
His dwelling-place in heaven and on earth at the 
same time, ; 

Again, we cannot look upon the sun shining in 
the greatness and power of his midday splendor 
and strength, but when the sun pours forth his 
effulgence, and mirrors himself in a pure limpid 
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fountain, we receive the same light softened by 
reflection and look upon the very image of the 
sun. So God, “ who only hath immortality, dwell- 
ing In the light which no man can approach unto, 
whom no man hath seen nor can see” (1 Tim. vi. 
16), incarnates and reveals Himself in Jesus Christ. 

He is the effulgence of God’s glory and the 
very image of His substance. He himself de- 
clares, “He that hath seen me hath seen the 
Father” (John xiv. 9); “and he who knoweth 
me knoweth the Father also.” Christ is both 
arabtacpa and yapaxtip. (Heb. 1. 2.) 

Again, let the light of the sun enter a darkened 

room and pass through a glass prism and fall upon 
a screen, and all the beautiful, primitive colors of 
light will appear in the spectrum. So the Divine 
nature, the eternal light, penetrating the moral 
darkness of the world, incarnating itself in human 
form, shining forth in the words and works of 
Christ, and falling upon the dark background of 
sin and suffering and sorrow, discloses its primitive 
and essential moral elements, beautiful in holiness 
and love. 

“The heavens declare the glory of God,”—glory 
shining in every star and burning in every sun. 
And “the invisible things of Him are clearly seen 
in the things that are made, even His eternal power 
and Godhead.” (Rom. i. 20.) His wisdom is seen 


in every unchanging law, and His power is felt in 
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every constant force of nature; but His “ grace 
and truth” (John i. 17) appear in Jesus Christ. 
The calm and silent heavens declare God’s 
glory, but they tell us not of Divine pity and com- 
passion for the sinning and the suffering sons of 
men. The constant and unchanging laws of na- 
ture declare God’s wisdom and power, but they 
tell us not of pardon and of hope for them who 
have once transgressed. ‘God’s love and pity, His 
compassion and sympathy, His forgiving and 
saving grace appear in Jesus Christ. He whose 
arms encircle helpless infants while He blesses 
them, whose heart yearns with compassion for 
needy and hungry multitudes while He feeds 
them, whose tears of sympathy: fall and mingle 
with the tears of human sorrow while His words 
bring comfort to suffering hearts, discovers to us 
the tenderness, the pity, and the compassion of 
our God. He who welcomes penitent sinners and 
forgives their sins, who binds up their broken 
hearts and bids them go in peace, publishes the 
merey and the forgiveness of God, and teaches 
the world that faith is better than fear, penitence 
than attempted payment, tears flowing from a con- 
trite spirit and falling at the feet of God are more 
precious than pearls, and the praise of a loving 
heart is more acceptable to God than the smoke 
of sacrifice or the fragrance of burning incense,— 
He whose touch gives sight to the blind and health 
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to the sick, whose voice makes the deaf to hear 
and the dead to live, whose hand unlocks the 
grave and draws back the heavy curtains which 
hide heaven and the future from our view, de- 
clares to the world the power of God to save men 
to the uttermost. 

He in whom the Godhead once glows and burns 

upon the mount, beneath whose feet the yielding 
waves are as a pavement of adamant, under whose 
voice the roaring winds are silent and the raging 
waves are still, and before whose presence dark- 
ness, disease, and death flee away, is an incarna- 
tion, a manifestation, a declaration of God. The 
loving eyes, the gentle voice, the healing touch, 
the gracious words, and the saving power of Jesus 
Christ reveal God to men as the starry firmament 
and the fruitful earth and the unchanging laws of 
nature never could reveal Him. 
. Nor is the crucifixion a separate, singular, and 
unique event differing from the life which pre- 
ceeded it, but it is the consummation and the per- 
fection of the revelation which Jesus makes. 
Bethlehem is the vestibule of Calvary, and the 
manger is the cradle of the cross. 

Though the human nature of Christ is am 
and His life a fulfilment of law, and His death 
an acceptable sacrifice, as 1 shall show in due 
time; and though, by virtue of His union with 
us, His sinlessness and His sympathy, He becomes 
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our High Priest, yet the cross marks not simply, 
nor principally, the height to which human na- 
ture has risen in love and obedience to God, in 
self-sacrifice and constancy; but the cross marks, 
rather, the depth to which the Divine nature has 
stooped to save men. The crucifixion is not a 
martyrdom but a sacrifice, not a witness of what 
even a Godlike man will bear rather than sur- 
render principle, but a revelation of that Divine 
love which will bear sin and sorrow and suffering 
rather than give up the objects loved, a revelation - 
of that Divine love which will suffer apparent de- 
feat to gain a lasting victory. No man took the 
life of Christ from Him ; He laid it down of Him- 
self. When the multitude with swords and staves 
and torches entered the garden to apprehend Him, 
only one sword flashed in the glowing light of 
the torches on His behalf; but, at a breath of 
prayer, the gleam of the wings of more than 
twelve legions of angels would have lit up the 
darkness and cast. the mob prostrate at His feet. 
But, then, the loving heart of God would not have 
been fully revealed nor the way into the holiest 
made known. ‘The cross rends the veil and dis- 
covers to our view tlie most holy place and the way 
therein. The cross brings into clearest light Him 
by whom all shadows were cast, and in whom all 
types are fulfilled. 


Prophetic voices, priestly vestments, shadowy 
: 2 
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forms pass away, and men “behold the Lamb of 
God which taketh away the sin of the world.” 
(John 1.29.) “The Lamb slain from the founda- 
tion of the world.” (Rev. xiii. 8.) 

Christ, therefore, did not become the Lamb of 
God by being lifted upon the cross; but He was 
lifted upon the cross because He was the Lamb of 
God. ‘The cross brings to light the lamblike at- 
tributes of God’s nature, the passive qualities of 
His being; that Divine love which, having both 
the active and passive qualities of love, can ally 
itself with another, can environ itself with his 
circumstances, bear his sins, suffer vicariously for 
him, and by self-abnegation, sacrifice, and self-im- 
partation can save him from sin or suffering or 
death. 

The divinest, holiest, most adorable attributes, 
most praiseworthy in man, most worthy of adora- 
tion in God, are revealed in the cross of Christ. 
The Scriptures say, ‘God was in Christ reconcil- 
ing the world unto Himself.” (2 Cor. v. 19.) And 
the Lord Jesus says, ‘“‘This is life eternal, that 
they might know thee the only true God, and 
Jesus Christ, whom thou hast sent.” (John xvii. 3.) 

2. What, then, was the motive which prompted 
the Son of God to become the Son of man, to 
empty (éévweev, Phil. ii. 7) Himself of His Divine 
glory and to take on Him the form of a servant, 
to enter the world by way of the manger and to 
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leave it by way of the cross? It would be pre- 
sumptuous on the part of man to inquire into the 
motives of the Divine acts of God, if there were 
no Divine interpretation of those acts, if there 
were no revelation of a Divine principle by which 
the visible act may be traced to its invisible source. 

But, if He who died has declared to us the mo- 
tive which led Him to voluntary death, and if the 
Spirit which proceedeth from the Father and 
guideth into all truth has given us a revelation of 
the Divine principle which led to the cross, it is 
right and proper to inquire what that motive and 
that principle are. The Lord Jesus Himself, in 
His conversation with Nicodemus, said, “God so 
loved the world, that He gave His only begotten 
Son, that whosoever believeth in Him should not 
perish, but have everlasting life.” (John iii. 16.) 
And on the very eve of His betrayal He said to 
His disciples, ‘Greater love hath no man than 
this, that a man lay down his life for his friends.” 
(John xv. 13.) 

‘here was a man who leaned on Jesus’ breast 
at the last supper, and caught the very pulsations 
of His loving heart,—a man who listened to the 
last deeply solemn. and impressive prayer, and 
followed Jesus to the garden of Gethsemane,— 
a man who stood near Him in the palace of the 
high-priest, and stood also near the cross;—a man 
who saw the blood which flowed from His side, 
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“saw and bare record, and his record is true,” 
and this is his record,— 

“Hereby perceive we the love of God, because 
He laid down His life for us.” (1 John ii. 16.) 

There was a man who had been an enemy of 
the cross and a persecutor of the saints,—a man 
who had been brought to faith and love by a 
marvellous manifestation of that Jesus whom he 
persecuted,—a man to whom the Gospel had been 
taught by direct revelation from heaven, who in- 
terpreted the cross by saying, “ God commendeth 
His love toward us, in that, while we were yet sin- 
ners, Christ died for us.” (Rom. v. 8.) 

The cross which no hand of man could plant 
until the hour appointed by God came, was lifted 
not by the hand of Divine justice, but by the 
hand of Divine love. The cross is the expres- 
sion, not of the Divine wrath against sin, which 
must be poured out in punishment, but of the 
Divine sorrow for sin which, in incarnate form, 
vents itself in tears and dissolves in blood. The 
cross is the publication, not of the Divine ven- 
geance which must punish the sinner, but of the 
Divine love which, deeper than a father’s, and 
more tender than a mother’s, must seek to save 
the lost at all pain and cost. 

The moral law reveals the relation that sin sus- 
tains to God’s holiness, which forbids it. Punish- 
ment reveals the relation that sin sustains to God’s 
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justice, which visits it with penalty. But the cross 
reveals the relation that sin sustains to God’s love, 
which is wounded, pierced, and grieved by sin. 

The Holy Scriptures declare that the Divine 
motive which led to the cross was God’s infinite, 
tender, compassionate, gracious love for a lost 
world and for sinful men. ‘God so loved the 
world that, while we were yet sinners, Christ died 
for us.” 

3. What, then, was the immediate object to be 
accomplished by the incarnation and the cross ? 
Did the eternal Word (4070s) become incarnate that, 
as the Son of man, He might produce an effect ; 
upon God, or that, as the Son of God, He might | 
produce an effect upon men? Was he cross lifted 
that it might cast some influences backward into 
the Divine heart from which Christ came, and | 
thereby reconcile God unto men, or that it might 
cast some influences forward a human freaks 
to which Christ came, and thereby reconcile men 
unto God? Was the cross designed primarily to 
adjust claims of law and government and justice, 
and so render it possible for God to forgive men, 
or was it designed to draw men, convicted of . 
and repentant, to God, and so render it possible 
for them to be forgiven? In brief, was the cross 
designed to make salvation—the actual deliver- 
ance of men from the power of sin and death— 
possible with God or possible with men? Let 
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the Holy Scriptures answer. The work of Christ 
is like that of a woman seeking a lost piece of 
money, or like that of a shepherd seeking a lost 
sheep, or like that of a king seeking to reconcile 
and save rebellious subjects. He “ came to seek 
and to save that which was lost.” (Luke xix. 10.) 
He came “ not to call the righteous, but sinners to 
repentance.” (Matt. ix. 13.) Nor was the cruci- 
fixion an exception to this general purpose, and 
designed to produce an effect in the heavens, not 
on the earth. Jesus was lifted up that He might 
draw all men unto Him. (John xii. 32.) He was 
lifted up “fas Moses lifted up the serpent in the 
wilderness, that whosoever believeth in Him 
should not perish, but have eternal life.” (John 
ili. 14, 15.) The Son of God came to earth and 
suffered that He might “bring many sons unto 
glory” (Heb. ii. 10); “that He might present the 
church unto Himself holy and without blemish.” 
(Eph. v. 27.) And these objects can be accom- 
plished only by the actual salvation of men. 

Not that God might love men, but because God 
did love men; not that it might be possible for 
God to forgive sin, but because He could and 
wanted to forgive sin; not that law and justice 
might be satisfied by penalties paid, but that law 
and justice might be satisfied by loving obedience 
rendered ; not simply that there might be a way 
by which God could come to men, but that there 
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might be a way by which men would come to 
God, was the cross lifted and the Son of God 
_ erucified thereon. 

? The Scriptures clearly teach that, whatever the 
ultimate object of the work of Christ may be, of 
which object I do not now speak, the immediate 
object was the actual salvation of men, salvation 
not from penalty chiefly, but from sin. Though 
the life of Christ from Bethlehem to Calvary and 
His death upon the cross was an acceptable sacri- 
fice as to its human form, yet the cross was lifted 
that men, unbelieving, sinful, dying, drawn to the 
eross, touching the print of the nails, beholding 
the rent side, might see into the most holy place, 
and perceive in Christ the love of God, and might 
be no longer faithless but believing, and believing, 
might not perish but have everlasting life. 

That the lost might be found, the ignorant 
enlightened, the rebellious reconciled, the vile 
cleansed, and sinful men made to shine in the 
likeness of God forever, was the object of the 
incarnation and the cross. 

4, As the Mediator between God and men is a 
Divine person incarnate in human form, as the 
motive which sent Him is love, and the object of 
His coming the actual salvation of men, His work 
must be viewed in the light of that motive and 
that object. It is, undoubtedly, right to consider 
the cross and its ultimate effects in their relation 
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to law and government and justice. But to make 
justice not mercy, law not love, government not 
grace, the principle to which the cross must be 
primarily conformed, the principle by which its 
sufferings must be estimated and its efficiency de- 
termined, is to lift the cross out of the sphere of 
the Gospel into the sphere of philosophy, and to 
view it not in the clear light of heaven, but in 
the dim light of earth. Apprehending, now, that 
God so loved the world as to give His only be- 
gotten Son to save it, apprehending that the mo- 
tive which sent Him is love, and the immediate 
object of His coming is man’s salvation, let us 
draw near to the cross with reverent mind, and 
behold the Divinest love in the clearest light of 
God’s own truth. 
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CHRIST SUFFERING FOR SINS. 


‘‘Ohrist was once offered to bear the sins of many.’’— 
Hep. ix. 28. 


THE Lord Jesus standing at the close of His 
earthly ministry, with the perfume of the precious 
ointment poured upon Him by the loving Mary 
still fresh and fragrant, with the glad hosannas of 
the multitudes who had greeted His entrance into 
Jerusalem still ringing in His ears, and with eager 
Gentiles asking to see Him, said to His disciples, 
“The hour is come, that the Son of man should 
be glorified.” (John xii. 23.) “ Now is my soul 
troubled; and what shall I say? Father, save 
me from this hour: but for this cause came I 
unto this hour.” (John xii. 27.) The cross, there- 
fore, was no after-thought. By the cross the 
world should be judged, the Prince of the World 
should be cast out, the Son of man should be 
glorified, and men should be drawn unto Him and 
saved in righteousness and life. After His resur- 
rection the Lord Jesus appeared to His disciples 
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and ‘showed them His hands and His feet,” 
‘and said unto them, Thus it is written, and thus 
it behooved Christ to suffer, and to rise from the 
dead the third day : and that repentance and remis- 
sion of sins should be preached in His name among 
all nations, beginning at Jerusalem.” (Luke xxiv. 
46-47.) The cross, therefore, stands directly re- 
lated to the deliverance of men from sin. Christ 
bore our sins, suffered for our sins, died for our 
sins, washes us from our sins in His own blood, 
and saves us from sin and death. 

Nor does the Lord Jesus regard the cross as an 
unnecessary and arbitrary thing, but He says, 
“Ought not Christ to have suffered these things, 
and to enter into His glory?” (Luke xxiv. 26.) 
Nor are we to infer from the context that Christ 
ought to have suffered these things because the 
prophets had foretold them, but rather that the 
prophets had foretold them because He ought to 
have suffered them. What if the very law of the 
Divine activity is “not to be ministered unto, but 
to minister?” What if the Divine blessedness 
consists not in receiving, but in giving? What 
if it behooved the Divine nature thus to seek the 
lost, and bear their sin and save them by that 
love and suffering which appear in the cross ? 

I. Let us inquire now in what sense Christ 
took and bore and suffered our sins. In order 
that we may have a vivid perception and a clear 
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conception of this most important truth, let us 
first inquire what sin is in its essence and in its 
effects. St. John says, “ Whosoever committeth 
sin transgresseth also the law: for sin is the trans- 
gression of the law.” (1 John iii. 4.) Sin is 
dvouta. What, then, is that law by which sin is 
detected and known ? 

1. The term law is used in different senses in 
the common language of men and also in the 
language of the Sacred Scriptures. The term law 
sometimes designates a constant force producing 
uniform results. Such is the law of gravitation 
by which a dew-drop is nestled in the bosom of a 
flower and a star is upheld in the dome of the 
sky. Such is the law referred to by St. Paul 
when he says, “ I delight in the law of God after 
the inward man” (Rom. vii. 22); “but I see 
another law,” a disposition, a force, impelling me 
to evil and “bringing me into captivity to the 
law of sin which is in my members.” In like 
manner, the law of righteousness may be an in- 
ward moral force impelling to good. Again, the 
term law is used to designate, as Webster says, 
“a rule of order or conduct ;” or, as Blackstone 
says, “ Law in its general and most comprehen- 
sive sense signifies a rule of action.” But law as 
thus defined is only the outward and formal ex- 
pression of that inherent norm or rule to which 
an intelligent mind requires its work, or a holy 
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sprit requires the object of its delight, or a loving 
heart requires the object of its love to be con- 
formed. | 

The laws of painting are only the formal ex- 
pression of those principles the accurate and per- 
fect observance of which will produce a picture 
pleasing to the esthetic mind. <A picture would 
be none the less good or bad, pleasing or displeas- 
ing, if the laws of beauty had never been formu- 
lated. 

The laws of architecture are those principles of 
form and proportion which, embodied in palace or 
temple, produce an edifice whose graceful beauty 
and strength delight the mind of the artist. The 
laws of music are those principles which, being 
conformed to, produce that melody and harmony 
of sound which charm and enchant the soul of 
the musician. 


But language exists before grammar, beauty be- — 


fore the laws of art, music before the science of 
song, and law is simply the revelation or the for- 
mulated expression of principles to which words 
and art should conform. Law is not then in it- 
self the creation of what is right or good in art 
or words, but only the expression of that which, 
inhering in the mind of the Creator, or in the na- 
ture of things themselves, or in their relation to 
one another, determines what is right or wrong if 
there were no formal law. 
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In like manner, moral law is the expression of 
a spiritual and abiding norm or rule of right. St. 
Paul says, “ When the Gentiles, who have not the 
law, do by nature the things contained in the law, 
these, having not the law, are a law unto them- 
selves, which show the work of the law written in 
their hearts.” (Rom. ii. 14.) That is, men who 
have no written law have the norm of right in 
themselves. 

Moral law, in its relation to the law-giver, 
whether that law-giver be a parent, or a legis- 
lator, or God, is the formal expression of that 
which the moral nature of the law-giver demands 
of the moral nature of the subject, whether that 
subject be a child, or a citizen, or a dependent 
and subject creature. The moral laws of a com- 
munity are the expression of what the moral sen- 
timent of a community demands of its members, 
and they advance toward perfection with the ad- 
vancing moral sentiment of the community. 

Now God is the source of all law which is holy 
and pure and good, and the promulgation of moral 
law does not make right ; it simply declares what 
is right. The nature of God Himself, infinite in 
holiness and truth, in wisdom and love, is the ul- 
timate standard of right. The law of God, when 
revealed and written, is the formal expression of 
what the moral nature of God demands of the 
moral nature of man. 
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Two things, holiness and love, may be said to 
constitute God’s moral character; for an analy- 
sis of these will show that they include all His 
purely moral attributes. In His presence the 
angelic hosts worship, crying, “ Holy, holy, holy, 
is the Lord of hosts” (Isa. vi. 3); and the Holy 
Spirit says, “God is love.” (1 John iv. 8.) Now » 
the law of God, which is simply the expression 
of His own moral nature, demands simply holi- 
ness and love on the part of man. “ It is written, 
Be ye holy ; for I am holy.” (1 Peter i. 16.) It 
is written, “Thou shalt love the Lord thy God 
with all thy heart, and thy neighbor as thyself.” 
(Mark xii. 30, 31.) Therefore, “love is the ful- 
filling of the law.” (Rom. xiii. 10.) 

2. Sin, which is transgression of the law, is not 
limitation of being or incompleteness. A bud is 
not a flower, nor a blossom fruit; but the one may 
be perfect as a bud, and the other full-blown as a 
blossom, and none would condemn them if their 
future will fulfil the promise of their present. But 
a blighted blossom or a blasted bud can only be 
condemned, A state of soul that is unholy, a 
nature defected, dwarfed, distorted, a heart whose 
pulsations of affection are not in unison with the 
heart-beats of Divine love, a mind whose thoughts 
and words are not the counterpart of the thoughts 
and words of God is sinful in God’s sight. Sin is 
any want of conformity to the law of God, either 
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as that law speaks in man’s own conscience, or is 
written in the constitution of nature, or is revealed 
in God’s Word. Any act, habit, or state of a man 
which is destitute of holiness in its essence, or of 
love in its spirit, is sin. “ All unrighteousness is 
sin.” (1 John vy. 17.) And there is no man who, 
under the law of God, must not put his hand to 
his mouth, and his mouth in the dust, and cry, 
like a leper, unclean, “There is none righteous, 
no, not one.” (Rom. 111. 10.) 

3. The consequences of sin are twofold. Sin 
separates from that living and loving communion 
with God upon which man’s highest life depends, 
as the life of a branch depends upon its union 
with the vine, or the life of a flower depends upon 
the indwelling of thesun. And sin, in the second 
place, produces the corruption and misery of man’s 
moral nature. The sinful soul can no more be a 
delight to God than deformity can be pleasing to 
the eye which delights in beauty, or discord sweet 
to the ear which delights in harmony, or hatred 
satisfying to the heart which craves for love. 
“The Lord is of purer eyes than to behold evil, 
and cannot look on iniquity.” (Hab. i. 13.) 

“Your iniquities have separated between you 
and your God, and your sins have hid His face 
from you.” (Isa. lix. 2.) 

“The upright shall dwell in His presence.” (Ps. 
ex], 13.) But the wicked and the unprofitable 
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shall be “cast into outer darkness.” (Matt. xxv 
30.) All such passages show that sin separates 
the soul from God, and banishes the sinner from 
His presence. 

In the second place, sin itself destroys. Vice 
disfigures the body, the beautiful workmanship of 
God. Vice dims the brightness of the eyes, dissi- 
pates the bloom of the cheeks, impairs the strength 
of the body, and destroys the glory of life. 

In like manner, sins of the higher and spiritual 
part of man destroy. Enmity produces bitterness, 
and anger a consuming fire, and envy unrest, and 
ambition unsatisfied hunger, and avarice a blight-_ 
ing chill. Beneath the power of sin manifesting 
itself in what are called “works of the flesh, un- 
cleanness, idolatry, hatred, variance, emulations, 
wrath, strife, envyings, murders, drunkenness, 
revellings, and such like, the souls and bodies of 
men are destroyed. Of such it is written, “They 
are the servants of corruption.” “They shall - 
utterly perish in their own corruption.” (2 Pet. ii. 
12.) They “shall be punished with everlasting 
destruction from the presence of the Lord, and 
from the glory of His power.” (2 Thess. i. 9.) 
“The wages of sin is death” (Rom. vi. 23); and 
the impenitent and the unbelieving shall have 
their part in the “second death.” (Rev. xxi. 8.) 
Such texts prove conclusively that the final result 
of sin will be such a relation to God and such an 
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inward state as issue in corruption, misery, and 
death, and beyond this we need not inquire further 
for our present purpose. 

4, We return now to the original question, In 
what sense did Christ bear the sins of men and 
suffer for them? Were the sins of men taken 
from them and laid upon Christ by imputation? 
Did He become guilty under the law of God and 
liable to its penalty? Did He suffer as a guilty 
person bearing the punishment of sin? Were 
His sufferings penal in their nature and equivalent 
to all the sufferings which the law demanded of 
them for whom He died ? 

So some have said. 

If the moral law of God, like the laws of a State, 
judges men for what they do simply, not for what 
they are, if it condemns them for their actions 
simply, not for their character, if it regards sin as 
a debt to be cancelled by so much punishment by 
whomsoever it may be borne, if its punishment 
is an arbitrary infliction to be imposed upon the 
transgressor or upon a substitute, if God so wills, 
then, indeed, the conditions for such a transfer of 
euilt and for such substitution in punishment do 
exist. 

But, if the moral law of God judges men not 
only for what they do, but also for what they are, 
if it condemns them not only for their actions, 
but also for their character, if it regards sin as an 
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evil state of heart and mind which can never be 
pleasing in the sight of God, if its punishments 
follow transgression with the same sequence and 
certainty with which pain follows the violation of 
physical Jaws, if the visitation of God’s wrath 
be, as the Scriptures everywhere declare, deter- 
mined by the character of them upon whom it is 
visited, then, indeed, it is hard to see how the 
guilt of sin could be legally and literally trans- 
ferred to the innocent, and its punishment inflicted 
upon the righteous. Could the natural and neces- 
sary consequence, the legal penalty of God’s law, 
the actual punishment of a sin which is physical 
in its outward form, such as licentiousness or 
drunkenness, be transferred by any process of im- 
putation to a perfectly pure and innocent person ? 
Well, then, can the natural and necessary conse- 
quences, the legal penalty of God’s law, the actual 
punishment of sins of the heart, such as unbelief, 
hatred of God, pride, envy, malice, malignity, be 
transferred to a perfectly innocent person who is 
believing, loving, humble, contented, benevolent, 
and gracious? ‘The question is not whether the 
innocent can suffer with the guilty and the right- 
eous for the wicked, but whether the innocent and 
righteous can suffer as though he were himself 
actually guilty. 

There is, however, a bearing of sin and a suffer- 
ing for it which is based. upon holiness and love, 
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—the essential elements of the Divine character. 
Such suffering is caused not by the painful con- 
sequences of sin, but by the inherent evil of sin 
itself. Does not the holy and loving mother of a 
son whose heart is alienated from God, whose 
hands are joined with the wicked, whose lips speak 
guile, and whose ways are all unclean, bear his 
sin upon her heart and suffer for it as she pleads 
with him, and weeps for him, and agonizes in prayer 
to God that he may be saved? Does not a father, 
just in proportion as he is both holy and loving, 
bear upon his breast the sin of his son who is 
wandering in the ways of sin and misery and 
death? Are there not prophets who ery, “Oh, 
that my head were waters, and mine eyes a foun- 
tain of tears, that I might weep day and night 
for the slain of the daughter of my people?” 
(Jer. ix. 1.) Are there not apostles who have great 
heaviness and continual sorrow in their heart . 
(Rom. ix. 2) for their brethren, their kinsmen, 
according to the flesh, who know not the truth 
and obey not God? Oh, there is no pure, holy love 
on earth, conjugal, parental, filial, fraternal, 
friendly, which has not in it the capacity of pain 
as well as of pleasure, of sorrow as well as of 
joy! Now “love is of God, and every one that 
loveth is born of God,” and he who is most 
loving is most Godlike. May not, therefore, 
this love in the hearts of men by which sin is 
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borne in pain and sorrow be but a pulsation im- 
parted by the heart-beats of Divine love? May 
not the Divine love, deeper than a father’s and 
more tender than a mother’s, have in it the 
capacity of a Divine sorrow? 

How often a pure and gentle wife follows an 
intemperate husband like a guardian angel, watch- 
ing over him in love and sorrow to save him even 
temporarily from his cups! The joy of her soul 
would be to save him completely, but her love 
vents itself in watchfulness and sorrow and tears 
even though he be not saved. What if, freed 
from all infirmity and imperfection, the Divine 
love looks thus with guardian care and pity and 
sorrow upon fallen humanity inflamed and drunken 
and maddened by sin! What if Divine love, 
not because the creatures of its creation are de- 
serving, but because it is most intensely loving, 
impelled by its own nature must needs incarnate 
itself and reveal itself in sorrow and tears and 
blood, even though men should not believe and 
be saved? What if it behooved Christ to suffer, 
because the holiest love impelled Him to it? 
The rain-drop which glistens on the lily or the 
rose came from the illimitable ocean; what if the 
tears which glistened on the cheeks of Christ 
came from the ocean of infinite love? 

May it not be that not in the sense of penal 
suffering, but in the sense of suffering holiness 
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and love, Christ, who so loved the world as to 
die to save it, bore the sins of men and suffered 
for them ? 

II. In answering this question by showing how 
Christ did bear sin, let us bring the light and the 
testimony of God’s own truth. 

1. Christ took upon Him our sins by entering our 
world, by assuming our nature, and by putting 
Himself in the midst of our sinful environment. 

“ Horasmuch then as the children are partakers 
of flesh and blood, He also Himself likewise took 
part of the same.” (Heb. ii. 14.) 

As every high-priest was taken from among 
men that he might have conipassion on the igno- 
rant, and on them that are out of the way ; for 
that he himself also is compassed with infirmity 
(Heb. v.), so Christ took on Him the seed of 
Abraham that He might be made like unto His 
brethren, that He might be a merciful and faith- 
ful high-priest in things pertaining to God, to 
make reconciliation for the sins of the people. 
(Heb. 11. 17:) 

That love which cannot bear the penalty of sin 
on account of the self-acting nature of the laws of 
God, can, nevertheless, bear many of the cireum- 
Pentel consequences of sin. 

An industrious son of an idle father cannot en- 
dure the dulness and weakness induced by the 
sloth and idleness of his father; but he may 
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share his lot, and by his own toil and self-sacri- 
fice save his father from some of the immediate 
and circumstantial effects of his sin. Only, how- 
ever, by awakening in that father a different spirit 
akin to his own spirit of energy and industry could 
he save him from the otherwise inevitable physical 
and mental ruin induced by his sin, and these are 
the true penalty. The wife of a drunken husband 
cannot take upon herself the legitimate penalty of 
his sin. She cannot take upon herself the physi- 
cal pain, the mental imbecility, and the moral 
degradation consequent upon his sin. She may, 
however, share his lot and relieve him of some 
of the circumstantial effects of his course of crime. 
But only by leading him to abandon his cups, only 
by inducing a thorough renovation of life and char- 
acter, could she save him from ultimate ruin. In 
like manner, Christ by His incarnation allied Him- 
self with us, entered our environment, bore and suf- 
fered many things incident to our sinful state, and 
thereby brought many blessings even to sinners 
who are unbelieving and disobedient; but only 
by changing the heart and life does He save men - 
thoroughly from sin and its direful results. Christ 
bore incidental consequences of sin, and brought 
to sinners incidental blessings by His incarnation. 
But the literal penalty of sin must be borne by 
the sinner himself, or he must be saved from the 
penalty by being saved from the sin. 
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2. The Lord Jesus bore our sins by compassion. 
The most evangelical of the prophets had said, 
“ All we like sheep have gone astray ; we have 
turned every one to his own way; and the Lord 
hath laid on him the iniquity of us all.” (Isaiah 
liii. 6.) And the evangelist Matthew says, “ As 
He went about all the cities and villages, teaching 
in their synagogues, and preaching the gospel of 
the kingdom, and healing every sickness and every 
disease among the people; when He saw the multi- 
tudes He was moved with compassion on them, 
because they fainted, and were scattered abroad, as 
sheep having no shepherd.” (Matt. ix. 35.) 

The evangelist interprets the words of the 
prophet by saying He laid upon Him by His 
tender compassions the pains and sins of them 
who, like sheep, had gone astray from the Lord. 
This method of bearing the sorrows and the suf- 
ferings of the people is brought out clearly in 
the history of the life of Christ. Upon the mul- 
titudes who followed Him to desert places, upon 
the poor leper who kneeled at His feet for heal- 
ing, upon the desolate widow of Nain, who fol- 
lowed her only son to the tomb, He was moved 
with compassion. When the Pharisees tempting 
Him sought a sign from heaven, “ He sighed deeply 
in His spirit ;’ and when He saw Mary weeping for 
her dead, and the Jews also weeping with her, “He 
groaned in the spirit and was troubled.” The lost, 
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blinded, ignorant, suffering and sorrowing condi- 
tion of men touched His heart, and He who was 
Himself free from ignorance and sin, and so far 
forth from personal sorrow, suffered by reason of 
His love and pity and compassion for the children 
of men. The evangelist Matthew, in relating 
some of the miracles wrought by Christ, says, 
“ He cast out the spirits with his word, and 
healed all that were sick: that it might be ful- 
filled which was spoken by Hsaias the prophet, 
saying, Himself took our infirmities, and bare 
our sicknesses.” (Matt. viii. 16.) No one will say 
that Christ took upon Him the infirmities and 
diseases of men so that He became sick, or so that 
He suffered as though He were sick, or that the 
Father regarded Him as sick ; but every one will 
admit that Christ, having assumed our nature, took 
upon Him the sicknesses and sorrows of men by 
tenderness and pity, by compassion and sympa- 
thy, and so drew near to men with the touch of 
healing and the virtue of life 

Beyond a doubt, this is the only natural and 
tenable interpretation of the manner in which 
Christ ‘took our infirmities and bare our sick- 
nesses, bore our griefs and carried our sorrows.” 
Now, let Scripture interpret Scripture; let the 
words of the Spirit in the New Testament in- 
terpret the words of the Spirit in the Old Testa- 
ment. In the fifty-third chapter of Isaiah, the 
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word sii (nasa),—“ to take up, to take away, to 
take upon oneself, to bear, to endure, to suffer,”— 
which is used in the expression “ he hath borne 
our griefs,” is used also in the same’ chapter in 
the expression “he bare the sin of many.” If, 
therefore, in the first instance, according to the in- 
terpretation given by Matthew and quoted above, 
the word nasa does not signify that Christ became 
diseased, or suffered as though He were diseased, 
or was treated as though He were; but that in 
love and pity He took upon Himself the sick- 
nesses and the sorrows of men that He might 
heal them and give them joy, then, also, in 
the second instance, the expression ‘he bare the 
sin of many” does not mean that He became 
legally guilty and suffered the literal punishment 
of sin, but it means rather that He took the sins 
of men upon His heart, and suffered for them as 
only a pure and loving heart can suffer, that sin 
might be taken away, and that men might be 
saved. Moreover, the word nasa, which when 
used in reference to the sinner himself signifies 
that he shall bear the guilt and pain of his sin, 
when applied to one who bears another’s sin and 
saves him signifies the bearing of sin by remov- 
ing it and by its forgiveness. For example, when 
the Lord passed before Moses upon the mount and 
proclaimed the name of the Lord, He said, “The 
Lord, the Lord God, merciful and gracious, long- 
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suffering, and abundant in goodness and truth, 
keeping mercy for thousands and forgiving (nasa) 
iniquity, transgression, and sin.” (Ex. xxxiv. 6, 
7.) Lhe bearing of sin on the part of God is a 
bearing of sin which is based upon His mercy 
and long-suffering, and which issues in forgive- 
ness, not in punishment. 

In accordance with this meaning of nasa is the 
symbolic bearing of sin by the scape-goat on the 
day of atonement. Upon the head of the goat 
Aaron laid his hands, and confessed over him the 
sins of the people, and the goat being sent into 
the wilderness bore “upon him all their iniquities 
unto a land not inhabited.” (Lev. xvi. 22.) 
Undoubtedly this represents that removal of sin 
which is connected with forgiveness rather than 
that punishment of sin which knows no pardon 
and no grace. 

Again, as the counterpart of that bearing of 
sin which pertains to mercy and forgiveness the 
word nasa is also used in a passive sense to ex- 
press the state of one who has been forgiven. 
“Blessed is he whose transgression is forgiven 
(nasa).” .(Ps..xxxi.) “For the Lord is, oun 
judge, the Lord is our law-giver, the Lord is our 
king; He will save us, and the inhabitant shall 
not say, I am sick: the people that dwell therein 
shall be forgiven (nasa) their iniquity.” (Isa. 
xXxxiii, 22, 24.) These texts are sufficient to show 
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that the bearing of sin which pertains to Christ 
as set forth in the prophecy and the symbolism 
of the Old Testament is not the endurance of 
literal penalty, but such a bearing of sin in love 
and mercy and grace as issues in forgiveness and 
in the salvation of men. Again, when in the 
fifty-third chapter of Isaiah, it is said, “ He was 
wounded for our transgressions, He was bruised for 
" our iniquities,” the meaning is that our transgres- 
sions and iniquities were the cause of His suffer- 
ings ; for the Hebrew preposition min (39) signifies 
_“ source or origin, author or agent, efficient cause 
or instrument,” from which anything proceeds or 
by which it is caused. 

Again, in the same chapter it is said, ‘ All we 
like sheep have gone astray, and the Lord hath 
laid (913) on Him the iniquity of us all.” But 
the Hebrew word paga, translated “ hath ‘laid,” 
in the last verse of the chapter is translated “ made 
intercession.” ‘ He bare the sin of many, and 
made intercession for the transgressors.” The 
meaning of the word paga, and of these passages, 
undoubtedly, is that God caused our sins to im- 
pinge upon Christ and to rest upon Him as our 
intercessor, so that He made intercession for us. 

Now it is not the man who is legally guilty and 
suffering as a criminal who makes intercession for 
another ; but it is the just and innocent man whose 
heart is burdened with the sense of another’s guilt 
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who makes intercession for him, pleading his cause 
before a civil judge or praying for him before the 
throne of grace. 

In the light of New Testament history and the 
light of Old Testament prophecy we are con- 
strained to say that Christ took upon Him our sin 
and bore it asa burden of pain and sorrow and 
grief upon His holy and loving heart, that our 
iniquity was laid upon Him as our mediator and: 
intercessor, that He suffered vicaricusly as only 
the holy and loving can suffer, and that by His 
sufferings we are drawn to Him and healed of the 
malady of sin, and through His intercession we 
are accepted of God. 

3. I remark, in the third place, that the suffer- 
ings of Christ were caused by His knowledge of 
the pain and misery and irreparable loss which 
unbelieving and impenitent men must inevitably 
suffer. Holiness is clearer-eyed than sin, and 
more far-seeing; and holy love beholding the 
final consequences of sin is pained thereby. It is 
not simply what a wicked and wayward child is 
now, but what he may be which gives the parents 
pain. So, also, it was not simply what men were, 
but what they would be which pierced the heart 
of Christ. During His triumphal entry into 
Jerusalem, standing on the lower part of the 
Mount of Olives whence the view of the city 


is most striking, the Lord. Jesus, forgetful ot 
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the glad hosannas which fell upon His ears, be- 
held the city and wept over it, saying, “If thou 
hadst known, even thou, at least in this thy day, 
the things which belong unto thy peace! but 
now they are hid from thine eyes.” (Luke xix. 
41.) 

The Lord Jesus saw the grace and the forgive- 
ness which were hidden from their eyes; and He 
saw also the impenitence, the hardness of heart, 
the hopeless unbelief, the temporal ruin and the 
eternal destiny of darkness and of death which 
they saw not. It is not the lost of society, but 
the saved of society who have the truest concep- 
tion of what the ruin of the lost is. So, also, the 
Lord Jesus, knowing that He came from God and 
went to God, knowing all the possible glories and 
blessednesses of which man is capable, knowing 
all the honors and felicities of the heavenly state, 
knew, as no man knew, the greatness of the misery 
which would come upon the lost. His Divine 
vision which scanned the heights and depths of 
the future and swept across the impassable gulf 
fixed between the righteous and the wicked saw 
the pain and woe and unutterable agony of them 
who, rejecting the love and -grace of God, must 
perish in their sins. The tears of the Lord Jesus, 
which fell not only for the hardness of men’s hearts 
now, but for the loss of men’s souls hereafter, reveal 
something of the nature of His sufferings. Not 
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because He Himself was either actually or by im- 
putation guilty or lost, but because men were guilty 
and lost did the Lord Jesus suffer as He bore men’s 
sins. 

The sorrows and sighs, the griefs and groans, 
the tortures and tears of Jesus Christ were all for 
men lost to God, blinded in ignorance, hardened 
in sin, and, if impenitent and unrepentant, doomed 
by their unbelief to perish forever, shut ont in the 
outer darkness, sunk in the bottomless pit, con- 
sumed in the unquenchable fire. 

4. I remark, in the fourth place, that the Lord 
Jesus suffered by being rejected of men. What 
so tender, so sensitive, so capable of suffering as 
love? And the greater the love the greater is the 
suffering caused by its rejection. How tender and 
touching are the references made to this source of 
the Saviour’s sufferings! “He was in the world, 
and the world was made by Him, and the world 
knew Him not. He came unto His own, and His 
own received Him not.” (John i. 10,11.) He 
taught His disciples ‘‘ that He must suffer many 
things, and be rejected of the elders, and of the chief 
priests, and scribes, and be killed, and after three 
days rise again.” (Mark viii. 31.) As He sat at 
the last passover, ‘‘ He was troubled in spirit, and 
testified, and said, Verily, verily, I say unto you, 
that one of you shall betray me.” (John xiii. 21.) 
As He went with His disciples unto the Mount of 
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Olives, He said unto them, “All ye shall be 
offended because of me this night.” (Matt. xxvi. 
31.) And He began to be sorrowful and very 
heavy, and said, “ My soul is consumed with grief.” 
After His prayer to His Father, He said, “ The 
spirit indeed is willing, but the flesh is weak.” 
(Matt. xxvi. 41.) The higher nature was predis- 
posed for all that should come, but the lower 
nature was weak. I have examined with care 
every passage in the writings of the four evan- 
‘ gelists which refer to the sufferings of Christ, and 
they all from first to last point to the wicked 
hearts and the cruel hands of men as the source 
of the Saviour’s sorrow and pain. 

Some have explained Christ’s agony and bloody 
sweat in the garden as having been caused by the 
actual imputation of men’s sins to Him, so that 
He became conscious of sin as though He were 
Himself guilty, and by the outpouring upon Him 
of the wrath of God the Father. If such a source 
of sufferings were revealed to us in the record 
we would be obliged to accept it; but why should 
we go beyond what is written? why should we 
introduce anything which the evangelists have not 
introduced to explain the mystery of the Saviour’s 
sorrow and grief? Was there not enough in the 
sins of men who would reject, condemn, and cru- 
cify Him to make His soul exceeding sorrowful ? 
Were not rejection, betrayal, denial, desertion, ar- 
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rest, false accusation, condemnation, hatred, mal- 
ice, scorn and cruelty, buffetings, scourgings, cru- 
cifixion between malefactors, and death upon the 
cross enough to account for His shrinking from 
the cup given Him to drink? Was there not 
enough in the mortal agony which had come 
upon Him, and in the contemplation of all the 
pain which must be borne to make the soul of 
the Saviour exceeding sorrowful, and to make 
the weak flesh bleed ? 

If, in the garden of Gethsemane, Christ was, ~ 
indeed, deserted by Heaven, if He was, indeed, 
bearing the wrath of God, why, then, as the au- 
thor of the Epistle to the Hebrews tells us, “was 
He heard when in the days of His flesh He offered 
up prayers and supplications with strong crying 
and tears unto Him that was able to save Him 
from death”? (Heb. v. 7.) Why did an angel 
appear to Him, strengthening Him? (Luke xxii. 
43.) Does God the Father thus hear the guilty 
upon whom He is visiting wrath due to them for 
transgression? Do angels from heaven minister 
to them who are enduring the just punishment of 
sin? No, no; the angels are ministering spirits 
sent forth to minister for them who shall be heirs 
of salvation ; but they minister not to the lost, nor 
could even Lazarus cross the impassable gulf to 
cool the tongue of the tormented Dives. 

The plain, unvarnished. historical facts compel 
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us to say that the sufferings of Christ came from 
earth, not from heaven, from the sins of men, not 
from the wrath of God. The blow, the scourge, 
the thorn, the nail were made to bruise and cut 
and pierce the body of Christ by the hatred and 
malice and cruelty of the men who rejected and 
persecuted and crucified Him. No man could 
ever understand how Christ could suffer as if He 
Himself were the guilty one as men have said 
He suffered. No man could understand how 
Christ could suffer as if He had rejected Him- 
self like Caiaphas, or betrayed Himself like Ju- 
das, or denied Himself like Peter, or been guilty 
of any sin or of all sin. But it is easy even for 
a child to understand how the unbelief of the 
multitude, the treachery of Judas, the malice of 
Caiaphas, the unhallowed ambition of Pilate, the 
cruelty of the soldiers, representing also, as they 
did, the unbelief and hatred and malice and world- . 
liness and cruelty of the world He came to save 
cut deeper than thorn or nail or spear, piercing 
-the heart and soul of the Saviour. It was in this 
way He suffered, and men, unbelieving and sinful, 
must look on Him whom they have pierced. 

The Lord Jesus, who was perfectly holy, saw 
the greatness and the blackness of man’s sins as 
no man saw it. He who saw all the future saw 
the depth of man’s loss and ruin and misery as 


no man saw it. Hewho so loved men as to come 
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from heaven to earth to save them felt their loss 
and woe as no man felt it. The perfect holiness 
and the infinite love of Christ were wounded and 
pierced by the sins of men so that He suffered as 
no man could have suffered in intensity of pain, 
and could well say, “ Behold, and see if there be 
any sorrow like unto my sorrow.” 

There is one saying of Jesus on the cross, the 
sharp ery, “ My God, my God, why hast thou 
forsaken me?’ (Matt. xxvii. 46) which taken 
simply by itself, without reference to the psalm 
from which the words are taken, or to the other 
sayings of Jesus upon the cross, may be urged 
with much force in support of the theory that 
Christ was forsaken of God the Father, and 
thereby punished for men’s sins. But it may 
also be urged in interpretation of the words 
without reference to anything else that Christ, 
being human as well as Divine, having a man’s 
experiences and feelings, having come to the hour 
of Satan’s power, having been delivered into the 
hands of wicked men, and having been surren- 
dered to torture and pain and death, experienced 
all that sense of desertion and loneliness which 
men feel at such a time, and cried out, in the pro- 
phetic language of the psalmist, “ My God, my > 
God, why hast thou forsaken me?” expressing, 
thereby, that sense of desertion and _ loneliness 
which He, sinking down under death, felt rather 
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than any actual withdrawal of the Father’s pres- 
ence from Him in anger and wrath. 

Now, while I take up these words with humil- 
ity and reverence, and admit frankly that I do 
not fathom their depth, yet I much prefer the 
latter interpretation for the following reasons. 

In the first place, the words are the language of 
emotion, the sharp outery of pain, and ought not 
to be pressed as the language of didactic state- 
ment. Much less ought such words to be so 
pressed as to contradict or destroy the meaning 
of other words used by Christ in the calm state- 
ment of truth. But such is the case if the words 
are interpreted to mean the actual withdrawal of 
the Fathex’s presence. 

In the second place, the words are, evidently, 
quoted from the twenty-second psalm, the whole 
of which is a graphic prophecy of the crucifixion, 
and is so quoted by Matthew; and they ought in 
all fairness to be interpreted in the light of that 
psalm. 

The original word given by the evangelists is 
"Inpaw, the Chaldee equivalent of °3921y, the ori- 
ginal Hebrew word occurring in the psalm. The 
Hebrew word 31y (azab) signifies primarily “ to cut 
loose, to let go, to forsake, to leave in the hand of 
any one ;” and, consequently, it may mean “ Why 
hast thou delivered me into the hands of the 
wicked, and left me in their power?’ More- 
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over, such is a common meaning and use of the 
word. 

When Shemaiah, the prophet, came to Reho- 
boam and the princes of Judah he said unto 
them, “ Thus saith the Lord, Ye have forsaken 
me, and therefore have I also left (azab) you in 
the hand of Shishak.” (2 Chron. xii. 5.) Again, 
the psalmist says, “The wicked watcheth the 
righteous, and seeketh to slay him. ‘The Lord 
will not leave (azab) him in his hands.” (Psalm 
xxxvii. 32, 33.) And of him who trusteth in 
the Lord it is said, “'The poor committeth him- 
self unto thee’ (Psalm x. 14); 2.e., leaveth him- 
self in the hands of the Lord. The natural 
meaning, therefore, of the Hebrew words used 
by Christ and found in the opening of the 
twenty-second psalm is, “ Why hast thou left 
me in the hands of my enemies?” Moreover, 
in the psalm the words are followed immediately 
by the question, ‘‘ Why art thou so far from 
helping me?” And this certainly supports the 
interpretation given above. 

Again, the entire psalm is graphically descrip- 
tive of the crucifixion. ‘I am despised of the 
people. All that see me laugh me to scorn; they 
shoot out the lip, they shake the head, saying, 
He trusted on the Lord that he would deliver 
him: let him deliver him, seeing he delighted in 
him. They part my garments among them, and 
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cast lots upon my vesture.” But after this accu- 
rate description of the attitude and words and 
acts of the wicked toward Christ, the psalmist 
proceeds to say, “ But be not thou far from me, 
O Lord: O my strength, haste thee to help me. 
‘Deliver my soul from the sword; save me from 
the lion’s mouth: for thou hast heard me from 
the horns of the unicorns. I will declare thy 
name unto my brethren ; in the midst of the con- 
gregation will I praise thee. Ye that fear the 
Lord, praise him; for he hath not despised nor 
abhorred the affliction of the afflicted; neither 
hath he hid his face from him; but when he 
eried unto him, he heard.” Now I say emphat- 
ically that no explanation of the cry on the cross 
is correct which makes that ery dissonant with 
the notes of the psalmist’s harp, and that no in- 
terpretation of the words “My God, my God, 
why hast thou forsaken me” is true which is in- 
consistent with the following words of the psalm 
and with the explicit declaration, “ Neither hath 
he hid his face from him; but when he cried 
unto him, he heard.” And in accordance with 
these very words, “ When Jesus had cried with 
a loud voice, he said, Father, into thy hands I 
commend my spirit; and having said thus, he 
gave up the ghost.” (Luke xxiii. 46.) | 

In the third place, the above interpretation is 
the only one consistent with the other words of 
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Christ prior to His crucifixion and during His 
passion on the cross. On the night of His be- 
trayal, in the upper chamber, at the last supper, 
He said to His disciples, “ Behold the hour com- 
eth, yea, is now come, that ye shall be scattered, 
every man to his own, and shall leave me alone: 
and yet I am not alone, because the Father is 
with me.” (John xvi. 32.) In the garden of 
Gethsemane “there appeared an angel from 
heaven strengthening him.” Before the high- 
priest He said, “ Hereafter shall ye see the Son 
of man sitting on the right hand of power, and 
coming in the clouds of heaven.” (Matt. xxvi. 
64.) As they led Him away to Calvary, He 
turned to the women who followed Him bewail- 
ing and lamenting Him and said unto them, 
“ Daughters of Jerusalem, weep not for me, but 
weep for yourselves, and for your children.” 
(Luke xxiii. 28.) On the cross He said to the 
penitent and suppliant thief, “ To-day shalt thou 
be with me in paradise.” (Luke xxiii. 43.) And 
when the darkness and the gloom of death had 
settled down upon Him, He said, “ Father, into 
thy hands I commend my spirit.” 

Now one who was conscious of being guilty 
even by substitution and imputation, conscious of 
being deserted by God and cast out from the light 
of heaven, doomed to actual punishment for sin 
and to the pains of eternal death, could not have 
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said, “I am not alone, for the Father is with me,” 
could not have received the ministrations of angels, 
could not have forbidden that a tear be shed for 
Him, could not have seen heaven lying open to 
His view as He hung upon the cross, and could 
not so lovingly and with such confiding peace 
commend His departing spirit to the care of the 
Father above. 

No, no; Jesus was not banished from heaven 
and the communion of God; He was not treated 
by heaven as a guilty person and punished by the 
Father for the sins of the world. The Lord 
Jesus lifted the sins of the world upon Him by 
love and suffered as only the holy and loving can 
suffer. It was not the wrath of God towards sin- 
ful men, but the hatred of men towards God which 
bruised Him. It was not the sword of Divine 
justice, but the sword of human sin which pierced 
Him. He “gave Himself for our sins, that He 
might deliver us from this present evil world 
according to the will of God and our Father.” 
(Gal. 1.4.) And the manner in which He de- 
livers us will appear in due time. 

III. Let us now bring to the cross the testimony 
of those who were: eye-witnesses of the sufferings 
of Christ, and to whom was given the Spirit 
who should guide them into all truth. On 
the day of Pentecost, when that Spirit was first 
given, Peter, standing before the assembled mul- 
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titude and preaching the gospel, said, “ Ye men 
of Israel, hear these words; Jesus of Nazareth, 
a man approved of God among you by mira- 
cles and wonders and signs, which God did by 
him in the midst of you, ye have taken, and by 
wicked hands have crucified and slain: whom 
God hath raised up, having loosed the pains of 
death: because it was not possible that he should 
be holden of it.” (Acts ii, 22-24.) In these 
words the attitude of men and the attitude of 
God towards Christ are set in sharp and vivid 
contrast. Men condemned Him, but God ap- 
proved Him; men with wicked hands and cruel 
hearts slew Him, but God raised Him from thedead. 

After the healing of the lame man, who was 
wont to lie at the gate Beautiful begging, Peter 
said to the people who had crowded around him 
in the temple, “Men of Israel, ye denied the 
Holy One and the Just, ye delivered him up 
and denied him in the presence of Pilate, ye 
killed the Prince of Life; but God hath raised 
him from the dead and hath glorified him, and 
faith in his name hath made this man strong.” 
(Acts ii.) Now if the theory of literal substitu- 
tion of Christ in the sinner’s place, which has 
been referred to before in this chapter, is true, if, 
as some have said,* “the arrest of Christ by the 


* See ‘‘Our Lord’s Doctrine of the Atonement,’ by Prof. 
Smeaton, pp. 144, 174, 178. 
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hand of justice as a real transaction at the hand of 
God was in fact the arrest of the guilty criminal 
in the person of the representative,” if “ He was 
then making a real appearance at the bar of God 
of which that earthly court of justice (?) was but 
the foreground,” if ‘‘the transactions of that 
earthly court only exhibited to the eye of man the 
foreground of the scene, and gave the means of 
apprehending what was taking place invisibly in 
the court of heaven,” if Christ was condemned of 
God as guilty, if He was sentenced to punish- 
ment, if “ He felt in every form the infliction of 
Divine wrath,” why did not Peter, in these first 
sermons, say so? Why did he put the attitude 
of men and the attitude of God towards Christ 
in such vivid contrast? Why did he pronounce 
the actions of men wicked and lawless if they 
were simply representative of what was going on 
in the court of heaven? No, no; these sermons 
of the great apostle to the Jews, these first pub- 
lications of the gospel, these declarations that 
Christ was the Holy and the Just One even on 
the tree are consistent only with the fact that 
Christ bore sin and guilt as the innocent and 
righteous bear it. They are consistent only with 
the fact that He was always acceptable to God, 
and that His sufferings came from men. 

In his first epistle, Peter gives an exhorta- 
tion to servants, and sets the sufferings of Christ 
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before them both for their comfort and for their 
imitation,— Servants, be in subjection to your 
masters; not only to the good and gentle, but also 
to the froward. For this is thankworthy, if a 
man for conscience toward God endure grief, suf- 
fering wrongfully. For what glory is it if, when 
ye sin, and are buffeted for it, ye shall take it pa- 
tiently ? but if, when ye do well, and suffer for it, 
ye shall take it patiently, this is acceptable with 
God. Because Christ also suffered for you, leav- 
ing you an example, that ye should follow his 
steps: who did no sin, neither was guile found 
in his mouth: when he suffered, threatened not ; 
but committed himself to him that judgeth right- 
eously ; who his own self bare our sins in his 
own body on the tree, that we, being dead unto 
sins, might live unto righteousness.” (1 Peter ii.) 
Now if, as has often been said, Christ assumed 
our place under the law and became guilty of our 
sins by imputation, if He suffered at the hand of 
justice, enduring the just penalty of sin, and con- 
sequently suffering justly, then is He a worthy 
example to them who, being guilty because of 
their own sins or the sins of others whose place 
they have assumed, suffer justly the just penalty 
of their sins, and to whom there is no glory; but 
then is He no example to them who, being inno- 
cent, “endure griefs, suffering wrongfully.” But 
if Christ as a perfectly sinless and guiltless per- 
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son bore our sins on His heart of holiness and 
love, and submitted to the pains which our wicked 
hands inflicted on His body, being judged unright- 
eously by men, but “committing Himself to Him 
that judgeth righteously,” then is He the bright- 
est and most illustrious example to all them who, 
being innocent, “ endure griefs, suffering wrong- 
fully.” 

Again, Peter says to all to-whom he writes, “ If 
ye suffer for righteousness’ sake, happyare ye. For 
it is better, if the will of God should so will, that ye 
suffer for well-doing than for evil-doing. Because 
Christ also suffered for sins once, the righteous for 
the unrighteous, that he might bring us to God, 
being put to death in the flesh, but quickened in 
the spirit.” (1 Peter iii.) Now, if Christ took upon 
Him our sin so as to become guilty in ‘the eyes of 
the law and in the judicial eyes of God, if He 
bore sin’s penalty and endured its punishment, 
then, indeed, it cannot be said that He.“ suffered 
for sins” as the guiltless suffer, nor could He in 
His sufferings on the cross be an example to such. 
But if Christ, being both personally and legally 
guiltless, suffered at the hands of men, in that sin 
pierced His heart and also slew Him, then, in- 
deed, as Peter says, He is an example to all them 
who suffer for righteousness’ sake, because the will 
of God is that they suffer even for well-doing. 

2. The beloved disciple, John, who stood near 
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the cross and witnessed the sufferings of Christ, 
who saw the water and the blood, and bore record 
and wrote that we might believe that Jesus is the 
Christ, and, believing, might have life through 
His name, says, “ Hereby perceive we,” not the 
wrath of God, nor the punishment of sin, but 
“the love of God” (1 John iii. 16); or hereby 
know we love, because He laid down His life 
for us. 

3. It is true St. Paul says, “Christ hath re- 
_deemed us from the curse of the law, being made 
a curse for us” (Gal. iii. 13); but it is also true, as 
Lange’s Commentary on this passage observes, 
that “this is not meant to express what curse He 
became, but that He became a curse.” Further- 
more, according to the best modern commentators, 
such as Alford, Ellicott, and Lange, and also ac- 
cording to the revised version of the New Testa- 
ment, 7z¢p yywy when used in reference to the aton- 
ing death of Christ equals not “ instead of us,” 
but “in behalf of us.” 

St. Paul was writing to the Galatians, whom 
some were endeavoring to bring into subjection 
to the Jewish law. He says to them, The law 
cannot justify, it can only condemn; it can- 
not bless, it can only curse; “for it is written, 
Cursed is every one that continueth not in all 
things which are written in the book of the law to 
do them.” He then adds, “ Christ hath redeemed 
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us from the curse of the law, being made a curse 
for us.’ Paul does not say that Christ bore the 
literal curse of the Divine law, but he qualifies 
and explains his meaning by adding, “ For it is 
written, Cursed is every one that hangeth on a 
tree.” Paul thus affirms what he elsewhere teaches, 
that Christ submitted to be numbered with trans- 
gressors and to endure the accursed death of the 
cross, that thereby men might be brought from 
a state of law to a state of grace, and from a life 
of law which could not justify to a life of faith in 
which they could be justified. The form of 
Christ’s death and the object of it are thus set 
forth ; but the form of His death, in the light of 
all the Scriptures which I have quoted, should not 
be so pressed as to maintain that He was accursed 
of God; and the object of it is not said to be the 
payment of the law’s penalty nor the satisfaction 
of vindictive justice, but the bringing of men 
into a state of faith and love that they might be 
blessed, thus proving conclusively that its influ- 
ence is to terminate upon men, not upon God. 
Christ submitted to the accursed death of the 
cross “That the blessing of Abraham might come 
on the Gentiles through Jesus Christ; that we 
might receive the promise of the Spirit through 
faith.” (Gal. iii. 14.) 

Again St. Paul says, “ Him who knew no sin, 
he made sin on our behalf that we might become 
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the righteousness of God in him.” (2 Cor. v. 21.) 
There is no one who says Christ became an actual 
sinner, and therefore the term sin must be used 
in a figurative sense. Matthew Henry says it 
means “a sin offering;” Alford says it means 
“the representative of sin.” Lange says, “It 
seems very natural to take the phrase in the sense 
of a substitution, and yet this is not absolutely 
necessary, nor does it seem quite appropriate in 
both instances in which the word is here used.” 
The term is undoubtedly used in conformity to 
the Hebrew use of sin offering, which was called 
sin because of its participation with the sinner in 
his lot. JL would, therefore, suggest the following 
exegesis as being quite as tenable as any which I 
have ever seen given, and in thorough accord and 
harmony with the teaching of the Scriptures. 
The same God, who in nature speaks to us in the 
clear shining of the sunlight, and also in the vivid 


lightning flash, is wont to speak to us in His word 
by clear, calm statements of doctrine, and by vivid 
flashes of truth. Jor the purpose of bringing 
into clear light some great fact of grace or duty, 
paradoxes and striking contrasts are used that 
none may be left without seeing and feeling the 
force of the truth. Thus the Lord Jesus says, 
“Tf any man come to me, and hate not his father, 
and mother, and wife, and children, and brethren, 
and sisters, yea, and his own life also, he cannot 
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be my disciple.” (Luke xiv. 26.) Now the Lord 
Jesus does not mean that a man must actually 
hate his family and friends in order to be His dis- 
ciple, but He means to show beyond a doubt that 
He must have the first place ina man’s heart. In 
like manner, Paul wishes to show how completely 
Christ identified Himself with us that we might 
be identified with Him. Now, sin is the source 
and the principle of suffering and sorrow, of pain 
and death, and may be used to designate itself 
and all the evils which flow from it ; and Christ, 
who identified Himself with us in nature and suf- 
ferings, in sorrow and death, may be said to have 
been made sin for us. Moreover, the object of 
His identification with us is that we being recon- 
ciled unto God might be identified with Christ 
in His righteousness. A seed falling from the 
sunlight and air into the darkness and dampness 
and death of earth may be said to be made earth 
or corruption, but the vital principle shares not 
this fate; it draws the elements of earth to itself, 
quickens them by its own life, and lifts them up 
by its power into light and life, into beauty and 
fruitfulness. So Christ, who left heaven for earth, 
and the light of life for the darkness of death, is 
said to have been made sin for us; but He de- 
scended into the midst of sin and death that He 
might draw men of the earth, earthy, unto Him- 
self, quicken them with His own life, lift them up: 
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by His power, that they might become the right- 
eousness of God in Him. 

The text asserts that Christ, who knew no sin, 
identified Himself with sinners that they who 
knew not righteousness might be identified with 
Him in righteousness and life. It is a strong and 
striking expression of the union of Christ with 
sinners to effect the union of sinners with Him- 
self, a union not arbitrary and legal but actual 
and vital, a union not effected by a fictitious im- 
putation of sin and righteousness, but by the 
incarnation of the Son of God into human life on 
the one hand, and by the regeneration of the sin- 
ner into the Divine life on the other. This ex- 
egesis is thoroughly consistent with the context. 
The preceding verses assert that “God was in 
Christ reconciling the world unto himself, not 
imputing their trespasses unto them;” and the 
following verse says, “ We then, as workers to- 
gether with him, beseech you also that ye receive 
not the grace of God in vain.” How could apos- 
tles be workers together with Christ if His work 
were the reconciliation of God to men by the pay- 
ment of the penalty of sin? But, if the work of 
Christ is the reconciliation of men to God by 
changing their hearts towards Him by His word 
and His cross and His spirit, then apostles and 
preachers may be said to be co-workers with Him. 

In addition to the texts already quoted, I need 
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not add that large class of texts which constantly 
assert that Christ was “holy, harmless, undefiled, 
‘and separate from sinners.” But I may add that 
only with such a theory of Christ’s sufferings as 
that given above can we fully reconcile those nu- 
merous passages of Scripture which speak of men 
sharing His sufferings. Paul says, “ My desire is 
that I may know him and the power of his resur- 
rection, and the fellowship of his sufferings, being 
made conformable unto his death.” (Phil. iii. 10.) 
And again he says, “‘ Now I rejoice in my suffer- 
ings for you, and fill up that which is behind of 
the afflictions of Christ in my flesh for his body’s 
sake, which is the church.” (Col. i. 24.) How 
could Paul know the fellowship of Christ’s suffer- 
ings and fill up that which was behind of his af- 
flictions, unless, being filled with the same spirit, 
he bore the same love toward sinners and endured 
the same sorrow and pain, and his sufferings were 
thus a reproduction and a re-echoing of Christ’s 
sufferings, to whom is due all the praise of them, 
and all the glory? | 

In like manner, Peter says to the saints, “ Re- 
joice, inasmuch as ye are partakers of Christ’s 
sufferings ; that, when his glory shall be revealed, 
ye may be glad also -with exceeding joy.” (1 Pet. 
iv. 13.) To have sin laid on the heart as a great 
burden, to groan and weep, yea, to suffer and bleed 


that it may be taken away from our own heart and 
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from the hearts of men and from the world, is to — 
share Christ’ssufferings, being filled with Hisspirit ; 
and this fellowship with Him here will issue in fel- 
lowship with Him in His glory and His joy. 

4, I have thus far examined all the most prom- 
inent passages of the New Testament respecting 
the manner in which Christ bore our sins. The 
conclusion reached is that He bore them not by 
becoming either personally or legally guilty, but 
in such way as the holy and loving and inno- 
cent can bear the sins of others under the opera- 
tion of the laws of God. I do not lessen the fact 
that Christ bore our sins, nor do I diminish His 
sufferings in the least degree. But I say His 
suffering was that of the purest heart shadowed 
by. the blackest sin, the most loving heart pierced 
by the intensest hate, the truest life laid down to 
put away sin. The sufferings of Christ, which we 
have no scales to weigh, nor rule to measure, nor 
plummet to fathom, may have been quantitively 
equal to or even greater than the sufferings of all 
men had they been lost; of that we know but lit- 
tle, and need not speculate. It is not, however, 
the quantity but the quality of those sufferings 
which determines their value and efficiency. ‘The 
cross as it stands related to the Divine nature is a 
revelation of Him, the law of whose being con- 
sists not in receiving but giving, not in being 
ministered unto but in ministering, and whose 
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love would save men not by being sacrificed unto 
but in sacrificing, not by punishing sin but by 
washing it. away, even though it be by blood. 
Again, the cross, as it stands related to the world, 
casts its light upon sin, revealing its evil, and the 
ultimate misery of it as mere punishment never — 
could do. The lamentation of David over his son 
as he went up to his chamber weeping and crying, 
“QO my son Absalom, my son, my son Absalom ! 
would God I had died for thee, O Absalom, my 
son, my son!” (2 Sam. xviii. 33) shows the evil 
of Absalom’s sin and his lost state as the “three 
darts” which Joab “ thrust through the heart of 
Absalom” could never do. So, likewise, the sor- 
row and tears and pain of Christ caused by sin 
reveal the righteousness of the law and the evil 
of sin and the lost state of the impenitent as pun- 
ishment could not do. | 

Again, the sufferings of Christ are of such a 
nature as tend to propitiate God as punishment 
cannot do, as will be shown hereafter. 

Again, the cross is the Divinely appointed power 
of God to draw men unto Himself and save them, 
as will be shown in its proper place. 

The cross of Christ is the place where Divine 
Holiness and human sin, Divine Love and human 
hate, Divine Life and human death meet. Divine 
Holiness and Love and Life stoop and bow beneath 
the black waves of sin and hate and death, that 
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they may rise again victorious, and that, having 
risen, holiness may conquer sin, love may conquer 
hate, and life may conquer death. Men drawn to 
the cross of Christ receive His spirit of holiness 
and love and life, and the cross in its human form 
becomes a prophecy of all them who shall be cru- 
cified with Christ, and who shall rise and reign 
with Him forever. 
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CHRIST THE SACRIFICE FOR SIN. 


‘‘ Christ also hath loved us, and hath given himself for 
us an offering and a sacrifice to God for a sweet-smelling 
savor.’’—EPH. v. 2. 


Wits the crucifixion of Christ the veil of the 
temple was rent, and the way into the most holy 
place was made manifest. Men were wont to ap- 
proach God through sacrifice and priest ; but with 
the crucifixion of Christ sacrifice and altar and 
priest passed away, not by abolition, but by con- 
summation and completion. As the petals of a 
blossom fall away that the fruit of which they 
are the promise may appear and ripen, so the 
blossoms of ancient ritualism passed away that 
Christ, of whom they were the promise, might 
appear and remain forever. 

Christ not only came from heaven to earth, and 
from God to men, but He went also from earth to 
heaven, and from men to God; and He is not only 
a revelation of God, but the representative of that 
incarnate spirit and that life on earth which is 
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acceptable to the Father. Christ is the fulfilment 
of the promises, the substance of the shadows, the 
perfect sacrifice, the ever-living priest. 

The ceremonial services which preceded and 
foreshadowed Christ were essentially sacrificial. 
For sacrificial purposes an altar was builded, a 
tabernacle pitched, and a priesthood appointed. 
The first-born of every family, the first-born of 
all cattle, and the first-fruits of every harvest were | 
sacred to the Lord, and were offered to Him in 
sacrifice, or were redeemed by the offering of some- 
thing else in their stead. 

Every morning and every evening a lamb with- 
out blemish was offered upon the altar, “a sacrifice 
of sweet savor, an offering made by fire unto the 
Lord.” Every man who sinned through ignorance, 
whether priest or ruler or common citizen, when he 
learned of his sin brought sn offering unto the 
Lord. These sacrifices offered under the law were 
but shadows of good things to come, but typical 
forms of Christ, and they have passed away be- 
fore the form and the spirit of Him who hath 
been manifested to put away sin by the sacrifice 
of Himself, and who “hath given Himself for 
us, an offering and a sacrifice to God for a sweet- 
smelling savor.” 

1. In what consists the spirit of sacrifice, and 
upon what does its value depend? Are we to 
understand that sacrifice, whether presented by 
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man to God, or appointed by God to be offered 
for man, is something which, by ceremonial or 
real substitution, by penal sufferings, by so much 
quantitative and qualitative pain, by shedding of 
blood, and by death, does thereby avert God’s 
anger, and appease His wrath, and satisfy the 
claims of His justice, and thus cancel sins of the 
past, or perchance purchase indulgence for sins 
of the future? Is sacrifice something which, in 
the above sense, does, ipso facto, propitiate God 
and reconcile Him to the sinner? So some have 
thought. 

Balaam, who loved the wages of unrighteousness, 
and desired to curse Israel, if the Lord would at 
all permit, seems to have had some such idea of 
sacrifice, and to have thought that God might be 
so propitiated thereby as to permit him to sin by 
cursing Israel, that he might secure a reward from 
Balak. (Num. xxiii.) From mountain to moun- 
tain, from height to height, from the high places 
of Baal to Pisgah and Peor he climbed, building 
upon each mountain summit seven altars, and of- 
fering thereon seven bullocks and seven rams. 
But in vain; the Lord would not accept such 
sacrifices for sins, and the ashes of his unavailing 
offerings are a perpetual witness to the fact that 
God cannot thus be propitiated for sins of the 
future nor for sins of the past. 

Saul, Israel’s first king, seems to have had some 
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such idea of sacrifice when he disobeyed the ex- 
plicit command of the Lord and spared Agag, 
king of the Amalekites, and the best of the sheep 
and oxen, and excused himself to Samuel by say- 
ing, “We have spared them to sacrifice unto the 
Lord thy God.” But Samuel said, “Hath the 
Lord as great delight in burnt offerings and in. 
sacrifices as in obeying the voice of the Lord? — 
Behold, to obey is better than sacrifice, and to 
hearken than the fat of rams.” (1 Sam. xv. 21, 22.) 

The men of Isaiah’s time seem to have had some - 
such notion of sacrifice. They forsook the Lord, 
and provoked the Holy One of Israel; they in: 
dulged in sin, and brought sacrifices unto the Lord. 
But Isaiah said, “To what purpose is the multi- 
tude of your sacrifices unto me? saith the Lord: 
I am full of the burnt-offerings of rams, and the 
fat of fed beasts; and I delight not in the blood 
of bullocks, or of lambs, or of he-goats. Wash 
you, make you clean; put away the evil of your 
doings from before mine eyes.” (Isa. i.) The peo- 
ple of Jeremiah’s time held such notion of sacri- 
fice. But the prophet of the Lord said, “To 
what purpose cometh there to me incense from 
Sheba, and the sweet cane from a far country ? 
your burnt-offerings are not acceptable, nor your 
sacrifices sweet unto me.” (Jer. vi. 20.) “Thus 
saith the Lord of hosts, the God of Israel; I 
spoke not unto your fathers, nor commanded 
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them in the day that T brought them out of Egypt, 
concerning burnt-offerings or sacrifices. But this 
thing commanded I them, saying, Obey my voice, 
and I will be your God, and ye shall be my peo- 
ple.” (Jer. vil. 21-23.) 

Moreover, the Lord Jesus condemns such an 
idea of sacrifice, and confirms the words of Samuel 
and Isaiah. To the Scribe who said to Him, 
_ “There is one God ; and there is none other but 
he; and to love him with all the heart, and with 
all the understanding, and with all the soul, 
and with all the strength, and to love his neigh- 
bor as himself, is more than all burnt-offerings 
and sacrifices,” He replied, “Thou art not far 
from the kingdom of God.” (Mark xii. 34.) 
If there is anything clearly taught in the Bible, 
it is that sacrifice is not something which in itself 
propitiates God towdrd the offending sinner or 
blots out sins of the past. 

Let us not fall into the error of Balaam and 
Saul and rebellious and idolatrous Israel. Let us 
not entertain the idea that sacrifice is something 
which man may offer to God, and thereby pur- 
chase pardon. Let us not suppose that sacrifice, 
ordained and instituted by. God Himself, was 
typically in the Jewish and actually in the Chris- 
tian dispensation, the actual substitution of the 
sacrifice in the sinner’s place, or, rather, in the 
sinner’s stead, the actual transfer of guilt to the 
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sacrifice, the infliction of legal punishment, and 
the blotting out of sins, and the reconciliation of 
God to the sinner by the efficacy of pain and 
death. The Scriptures constantly declare that 
God desires not sacrifice, but love and obedience. 

Il. God in His word, and especially in His 
Son, has revealed the true spirit and meaning of 
sacrifice. The bud ouglit to be interpreted by the 
flower, and the blossom by the fruit, and the 
dawn by the day. The buds of promise and the . 
blossoms of ritual service ought to be interpreted 
by the flower and the fruit revealed in the ful- 
ness of times; and the dawn of the Old Testa- 
ment dispensation ought to be interpreted by the 
perfect day of the New. 

But, for convenience’ sake, and because the 
flower is infolded in the bud, and the germ of 
the fruit is contained in the’ blossom, and the day . 
is prefigured in the dawn, I shall take up first 
the Old Testament sacrifices and ascend to the 
perfect sacrifice of Jesus Christ. 

1. The first great truth revealed and taught by 
sacrifice was that the thing offered belonged unto 
the Lord. “And the Lord spake unto Moses, 
saying, Sanctify, 7.e., set apart, unto me all the 
first-born, whatsoever openeth the womb among 
the children of Israel, both of man and of beast: 
itis mine.” (Hx. xit..1, 2.) 

_ The first-born of cattle and of sheep were 
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offered to the Lord in sacrifice, and the first-born 
- of men were redeemed by an offering in their 
stead. The absolute right of the Lord thus to 
possess every living thing was thus taught, and 
that right was acknowledged by the surrender of 
the life to Him. The believing Israelite was thus 
taught that he himself and all his belonged pri- 
marily to the Lord. 

2. The second truth taught by sacrifice was 
that the Lord demands holiness in them who are 
His. If a sacrifice were taken from the herd, it 
should be without physical imperfection; if it 
were taken from the flock, it should be without 
blemish. This perfection demanded in the sacri- 
fice was undoubtedly typical of that moral per- 
fection which God demands in His people, and 
of that holiness with which God is well pleased. 
The Israelite must have learned that anything 
acceptable to the Lord in itself must be perfect. 

3. The third truth taught by sacrifice was that 
self and life should be surrendered unto the Lord. 
In no way could this be taught so well as by 
the taking of life. Hence, the sacrifice was slain 
and its blood was poured out or sprinkled before 
the Lord. “The life of all flesh is the blood 
thereof.” (Ley. xvii. 14.) Therefore, it was not 
blood as the symbol of punishment or*pain or 
death which was acceptable to God, but it was 
blood as the symbol of life surrendered to Him 
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with which God was well pleased. Now if men 


had been sinless, if these sacrifices had represented - 


simply what men actually were, then these ele- 
ments, acknowledgment of belonging to God, 
typical holiness, and surrender of life, would have 
been all that sacrifice contained. 

4, But, in the fourth place, these sacrifices offered 
up by men who were not what they ought to be 
were physical representatives of what man should 
be morally, symbols of the Son of man who is 
perfect, and types of Him who should give Him- 
self to put away sin, and through whom men 
should come to God. 


These sacrifices became thus an open acknowl- - 


edgment on the part of man that he was not what 
he should be, but a sinner who must come to God 
through some holiness, some surrender to God, 
some sacrifice other than his own, and that being 
accepted thus through sacrifice and: priest, he must 
become like the offering which he had laid upon 
God’s altar. The sacrifice was not designed to 
cover a man’s sin, but to help him put it away. 
These sacrifices were not only typical but educa- 
tional also, not only signs of grace but means of 


grace, not only designed to foreshadow salvation, . 


but to aid for the time being to effect and accom- 
plish salvation. Let us never forget that the old 
economy was designed to save men just as the 
present economy is designed to save them. Just 
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how much men saw in sacrifice we cannot now 
tell, but we can see even in the Levitical code 
itself, and much more when we cast the light of 
the gospel and the cross back upon the law and 
the altar, that the truths which I have specified 
were in sacrifice, and were seen with sufficient 
clearness to save the souls of them who believed. 
The penitent and devout and believing offerer 
- must have seen these truths in sacrifice. 

First, he was not holy and perfect, and could 
not stand accepted in God’s sight on the ground 
of his own personal righteousness. Second, he 
whose life was justly forfeited by sin could re- 
ceive pardon and life only through the loving 
kindness and tender merey and cleansing grace of 
God. Third, he must, in his imperfect state, come 
to God through priest and sacrifice, through some 
life and love, through some obedience and sacri- 
fice'more pure and perfect than his own. Fourth, 
as he ate the paschal lamb or flesh of sacrifice, he 
must have learned that it was only through such 
sacrifice as God might make or appoint that he 
could come to God, and only being joined to such 
sacrifice, and having the same life or spirit within 
him, could he be delivered from sin and brought 
into a state of love and life and self-surrender 
and obedience to God, which would make him 
acceptable. The sacrifice became to him the bread 
of life, as well as the medium of forgiveness. 
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5. That the theory of sacrifice advanced above. 
is the true one is also proven by the character of . 
the men who offered sacrifices acceptably, and by 
the elements of the sacrifice which are said to be 
essential. Sacrifices were not offered for sinners 
in general, independent of their state of heart, to 
propitiate God and to prepare Him for receiving 
them when they should come to Him, but they 
were offered for the penitent, the repentant, the 
believing who desired to be saved, not from pen- 
alty, but from sin. If a man had sinned against 
his neighbor, and had defrauded him by violence 
or deceit, he should restore that he had taken, and 
add a fifth part thereto before offering his sacrifice. 
(Lev. vi.) And the Lord Jesus reaffirms the same 
principle in His sermon on the mount,— If thou 
bring thy gift to the altar, and there rememberest 
that thy brother hath aught against thee, leave 
there thy gift before the altar, and go thy way ; 
first be reconciled to thy brother, and then come 
and offer thy gift.” 

Again, it is never said that the sins of the of- 
fender were laid on the head of the sacrifice, ex- 
cept in the case of the scape-goat on the day of 
atonement, and they were laid on his head that 
he might bear them away into the wilderness, 
representing. rather the forgiveness of God in 
taking away sin, than the punishment of sin. 
Again, it is worthy of note that pain, suffering, 
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torment is not once mentioned as forming an im- 
portant or essential element of sacrifice ; whereas, 
if the bearing of literal guilt, the payment of lit- 
eral penalty, the actual punishment of sin were 
the chief element in sacrifice, one would think 
the element of pain would be most prominently | 
brought out. If it be said that death was the 
bearing of that penalty, then I reply that it was 
not death as death, but the complete surrender of 
life in death which is declared to be the atoning 
element in sacrifice. “ For the soul of the flesh is 
in the blood, and I have given it to you upon the 
altar to atone for your souls; for the blood atones 
through the soul, #93.” (Lev. xvii. 11.) “Tt is not, 
therefore, the matter of the blood that atones, but 
the soul or life which resides in it.” (Fairbairn’s 
Typology, vol. ii. p. 305.) They who offered sac- 
rifice, thinking thereby to cover sin and to propiti- 
ate God, are condemned throughout the entire Old 
Testament, as I have already shown. But proph- 
ets and psalmists expressly declare that sacrifices 
avail only for men of broken heart and contrite 
spirit who are willing to have the spirit of sacri- 
fice enter into them, and to devote themselves to 
God as the life of the sacrifice is devoted to Him. 

6. We come now, at last, to the doctrine of sub- 
stitution, in which there is so much truth. If we 
divest it of some of the theological and ecclesias- 
tical drapery which has gathered about it, if we 
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deny the imputation of sin and its punishment in 
the sacrifice, if we affirm the laying down of life 
which is innocent and pure, if we teach that sacri- - 
fice was the offering up of perfect life in death that 
men might not die, it is that the righteousness and 
_love and devotion of true sacrifice may be more - 
clearly seen. 

And we do this with no disrespect for the older 
school of theologians, nor ingratitude to them ; 
but respecting them because they saw so much, 
and grateful to them because they have carried us 
, 80 far by their teachings and by the spirit thereof, 
' we hope it is no ground of boasting nor evidence 
of presumption that many of the younger school 
of theology to-day think they see in sacrifice some- 
_ thing more of the spirit and heart of Christ than 
|. the older theologians saw. 

A sacrifice considered as a substitute for man 
did not represent what he was as a sinner, but 
what he ought to be as one without sin. It did 
not represent man’s guilt, but the innocence which 
ought to be his. It did not, in its death, repre- 
sent the punishment of his sin in eternal death, 
but the surrender of life which he should make 
to God. It laid down its life for man’s sake, be- 
cause if he had been sinless there would have been 
no need of such sacrifice; and its life was surren- 
dered not that his sin might be covered, but that 
he might be delivered from it. 
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Let us suppose that two men brought their of- 
- ferings to the altar of the Lord, the first believing 
that his sacrifice was substituted in his place to 
bear the penalty and punishment of his sins, and 
the second believing that his sacrifice represented 
what he should be and what he hoped to become. 
Suppose the first to have said, “O Lord, I have 
sinned ; but see Thou my guilt imputed and trans- 
ferred to this lamb, see Thou my sin in it, see Thou 
the punishment of my sin in its death, and accept 
of me, because the penalty is paid, the law is vin- 
dicated, and justice is satisfied.” Suppose the 
other to have said, “‘God be merciful to me a 
sinner ; I am not worthy to stand in Thy pres- 
ence; but, O Lord, I repent; I would be guilt- 
less as this lamb is innocent; I would be sinless 
as this lamb is pure; I would be wholly Thine, 
as this lamb which surrenders its life to Thee; 
accept me through this sacrifice, and save me by 
that love and mercy and grace which are signified 
and sealed to me by this lamb which, at Thy 
appointment, lays down its life for my sake and 
to save me from my sin.” Which of the two 
would be most acceptable to God, and go down 
to his house justified? I cannot but think that 
the latter understands the spirit of sacrifice, and 
would be most acceptable in God’s sight. I con- 
clude, therefore, that the Old Testament sacrifices 


were types of Christ mainly in the following par- 
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ticulars. (a) Their physical perfection was typi- 
cal of the perfect righteousness of Christ, which 
is acceptable to God. (6) Their surrender of 
life to God was typical of Christ’s giving His 
life to the work assigned Him by the Father, a 
giving of life which was even unto death. (c) 
As these sacrifices were offered up because men 
were sinners, and to save them from sin, they 
were types of Christ, who gave Himself to die 
upon the cross because men were sinners, and 
that through the nature and influence and effect 
of that death they might be saved from sin and 
have eternal life.” | 

III. That such are the chief elements of sacri- 
fice will appear more clearly now when we look 
upon Christ, the flower and the fruit of the ritual- 
ism of the past, and take up the teachings of the 
New Testament respecting His sacrifice. 

1. The author of the Epistle to the Hebrews, — 
having completed his inspired commentary upon 
the ceremonial law, says, “ Wherefore when he 
cometh into the world, he saith, Sacrifice and offer- 
ing thou wouldest not, but a body hast thon pre- 
pared me. In burnt-offerings and saerijices for 
sin thou hast had no pleasure. Then said I, Lo, 
I come (in the volume of the book it is written 
of me,) to do thy will, OQ God. Above when he 
said, Sacrifice and offering and burnt-offerings and 
offering for sin thou wouldest not, neither hadst 
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pleasure therein ; which are offered by the law; 
Then said he, Lo, I come to do thy will, O God. 
He taketh away the first, that he may establish the 
second. By the which will we. are sanctified 
through the offering of the body of Jesus Christ 
once for all.” (Heb. x.) 

How clear, how forcible, how conclusive is this 
summing up of the spirit and meaning and design 
of sacrifice! In burnt-offerings and sacrifices for 
sin God has had no pleasure. Unnumbered 
throbs of pain, rivers of red blood, dark shadows 
of death could not please God nor satisfy for sin. 
But when Christ comes to do the will of God, 
He takes away the first that He may establish the 
second; He strips off the husk that He may un- 
cover the ear; He removes the shell that He may 
discover the kernel ; He takes away the form that 
He may reveal the spirit; and that spirit is doing 
the will of God. That is the spirit of all true 
sacrifice. Yes, doing the will of God perfectly, 
as every man should do it; doing the will of God 
as innocent lambs did it when they laid down 
their lives for man’s sake, and to put away sin; 
doing the will of God as Christ, perfect man, 
Lamb of God, true sacrifice, did it; doing the 
will of God at all self-denial and sacrifice, at all 
toil and pain, in suffering and death; doing it 
because it is the will of God; doing it to accom- 
plish a work given by God ; doing it to save men; 
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this is the vital and the valuable part of all sac- 
rifice. Everything else is incidental, conditional, 
circumstantial. Yes, and Christ takes away the 
first that He may establish the second, the doing 
the will of God. Christ hath consecrated for us 
this new and living way through His flesh, and 
entering by that way God does not say to us, I 
will save you because the pains of penal suffering 
have all been borne, and penalty has all been paid ; 
but He says, “ I will put my laws into your hearts, 
and in your minds will I write them, and your sins 
and your iniquities will I remember no more.” 
2. How this doing the will of God runs through 
the life of Christ! Even when a boy He said to 
His mother, “ Wist ye not that I must be about 
my Father’s business?” (Luke ii. 49.) Sitting 
weary and worn at Jacob’s well, but giving the 
water of life to thirsty sinners, He said to His 
disciples, ‘ My meat is to do the will of Him that 
sent me, and to finish His work.” (John iv. 34.) 
To the Jews He said, “ I came down from heaven 
not to do my own will, but the will of Him that 
sent me.” (John vi. 38.) Even in the garden of 
Gethsemane, when He prayed that the cup of sor- 
row and suffering might pass from Him, He said, 
“ Nevertheless not my will, but Thine, be done.” 
(Luke xxii. 42.) The entire work of the Son of 
God, from the time He exchanged the throne of 
glory for the manger of Bethlehem until He took | 
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again the glory which He had laid aside when 
He emptied Himself, was a sacrifice. He did the 
will of God in revealing the Father, in finishing 
the work given Him to do, in becoming obedient 
even unto death, in putting away sin by the sac- 
rifice of Himself, and in saving men from sin and 
death. Whether it was laying aside His glory 
which He had before the foundation of the world, 
or emptying Himself and becoming the babe of 
Bethlehem, or taking upon Himself the infirmi- 
ties and sicknesses of men that He might heal 
them, or bearing the sorrows of men that He 
might comfort them, or taking upon Himself the 
sins of men, in the manner shown in the last 
chapter, and laying down His life to save men 
from their sins, it was all a sacrifice, the form ever 
varying and changing, but the spirit remaining 
the same throughout. In Bethlehem, in Galilee, 
in Jerusalem, in Gethsemane, on Calvary, it was 
all a sacrifice unto God ; a sacrifice made for man, 
a sacrifice designed to put away sin, a sacrifice to 
bring in and establish forever the doing of the 
will of God. But as the cross forms the culmina- 
tion and crown of His sacrificial work, that is em- 
phasized, for it was completed and finished there. 
But as we see Him then, the Son of God made 
Son of man, the Lamb of God which taketh away 
the sin of the world, the Head of the church, the 
First-born among many brethren; as we behold 
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Him robed in weak, quivering, suffering flesh, 
given into the hands of wicked men, bereft of His 
crown of glory and wearing a crown of thorns, 
His soul burdened and His heart pierced. by the 
sins of men, His blood poured out and His life 
laid down in death, let us remember that even 
then and there, under our sins and dying for them, 
and to save us therefrom, He offered Himself 
“without blemish unto God” (Heb. ix. 14), and 
His blood by which we are redeemed is as that 
of “a lamb without blemish and without spot.” 
(1 Pet. 1.19.) 

The sacrifice of Christ lay in His giving Him- 
self to do the will of God in the work of saving 
men, in taking our nature, in bearing our sin as 
only the holy and loving can bear sin, and in 
dying on the cross that our sins might be taken 
away, not as to their guilt, but as to their actual 
existence; not simply from God’s sight, but from 
our hearts. ‘The sacrifice of Christ consisted, first, 
in His self-surrender to the will of God; second, 
in His consecration of Himself to the work of 
saving men; third, in His incarnation, humilia- 
tion, and voluntary death on the cross, that 
through the effects thereof enmity might be cast 
out of the hearts of men, sin might be washed 
away by His blood, and. whosoever believeth in 
Him might not perish, but have everlasting life. 

The sacrifice of Christ is perfect, because of 
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the perfection of His person and character, be- 
cause of His perfect surrender of Himself to 
God’s will, and because it accomplishes what no 
other sacrifice ever did in itself, takes away sin, 
not from God’s sight, but from the hearts of men. 

As the sacrifice of Christ was accomplished in 
doing the will and the work of God, it was a sacri- 
fice to God. As it was made on behalf of men, it 
was a sacrifice for us. As it was designed to put 
away sin and to save men, it was a sacrifice for sin. 

How easy now to understand that the sacrifice 

of Christ is to God “a sweet-smelling savor.” ; 
_ That is what the pain and smoke of torment never © 
was and never can be to God. or the pains of 
punishment can no more be a sweet savor to God 
than the offensive odors of rotting flowers can be 
sweet to the senses of him who delights in the 
sweet fragrance of their pure and perfect breath. 
That is the sweet savor which purest love and most 
perfect obedience ever was and ever will be to God. 
That is the only kind of sacrifice acceptable to the 
Divine heart which asks for love and_ perfect 
obedience. ‘That is the sacrifice which is accepted 
for all who repent and turn to God believing. 

3. Suppose two men should come now to the 
eross of Christ. The first believes in the exact 
substitution of Christ into the sinner’s place, sees 
in Him a guilty person by imputation enduring the 
just punishment of sin and sustaining the wrath 
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of God. Expecting to be saved through a kind 
of grace, a bought grace, a grace which demands 
the literal punishment of sin, he lays his hand on 
Christ, by faith, and says, “Oh, Lord, I am a sin- 
ner, but I repent; I believe; see Thou my sin laid | 
on Christ ; see Thou all my penalty paid by Him ; 
see Thou Thy law satisfied and Thy wrath ap- 
peased ; and accept of me upon these conditions, 
‘and grant me grace to forsake sin.” The other 
views the sacrifice of Christ as the perfection of 
all sacrifice. He lays the hand of faith on Christ, 
and says, “Oh, Lord, I have sinned, but I repent; 
the cross publishes Thy love, Thy mercy, Thy 
saving grace; I believe in them as revealed in 
Christ. Oh, Lord, I would be guiltless as Christ 
is innocent ; [ would be sinless as He is pure; I 
would be devoted to Thee as was He when He laid 
down His life for me; see Thou in Him what I 
should be, what I would be, and accept of me 
through Him who is perfect, and who suffered and 
died to save me from my sins throngh Thy un- 
purchased, undeserved love and merey and grace.” 
Which of the two would seem to have most of the 
spirit of Christ? Which of the two would be most 
acceptable to God, even though both be accepted 
and saved? I cannot but think that the latter 
sees deeper into the heart of God than the former, 
and would be drawn closer to that heart. 

4, I regard the sacrifice of Christ as perfectly 
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acceptable to God and most efficacious in moving 
men and in leading them to like sacrifice in doing 
the will of God at whatever self-denial and cost. 

The words which I have placed at the head of 
this chapter follow an exhortation,—“ Be ye, 
therefore, imitators of God, as dear children ; and 
walk in love, as Christ also hath loved us, and 
hath given himself for us an offering and a sacri- 
fice to God for a sweet-smelling savor.” We are, 
therefore, in the matter of sacrifice to be imitators 
of Christ. Weare to present our “ bodies a living 
sacrifice, holy, and acceptable unto God, which is 
our reasonable service.” (Rom. xii. 1.) We are 
to “offer up spiritual sacrifices, acceptable to God 
by Jesus Christ.” (1 Pet. ii. 5.) 

We are “to do good and communicate, for with 
such sacrifices God is well pleased.” (Heb. xiii. 
16.) <A body that is holy, a spirit that is con- 
secrated, a life that is spent or laid down to do 
good is an acceptable sacrifice to God now, and 
has been an acceptable sacrifice always. 

Consecration of heart and soul and life to God 
and to His cause and glory is the very spirit and 
essence of all true sacrifice whose highest and 
most illustrious example is Jesus Christ “ who 
gave himself for our sins, that he might deliver 
us from this present evil world, according to the 
will of God and our Father, to whom be glory 
for ever and ever. Amen.” (Gal. i. 4, 5.) 
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CTPA aE Raa ve 


CHRIST THE PROPITIATION FOR SIN. 


‘‘ And if any man sin, we have an advocate with the 
Father, Jesus Christ the righteous: and he is the propi- 
tiation for our sins; and not for ours only, but also for the 
whole world.’”’—1 Joun ii. 1, 2. 


1. THE written and formulated law of human 
society relates to conduct; the unwritten and in- 
formal law of human society relates to character. 

The written and formulated law of human 
society fastens upon the deed of a criminal; the 
unwritten and informal law of human society 
fastens upon the criminal himself. The written. 
and formulated law of human society condemns a 
man because he has stolen; the unwritten and 
informal law of human society—the spirit of the 
law, the moral sentiment of mankind, the primal 
source of law and the ultimate arbiter of crime— 
condemns a man because he is a thief. 

The written and formulated law of human 
society cancels its claims by so much punishment, 
by so many years of imprisonment, and then 
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opens the prison door and sets the criminal free ; 
the unwritten law of human society closes the 
hearts of all honest men against him until he has 
seen his sin as society sees it, until he has sor- 
rowed for it and repented of it and become an 
honest man. 

The written and formulated law of human 
society marks and judges deeds and cancels its 
claims by so much punishment; the unwritten 
and informal law of human society marks and 
judges character and cancels its claims against a 
criminal only by that relation toward crime, and 
that state of heart which will issue ultimately in 
a new character. 

What if the Divine law which is perfect and 
pure, which looks not upon the outward appear- 
ancé but upon the heart, which judges a man not 
by what he does but by what he is, corresponds 
to the unwritten and informal law of human so- 
ciety and can only cancel its claims accordingly ? 

Let us suppose that ten years ago a man whom 
you had taken into your employ, upon whom you 
had bestowed favors, to whom you had entrusted 
your goods, squandered your property, returned 
you injury for benefit, vilified your character, and 
violated every principle of honor which should 
have bound him to you. That man has now com- 
pleted ten years of imprisonment, ten years of 
punishment for his crimes, and has cancelled the 
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literal penalty of the law. Now, granted that 
you are a man of a just, merciful, and forgiving ° 
spirit, are you propitiated? Are you reconciled 
to that man? Would you announce your willing- 
ness to take him again into your employ? Will 
punishment, pure and simple, propitiate your of- 
fended mind, and reconcile your heart to the man 
who has sinned against you? - If the punishment 
of the criminal himself would not propitiate you, 
would the punishment of another in his stead 
propitiate? But if at any time during these ten 
years that man had come to you, seeing his sin in 
all its magnitude and wickedness just as you see 
it, heavily burdened by it and deeply sorry for it, 
and if with penitent heart and prayerful soul, 
with tearful eyes and trembling lips, he had con- 
fessed his sin and sought your forgiveness, ac- 
knowledging that if pardoned and restored to 
your confidence it would be a matter of pure, un- 
deserved mercy and grace, would there not have 
been something in that attitude toward sin, in 
that conviction and sorrow and repentance which 
would have propitiated your mind and reconciled 
your heart to that man? I do not, at this point, 
raise the question whether such a man ought to 
be pardoned legally, whether the punishment of 
the law ought to be remitted, whether the good 
of society might not still demand the infliction of 
punishment. I simply ask the question, would 
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not that attitude toward sin and that kind of suf- 
fering for it contain elements to propitiate your 
mind and to reconcile your heart to the man who 
had sinned against you which penal suffering and 
legal punishment does not contain and to effect 
which punishment is forever impotent ? 

Or again, if your own son, bearing your image, 
to whom you have given being and life, whom 
you have nourished in your bosom and supported 
in your home and crowned with the blessings of 
your love and your riches, should resist your au- 
thority and squander your gifts, should prove a 
very prodigal and bring upon himself both pov- 
erty and pain, would the mere penalty and pain 
and punishment which follow as the natural and 
legitimate course of his life propitiate you, and 
cause you to feel toward him as though he had 
not sinned? You might pitv, you might long to 
see him reclaimed, but would you be propitiated 
and reconciled to him simply because he has been 
punished? But if, though like a very prodigal 
in rags and disgrace, he should return to you 
seeing his sin as you see it, convicted, penitent, 
repentant, confessing his sin and suing for par- 
don, would not one groan from a sorrowful and 
broken heart, one tear of penitence glistening 
upon his cheek, one genuine prayer for pardon 
breathed from his trembling lips do more than 
years of penal suffering to propitiate your mind 
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and to open the door of your home and your 
heart to receive him ? 

Or suppose that not this son himself, but an 
elder brother, son of your youth and pride of 
your heart, son unto you and brother to the prod- 
igal, should take his younger brother’s sin upon 
his heart as a great burden of sin and sorrow, 
should see all its deep wickedness and realize all 
its guilt, should feel all its shame and shudder at 
its final ruin, and pleading with you to receive 
him again to your home and heart, should go 
forth to seek the lost wanderer and to bring him 
back in the same attitude of sorrow for his sin 
which he himself sustains, would not the attitude 
of that son to his brother’s sin, and the nature of 
_ his sufferings and the character of his mission 
have in it elements of propitiation ? 

Or again, if your own heart should plead with 
your sense of strict justice to spare a wicked and 
wandering son while you yourself went forth to 
seek him, would not its own sufferings be of the 
nature of propitiation? I refer not now to the 
question whether forgiveness should be granted 
or not, but I refer simply to that which will 
appease and propitiate an offended mind and 
heart. 

There are with men two kinds of suffering pro- 
duced by sin. ‘The first is the natural and legiti- 
mate penalty of sin called punishment; the other 
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is suffering for sin because it is sin, wicked and 
worthy of condemnation. 

The first falls, in at least almost all its forms, 
upon the sinner himself; the second may be borne 
either by the sinner himself when convicted of sin, 
or it may be borne by another who, through holi- 
ness and love, bears his sin and suffers for him. 
The first can never of itself propitiate one sinned 
against ; the second propitiates the mind and rec- 
onciles the heart to the offender. It is not simply 
suffering for sin, but the kind of suffering which 
propitiates. 

These principles are true in the realm of the 
human spirit; may they not be true also in the 
realm of the Divine spirit? Ought we to sup- 
pose that pain, which is punishment, can propiti- 
ate God? Ifso, why do the Scriptures not teach 
the doctrine of purgatory ? If mere punishment 
can satisfy law and propitiate God, why is there 
not some time when the impassable gulf shall be 
crossed, and the tongue of Dives cooled, and the 
lost borne by the angels to Abraham’s bosom ? 
Ah, it is because while sin deserves to be pun- 
ished, and ought to be punished, and must be 
punished in the natural course of law apart from 
grace, mere punishment in itself can never save 
the sinner nor propitiate God. 

2. But may not God be rendered propitious, 
even as man is propitiated, by conviction of sin 
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and sorrow for it, and that state of mind which 
tends to produce repentance ? 

“ Wherewith,” says the prophet, “shall I come 
before the Lord, and bow myself before the high 
God? Shall I come before Him with burnt- 
offerings, with calves of a year old? Will the 
Lord be pleased with thousands of rams, or with 
ten thousands of rivers of oil? Shall I give my 
first-born for my transgression, the fruit of my 
body for the sin of my soul? He hath showed 
thee, O man, what is good; and what doth the 
Lord require of thee but to do justly, and to 
love mercy, and to walk humbly with thy God ?” 
(Micah vi. 6-8.) Not with sacrifices and_offer- 
ings designed to appease God, but with that state 
of heart which will issue in humility and mercy 
and love and justice must a man come before his 
Maker. And the words. of that poet who saw 
deepest into the workings of the human heart, 
and had clearest perceptions of eternal princi- 
ples of truth accord with the sentiment of the 
prophet,— 

‘t ‘Who by repentance is not satisfied 


Is not of heaven nor earth, for these are pleased ; 
By penitence the Eternal’s wrath’s appeased.’ 


We have a notable instance of a man’s seeking 
to propitiate God on his own behalf in the case 
of David, Israel’s greatest king and the world’s 
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greatest psalmist. After the commission of that 
deep, dark, bloody sin which made such a stain 
upon his life, and was followed by such trouble 
in his family and in his kingdom, David sought 
reconciliation with God. Not with the plea of 
what he had suffered or should suffer at the hand 
of Divine justice, nor with sacrifices and offer- 
ings did he seek to propitiate God. But taking 
his sin in all its wickedness and vileness and guilt 
upon his penitent and bleeding heart, he drew 
nigh to God in the attitude of an humble and 
contrite suppliant,— Have mercy upon me, O 
God, according to Thy loving kindness ; accord- 
ing unto the multitude of Thy tender mercies 
blot out my transgressions. Wash me thoroughly 
from mine iniquity, and cleanse me from my sin. 
Create in me a clean heart, O God, and renew a 
right spirit within me. For Thou desirest not 
sacrifice, else would [I give it: Thou delightest 
not in burnt-offering. The sacrifices of God are 
a broken spirit: a broken and a contrite heart, 
O God, Thou wilt not despise.” (Ps. li.) The 
convicted, humble, penitent suppliant, advocating 
his own cause, could plead nothing on his part 
but a broken spirit and a contrite heart, and he 
could rely on nothing but the pardoning merey 
and the cleansing grace of God. What if the 
Suppliant, who as our advocate pleads for us, 


pleads first of all His own heart broken and His 
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own spirit melted in contrition, not for His sin, 
but for ours? A broken and a contrite heart 
God will not despise. 

We have a notable instance of a man acting by 
Divine appointment as advocate and intercessor 
for his friends in the case of Job. At the end 
of Job’s trial of faith and patience, the Lord 
bade Eliphaz, and Bildad, and Zophar take seven 
bullocks and seven rams, and go to Job and offer 
up burnt-offerings. “ And my servant Job shall 
pray for you: for him will I accept: lest I deal 
with you after your folly, in that ye have not 
spoken of me the thing which is right, like my 
servant Job.” (Job xlii.) And they “did accord- 
ing as the Lord commanded them ; the Lord also 
accepted Job.” The patient Job, who was more 
holy than they, could see their sin more clearly, - 
could feel its guilt more deeply, could offer the 
sacrifice of prayer and supplication more per- 
fectly, and the Lord accepted Job on their behalf, 
and accepted them through the intercession of 
Job. What if our Advocate, who is holier than 
we, sees our sin as we do not, feels the greatness 
of its guilt as we do not, offers up unto God the 
sacrifice of prayer and supplication as we cannot, 
and God accepts of Him, and then accepts of us 
through Him ? 

We have a yet more notable example of one 
acting as the mediator and intercessor of sinners 
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in the case of Moses when he made atonement 
for the people of Israel, after they, with Aaron as 
their artist, had made and worshipped a golden 
calf. “And the Lord said unto Moses, I have 
seen this people, and, behold, it is a stiff-necked 
people. Now therefore let me alone, that my 
wrath may wax hot against them, and that I may 
consume them: and I will make of thee a 
great nation. And Moses besought the Lord 
his God. .And it came to pass on the mor- 
row, that Moses said unto the people, Ye have 
sinned a great sin: and now I will go up unto 
the Lord; peradventure I shall make an atone- 
ment for your sin. And Moses returned unto | 
the Lord, and said, Oh, this people have sinned 
a great sin, and have made them gods of gold. 
Yet now, if thou wilt forgive their sin.” (Ex. 
xxxii.) Not Aaron, the priest, the artist who 
fashioned the calf, but Moses, the prophet, who 
had not sinned, saw the sin in its true colors and 
felt the weight of its guilt. And he, the sinless 
one, who told the people of their sin, went up 
into the presence of the Lord with his heart bur- 
dened and broken and contrite for their sin, and 
besought the Lord to spare them. 

Though the Lord afflicted them because of 
their sin, yet He did not cut them off, but ac- 
cepted them, we may say for Moses’ sake, and 
the angel of His presence went with them. 
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What if the Prophet like unto Moses, whom 
God hath raised up and who reveals our sins, has 
gone up into the very presence of God to make 
atonement for us and to plead with God on our 
behalf? What if we are accepted through Him 
and in Him and the angel of His presence leads 
us? 

3. That this method of intercession and of pro- 
pitiation which appears in the Old Testament is 
the form taught in the New Testament will ap- 
pear from the use of the word itself. 

St. John says, ‘Herein is love, not that we 
loved God, but that He loved us, and sent His 
Son to be the propitiation, tAeopvoy, for our sins.” 
(1 John iv. 10.) Jesus Christ, the Son of God, 
who became the Son of man, is the propitiation 
for our sins. It is not said that any one part of 
His life or His death is the propitiation, but it 
is said that He is the propitiation. And the man- 
ner of His propitiation may be gathered both 
from the principles of the Divine government 
which I have shown and from the use of the 
words expressing propitiation in the New Testa- 
ment. The verb propitiate, tacxzopat, hilaskomat, 
is used twice in the New Testament. It is used first 
in our Lord’s well-known parable of the publican 
and the Pharisee who went into the temple to pray. 
“And the publican, standing afar off, would not 
lift up so much as his eyes unto heaven, but 
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smote upon his breast, saying, God be merciful, 
or be propitiated, ’AacOyz, to me a sinner.” (Luke 
xvill. 13.) This man, introduced to us by the 
Lord Jesus Himself, who certainly understood 
the nature of propitiation, sought to propitiate 
God just as David did for himself, or Moses did 
for the people of Israel, by that state of heart 
which bears sin asa great burden of guilt and 
iniquity, and in contrition and sorrow seeks to 
have it put away. Our Lord says this man went 
down to his house justified ; God was propitiated. 
Again, the verb propitiate is used. in the second 
place in the New Testament, with reference to 
Jesus Christ Himself as the priest who represents 
us. ‘For every high priest taken from among 
men is ordained for men in things pertaining to 
God, that He may offer both gifts and sacrifices 
for sins: Who can have compassion on the igno- 
rant and on them that are out of the way; for 
that He Himself also is compassed with infirmity.” 
(Heb. v. 1, 2.) The priest being himself a man, 
but ceremonially, and, so far as possible, actually 
a sinless man, could bear the sins of the people 
upon his heart as the publican bore his own sins, 
and could make intercession with his lips as the 
publican made intercession for himself. So we 
are told that Christ, the culmination and comple- 
tion of the priesthood, took upon Him our nature, 
that through His experiences and sufferings in 
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that nature, He, as the captain or author of sal- 
vation, might be made perfect. “ Wherefore in 
all things it behooved Him to be made like unto 
His brethren, that He might be a merciful and 
faithful high priest in things pertaining to God, 
to make reconciliation, or propitiation, aczxéo0az, 
for the sins of the people.” (Heb. ii. 17.) I can 
do no better than to quote “Alford’s Commen- 
tary” on this passage: “As the Old Testament 
nowhere says that sacrifice propitiated God’s 
wrath, lest it should be thought that sacrifice was 
an act by which, as such, man influenced God to 
show him grace, so also the New Testament 
never says that the sacrifice of Christ propitiated 
God’s wrath, lest it may be thought that it was 
an act anticipatory of God’s gracious purpose, 
which obtained, and, so to speak, forced from God, 
previously reluctant, without His own concur- 
rence, grace instead of wrath. To understand 
this rightly is all important to any right holding 
of the doctrine of the atonement. This, then, is 
not said ; but the sinner is (improperly, as far as 
the use of the word is concerned) said on his part 
to be brought into God’s favor.” 

Let me now add to these words, which are in 
thorough accord with the previous chapter on 
sacrifice, that sin, in its very nature and in the 
attitude in which it places the sinner toward 
God, separates the soul from that gracious fayor 
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of God and from that loving communion which 
is both light and life to the soul. But the work 
of Christ, His attitude toward sin and His suf- 
fering for it, is that with which God is well 
pleased. Whenever, therefore, any sinner feels 
the power of the cross of Christ, and the spirit 
of Christ enters into him, he is brought into 
that attitude toward sin in which his conviction 
and conception of it, his sorrow for it, his desire 
to put it away is Christlike in its nature, being 
produced in him by Christ, to whom belongs 
all the praise and the glory, and haying in his 
heart that conception and sorrow for sin which 
are Christlike, he is brought into a state in 
which God can be propitious to him and accept 
of him. God is always pleased with Christ, 
and He is pleased with any man individually 
when brought by Christ into a state of Christlike 
sorrow for his sin. 

St. Paul tells us that “the sorrow of the world 
worketh death,” but ‘ Godly sorrow worketh re- 
pentance to salvation not to be repented of.” (2 
Cor. vii. 10.) There is a sorrow, says the chief 
of the apostles, which works fear of the conse- 
quences of sin, indignation against it, vehement 
desire and zeal to be saved from it or to put it 
away, and which issues in the cleansing of one’s 
self from sin or in the saving of the church 
from it. 


104 THE CROSS IN THE 


Oh, yes, there is an exceeding sorrow, an agony 
of soul, a weeping of tears, a shedding of blood, 
a contrition of heart, a fervency of supplication 
with which God is well pleased, and which, if 
produced in the heart of the sinner himself, is 
potent to put away sin. ‘This is not of the nature 
of punishment or of that sorrow of the world 
which must ever end in death, but this is that 
godly sorrow which, though it bows even unto 
death, must issue in life. This, as we have seen 
through the Old and the New Testament, serves 
as the means of propitiation and reconciliation of 
God to man. 

4, I must simply mention a great truth which 
I cannot develop now. Jesus Christ came to be 
the second Adam and the spiritual head of a new 
race, a race redeemed and crucified unto sin, a 
race alive unto righteousness and animated by the 
law of the spirit of life; and hence Jesus Christ, 
Son of man as well as Son of God, stands as the 
representative, the high priest, the head of this 
new race. 

Now when Jesus Christ, Son of God and Son 
of man, the author of salvation and the first-born 
among many brethren, took upon Him our sins, 
as the publican took his own, as David took his, 
as Job took the sins of his friends, and Moses 
the sins of Israel, and as representative and priest 
and head of His elect people, sorrowed and wept 
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and made supplication and bled for them, He be- 
came the propitiation for their sins. 

By the assumption of our nature being com- 
passed with infirmity, and tempted as we are, He 
is able, as our Divine human brother, to have 
compassion upon us and to take up our sins upon 
His heart. By reason of His perfect Divinity 
and His perfect humanity, He saw the blackness 
of sin as no man saw it, and felt the burden of 
guilt as no man felt it, and conceived what it 
would be to be separated from God and from com- 
munion with Him as no man conceived it; and 
thus bearing the burden of our sin and guilt 
lifted upon Him by His love for us and by His 
incarnate union with us, He endured that convic- 
tion of sin, that exceeding sorrow for it, that un- 
utterable woe, that speechless agony which forced 
tears from His eyes, groans from His lips, bloody 
sweat from His body, and made His very soul 
an offering for sin poured out unto death. Jesus 
Christ became a sacrifice in His surrender of Him- 
self to such a life and such a death; and, in the 
execution and completion of His work, He became 
the propitiation for our sins. The whole attitude 
and relation of Christ to sin, His conception of 
it, His hatred of it, His sorrow for it, His desire 
to save men from ‘it and to put it away, is that 
with which God is well pleased. He is well 
pleased, because Christ is His own Son bearing 
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elements of the Divine nature into His work; 
and because He is the first, the truest, the purest, 
the most perfect Son of man, the promise and 
head of a new race who hate sin and love holi- 
ness. If the broken heart and contrite spirit of 
David availed for himself, if the burdened and 
sorrowing heart and fervent prayer of Moses upon 
the mount availed for Israel, how much more 
shall the burdened and broken heart, the sorrow- 
ing and contrite spirit, the heartfelt and fervent — 
prayer of Christ avail for all who through Him 
are reconciled unto God and come to Him peni- 
tent and believing. 

How true now that all who feel the power of 
the cross in their hearts and receive upon them 
the blood of the true paschal Lamb, token of 
Divine mercy and forgiveness, flowing stream for 
cleansing,—all who have awakened in their own 
hearts a faint but Christlike conception of sin afd 
of sorrow for it, and seek reconciliation with God 
through Christ, shall find that God “hath set 
Him forth to be a propitiation, veryecov, through 
faith by His blood, to show His righteousness be- 
cause of the passing over of the sins done afore- 
time, in the forbearance of God” (Rom. iii, 25), 
and shall find that when God sees the blood He 
shall pass over, and the soul of the believing sin- 
ner shall not die, but live. How easily now we 
can understand that Christ, as both sacrifice and 
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_ priest, is able to save! “ Wherefore He is able also 
to save them to the uttermost that come unto God 
by Him, seeing He ever liveth to make interces- 
sion for them.” (Heb. vii. 25.) The high priest 
was wont to accomplish his sacrifice and then to 
go within the veil to sprinkle the blood upon the 
merey-seat, the fAaoryprov, on the great day of 
atonement. (Heb. ix. 5.) So. Christ, the true 
priest, hath accomplished His sacrifice, and hath 
gone “into heaven itself, now to appear in the 
presence of God for us.” (Heb. ix. 24.) Christ is 
sacrifice, and priest, and mercy-seat, 47°49 tov. 
He stands in the presence of the Father. with 
pierced hands and feet and wounded side, bearing 
the marks ef His suffering and sacrifice, and is 
able to save all who come unto God by Him. 

We come now to where we began this chapter, 
and say, with the beloved disciple, “If any man 
sin, we have an advocate with the Father, Jesus 
Christ, the righteous.” 

In this discussion I have now introduced every 
passage in the New Testament in which the noun 
hilasmos, the adjective hilasterios, and the verb 
hilaskomai occur, and I trust their meaning and 
use have been made plain. 

As I understand the principles of the Divine 
government, and the examples given in the Di- 
vine word, and the teaching of the Scriptures 
respecting the work of Christ, I have given the 
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manner in which He is the propitiation for our 
sins. He, the righteous One, seeing and bearing 
and suffering for sins in the true and acceptable 
way, has entered into heaven itself to appear for 
us as our priest and head; and through Him 
every one who has like conception of sin, and sor- 
row for it, shall draw nigh unto God, shall be 
admitted to heaven, shall be crowned with life 
and saved. 

In the light of the Renae chapters, how 
clearly we see that “ Christ executeth the office of 
a prophet in revealing to us by His word and 
spirit the will of God for our salvation.” Christ - 
reveals to us the Divine nature as no prophet ever 
did in clearness and completeness, revealing to us 
the love of God and the relation which that love 
sustains to our sin, and the sacrifice which that 
love makes to save us. 

In the light of what has now been written, how 
the definition of the venerable Westminster di- 
vines, even though we interpret its terms a little 
differently, perhaps, from what they understood 
them, shines, like a star, in the firmament of 
heaven’s own truth. “Christ executeth the office 
of a priest, in His once offering up of Himself a 
sacrifice to satisfy Divine justice, and reconcile us 
to God, and in making continual intercession for 
us.” Christ satisfies justice by His perfect love 
and obedience and godly sorrow and suffering for 
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sin, reconciles us to God by the power of His 
cross which banishes enmity from our hearts, and 
makes intercession for us by appearing in heaven 
as our perfect representative and head. 
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CHAPTER V. 


CHRIST CRUCIFIED THE POWER OF GOD UNTO 
THE SALVATION OF MEN. 


‘For I am not ashamed of the gospel of Christ: for it 
is the power of God unto salvation to every one that be- 
lieveth.’”’—Rom. i. 16. 


THE Lord Jesus facing the cross, standing be- 
neath its shadow, bearing its weight upon His 
heart, said to His disciples, “ And I, if I be lifted 
up from the earth, will draw all men unto me.” 
(John xii. 32.) The great apostle to the Gentiles 
determined to know nothing among the learned 
Greeks “save Jesus Christ and Him crucified” 
(1 Cor. ii. 2), and wrote to the proud Romans, 
saying, “I am not ashamed of the gospel of 
Christ: for it is the power of God unto salvation 
to every one that believeth.” Christ is the touch- 
stone of human hearts by which their inmost 
thoughts are revealed. Christ crucified is not 
simply the plan of salvation, but the power of 
God which accomplishes salvation by drawing. 
men from sin unto God that they may be saved. 
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If God were alienated from men and at enmity 
with them, then the problem of salvation, or one 
part of it, would be this: How shall His enmity 
be removed, and His reconciliation effected? But 
if, though of purer eyes than to behold evil and 
be angry with the wicked, God is full of truth and 
righteousness, of justice and mercy, of grace and 
forgiveness, and if the alienation and enmity 
be on the part of man, then the problem of salva- 
tion is this: How shall alienation and enmity be 
removed from man’s heart, and the mercy and 
forgiveness and grace of God conferred upon 
him ? 

If God, as He declares in His word time and 
again, is willing to pardon and to save, and if the 
obstacles in the way of salvation are. not in the 
heart of God, but in the heart of man, then the 
problem of salvation may be clearly and concisely 
stated thus: How shall men whose minds are 
darkened as to the true knowledge of God be 
enlightened? How shall men whose souls are 
depraved by sin be brought to a true sense of 
that sin by seeing it as God sees it, and by hating 
it as Efe hates it? How shall men whose hearts 
are at enmity towards God be led to love Him 
with purity and with fervor? How shall men 
whose wills have resisted God’s authority be led 
to obey His law? In short, how shall men be 
saved with that salvation which consists in a 
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new mind, a new heart, a new will, and a new 
life? 

Evidently, such a salvation can be accomplished 
only by some power which will effect. repentance, 
a radical and permanent change of character and 
will. All the prophets preached that men should 
repent. The voice of John the Baptist ringing 
in the wilderness of Judea called men to repent- 
ance. The Lord Jesus began His ministry by 
saying, “ Repent, for the kingdom of heaven is at 
hand.” The disciples went out and preached that 
men should repent.. And God now commandeth 
all men everywhere to repent. Genuine repent- 
ance issues not only in fear but also in faith, not 
only in sorrow for sin but also in delight in righte- 
ousness, not only in ceasing to do evil but also 
in learning to do well, not only in hatred of 
iniquity but also in love of holiness and of God. 

I. I remark, in the first place, that the law of 
God, the revelation and the formal expression of 
what is morally right, cannot produce repentance 
nor give life. 

1. Law may reveal what is right and give di- 
rection to moral life, but it cannot give the dispo- 
sition and the power to do right. A railroad 
track, stretching its iron rails into the distance and 
far beyond the horizon, is exactly adapted to bear 
and guide a locomotive, but it cannot furnish the 
motive power by which a locomotive must be 


LIGHT OF TO-DAY. a: 


driven. A framework placed around a little tree 
may afford protection and give direction, but it 
can never give that inward and vital force which 
is necessary to the growth and development and 
fruitfulness of the tree. The moral law, straight 
as a line stretching beyond the horizon of life and 
pressing upon man in every relation of life, may 
_ say, Thou shalt not kill, nor steal, nor bear false 
witness, nor covet, and thou shalt love the Lord 
thy God with all thy heart and thy neighbor as 
thyself, and may thus give direction to a moral 
nature that is already good, but it can never renew 
a depraved nature nor new-create a sinful one. 

2. The law may exercise a restraining influence 
by appealing to fear. The law which “is made 
for the lawless and disobedient, for the ungodly 
and for sinners, for unholy and profane’ (1 Tim. 
i. 9), may indeed exercise a restraining influence 
upon the outward conduct of some; but it cannot 
take away murder and theft, falsehood and covet- 
ousness, pride and envy from the heart, nor can it 
produce love to God nor to man. ‘This is in per- 
fect accord with St. Paul’s testimony. “ The law 
is holy, and the commandment holy, and just, and 
good; but I am carnal, sold under sin; for I 
know that in me, that is in my flesh, dwelleth no 
good thing; for to will is present with me; but 
how to perform that which is good I find not.” 
(Rom. vii.) And St. Paul found, as all true 
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seekers after life find, that Jesus Christ alone 


could deliver him from a depraved heart and a: 


sinful disposition. 

3. Again, the law can discover sin, revealing it 
to a certain degree, and may thus serve as a school- 
master to lead to Christ, but it can never cleanse 
the heart from sin. For says St. Paul, “I had 
not known sin, but by the law; for I had not 
known lust, except the law had said, Thou shalt 
not covet; and the commandment, which was 
ordained. to life, I found to be unto death. For 
sin, taking occasion by the commandment, de- 
ceived me, and by it slew me.” (Rom. vii.) The 
law can discover sin, but it cannot put it away ; 
and it is, therefore, powerless to produce genuine 
repentance and to save the soul. ‘“ For if there 
had been a law given which could have given 
life, verily righteousness should have been by the 
law.” (Gal. iii. 21.) 

II. [ remark, in the second place, that the pen- 
alty of sin, or fear thereof, cannot produce repent- 
ance. It is true, a father may restrain his children 
through fear of punishment, and thus afford op- 
portunity to introduce other influences to lead 
them to refuse evil and to choose good; but un- 
less his paternal government contains more than 
fear, it must forever fail to develop moral 
natures in the way of holiness. I grant that 
law and its penalty may play the part of a police 
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system and may restrain men, and may thus place 
them in a position to be subjected to other influ- 
ences, and thereby prove a means of good; but 
mere penalty, and the fear thereof, will not pro- 
duce genuine repentance and a change of life. 
Fear of public and social condemnation may 
make a man outwardly chaste, and yet leave in 
his heart that lust which our Lord pronounces 
adultery. Fear of detection and imprisonment 
may keep a man from theft and overt dishonesty, 
and yet leave in his heart that “love of money” 
which “is the root of all evil,” and that “ covet- 
ousness which is idolatry.” Fear of the severest 
penalty of the law may restrain a man from im- 
bruing his hands in his brother’s blood, and yet 
leave in his heart that hatred which in God’s 
sight brands him as a murderer, and whose deep 
stain he cannot wash away. That penalty which 
produces fear and restraint is in itself powerless 
to produce faith and the love of holiness. 

Black masses of overhanging clouds,, vivid 
and fiery flashes of lightning leaping from cloud 
to cloud, and deep and awful thunder peals roll- 
ing above the Mer de Glace, that river of ice 
which winds its solid and serpentine way through 
the Alps, leave it a mass of solid ice still. Could 
the warm sun, which in one brief summer thaws 
the snow from its surface and sends streams of 
pure water from its icy fountains, shine perpetu- 
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ally upon it, that mass of ice would be converted 
into a beautiful stream of living water. But 
clouds of blackness, flashes of consuming fire, 
echoes and reverberations of thunder peals, and 
the wild fury of the Alpine storm cannot, in all 
the ages, convert that avalanche, icy and hard, 
into a beautiful river of living water, in whose 
clear depths the peaceful heavens and the shining 
stars shall be mirrored. ; 

What if it requires something other and very 
different from the wrath of God, upon whomso- 
ever that wrath is poured out, to melt and convert 
and purify the cold, hard, sinful hearts of men, so 
that in the stream of humanity the purity and 
peace and beauty of heaven shall be mirrored 
and the light of God reflected upon earth ? 

The children of Israel who stood by the mount 
that might be touched and beheld the burning fire, 
who saw the overhanging blackness and darkness 
and heard the sound of the tempest and the voice 
of words, who trembled with fear and entreated 
that the word should not be spoken to them any 
more, turned away from these exhibitions of 
judgment and wrath, and straightway made a 
golden calf and worshipped it. Fear was power- 
less to cleanse them from idolatry and to en- 
throne God in their hearts. 

St. Paul says, “The wrath of God is revealed 
from heaven against all ungodliness and unright- 
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eousness of men.” (Rom.i.) And yet, says St. 
Paul, despite this revelation of wrath, men 
“olorified Him not as God,” nor gave Him 
thanks, but changed His image into the likeness 
of birds and beasts and creeping things, and gave 
themselves up to their own hearts’ lusts, and be- 
came full of all unrighteousness, “ who knowing 
the judgment of God that they which commit 
such things are worthy of death, not only do the 
same, but have pleasure in them that do them.” 
No, no. Mere penalty and punishment and fear, 
in whatever way they follow sin and transgression, 
can never bring repentance unto life. 

III. There must be some other way of over- 
coming and destroying sin than by law and _pen- 
alty. No angry storm can drive away darkness ; 
but it can be driven away by light. No amount 
of cold can melt ice ; but it may be melted by heat. 
No amount of wrath can drive away hatred; but 
it can be driven away by love. No amount of 
penalty can overcome evil; but it may be over- 
come by grace. 

This is the very way by which God bids His 
people conquer their enemies and subdue the 
world. ‘Love your enemies, do good to them 
which hate you, bless them that curse you, and 
pray for them which despitefully use you, and 
ye shall be the children of the Highest; for He 
is kind unto the unthankful and to the evil.” 
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“Tf thine enemy hunger, feed him; if he thirst, 
give him drink: for in so doing thou shalt heap 
coals of fire upon his head. Be not overcome 
of evil, but overcome evil with good.” (Rom. 
Ri 0,21.) . 

If God bids us turn away anger by a soft an- 
swer, and banish hatred by love, and overcome 
evil by good, and thus become His own children, 
bearing His likeness and obeying His spirit, why 
ought we not to believe that these are His own 
methods of turning away the enmity and hatred 
of men and of overcoming the evil of the world? 
Why should we not see in the cross the highest 
and most illustrious example of God’s method of 
saving men? If there-is any truth clearly taught 
and constantly emphasized in the New Testament, 
it is that Christ crucified is the power of God re- 
vealed in the Scriptures and impressed upon the 
heart by the Spirit by which men are converted 
and saved. “ For what the law could not do, in 
that it was weak through the flesh, God sending 
His own Son in the likeness of sinful flesh, and 
for sin, condemned sin in the flesh : that the right- 
eousness of the law might be fulfilled in us, who 
walk not after the flesh, but after the Spirit.” 
(Rom. viii. 3, 4.) 

1. The cross convinces men of sin by bringing 
into clear light its true nature. 
~~ A serpent basking in the sunshine may seem 
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so innocent and harmless that one might think a 
child could stroke its glossy back; but let a man 
suddenly step before it and its swollen body and 
uplifted head, its gleaming eyes and glowing 
tongue, its warning hiss and deadly fangs with 
which it would strike reveal its enmity towards 
man and its deadly nature. In like manner, 
when, in a time of unusual quiet and universal 
peace, humanity arose against the Son of God, 
when Jews and Gentiles, Pharisees and Herodi- 
ans, priests and rulers, citizens and soldiers, com- 
bined against Jesus Christ, and with malignant 
hearts and wrathful minds, with false tongues 
and cruel hands ‘condemned Him and slew Him 
on the tree, the enmity of the carnal mind 
towards God, the wicked and deadly spirit of 
“the old serpent” animating the mind and 
dominating the will of mankind was clearly 
revealed. The real nature of enmity towards 
law and right, towards authority and God, is 
brought out in its extreme acts of violence. When 
mutiny becomes murder, when a restless and re- 
sistful spirit towards the rules and regulations of 
society becomes riot, ending in violence and blood- 
shed, in destruction and devastation, when in- 
subordination becomes rebellion, then the true 
nature and quality of a mutinous, restless, insub- 
ordinate spirit are manifested, and many, before 
ignorant of the great evil within them, are con- 
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victed and convinced. Likewise, when sin cul- 
minated and ripened in the Jewish nation, when 
the men who had slain servant after servant, pro- 
phet after prophet, conspired against the well- 
beloved Son and cast Him out of the vineyard, 
when the covetousness of Judas, the supreme 
selfishness of Caiaphas, the worldly ambition of 
Pilate, the hatred of the multitude, and the cru- 
elty of the soldiers betrayed, condemned, sentenced, 
persecuted, and slew Jesus Christ, the hatred 
of mankind towards God appeared. When sins, 
not of the basest men, but of respectable society, 
sins which men are wont to palliate, sins of men 
of rank who sit upon judgment-seats and upon 
thrones, sins of men who wear the robe and the 
ermine, sins of men who worship in the sanctuary 
and minister at the altar, apprehended and slew 
the Son of God that He might be put away from 
the world, then the enmity of the carnal mind 
towards God was revealed and the exceeding sin- 
fulness of sin made known. 

After Christ had conquered death, and shown 
Himself to be indeed the Son of God “according 
to the spirit of holiness by the resurrection from 
the dead,” then it appeared that sin—sin of every 
form—is a dethronement of God from the heart, 
rebellion against His authority, resistance of His 
Spirit, an effort to put Him away, if it were pos- 
sible, even by slaying Him. In the presence of 
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the cross it appears that sin and God cannot 
dwell in the same heart, and, if sin has its sway, 
cannot dwell in the same world. It is in the 
presence and in the light of the cross that man 
sees his sin in its true relation to God. 

Two things pertain to the administration of the 
gospel dispensation. ‘The first is the publication 
of the gospel, the preaching of Christ, the uplift- 
ing of the cross, and the reproduction of the 
scenes of the crucifixion by the ministry of the 
word. ‘The second is the accompanying presence 
and power of the Holy Spirit opening the minds 
and the hearts of men to see Christ. It is the 
province of the Holy Spirit to convince men of 
sin and of righteousness; and He does this not 
by a revelation of Himself, but by a revelation 
of Christ. “He shall not speak of Himself,” 
says Christ; “ He shall glorify me: for He shall 
receive of mine, and shall show it unto: you.” 
(John xvi. 18, 14.) The cross is the place where 
God in His holiness and love meets man in his 
sinfulness and hate; and the word and the Spirit 
are designed to bring every man unto the foot of 
the cross and into the presence of God. There, 
under the influence of the Spirit and in the pres- 
ence of the cross, men have a true conviction and 
conception of sin. Any just conception of God 
will be followed by conviction of sin. After God 
had revealed Himself to Job, the patriarch said, 
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“T have heard of Thee by the hearing of the ear: 
but now mine eye seeth Thee. Wherefore I ab- 
hor myself, and repent in dust and ashes.” (Job 
xlii. 5, 6.) 

Isaiah seeing, in vision, the Lord sitting upon 
His throne and worshipped by the seraphims, 
cried out, ““Woe is me! for I am undone; be- 
cause I am a man of unclean lips, and I dwell in 
the midst of a people of unclean lips: for mine 
eyes have seen the King, the Lord of hosts.” 
(Isa. vi. 5.) But a sight of Christ crucified has 
even greater power. When the Holy Spirit was 
given, and Peter, on the day of Pentecost, up- 
lifted the cross, and preached Christ crucified, men 
were “ pricked in their hearts,” and cried out, 
saying, “ Men and brethren, what shall we do?” 
(Acts ii. 37.) When Saul of Tarsus was smitten 
to the earth, and saw Jesus, whom he was per- 
secuting, he cried out, “Lord, what wilt Thou 
have me to do?” (Acts ix. 6.) And whenever 
afterwards he preached the gospel, he uplifted not 
the tables of stone upon which the law was writ- 
ten, but the cross upon which Christ was crucified, 
and found it ever potent to convince men of sin 
and of their need of salvation. And ever since 
it has been the preaching of Christ crucified which 
has convinced men that their worldliness and self- 
ishness, their covetousness and pride, their ambi- 
tion and malice, their untruthfulness and pro- 


LIGHT OF TO-DAY. 128 


fanity, their strife and cruelty, are all sins against 
God, sins which would “ crucify the Son of God 
afresh,” sins with which God can never be recon- 
ciled, sins which will forever banish God from 
the heart and cause them to perish unless they 
are pardoned and saved. 

2. The cross exhibits the Divine love and sor- 
row for sin, reproducing the same sorrow in the 
human heart, and thus leads to repentance. 

How shall that “godly sorrow” which “ work- 
eth repentance to salvation” be generated in the 
heart of a sinner? The penalty of sin may pro- 
duce sorrow for sin because of its consequences ; 
but this is by no means sorrow for the sin itself; 
that can only be produced by a conception of the 
exceeding sinfulness of sin and a great desire to 
put it away, and nothing is more potent to pro- 
duce these than the immediate presence and power 
of a soul filled with this sorrow for sin. What 
sunshine is to ice and dew to dying plants, such is 
the sorrow of a holy and loving spirit to a sinful 
heart. Let a boy who has depreciated a mother’s 
love, resisted her authority, disobeyed her com- 
mands, closed his ears to her entreaties, and given 
himself to ways of falsehood, sin, and shame, 
happen into his mother’s chamber and find her 
kneeling in prayer for him,—her cheeks pale, her 
eyes filled with tears, her voice broken with sobs, 
her soul bowed in grief, her whole moral nature 
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throbbing with agony as she pleads for him. 
What will be the effect? He may wilfully, and 
with great effort, resist the impression made upon 
his heart by his mother’s suffering and sorrow, 
and become, inevitably, more and more hardened ; 
or, pierced by those invisible shafts of love by 
which heart pierces heart, and melted by those 
influences by which one soul bathes another, he 
may yield to the impressions produced and find 
himself, filled with the same spirit of penitence 
and sorrow, kneeling by his mother’s side, his own 
eyes weeping tears, and his own lips pouring forth 
prayers for pardon and a new life. Oh, the worth 
and power of this sorrow for sin, because it is 
sin, this godly sorrow which worketh repent- 
ance! It propitiates an offended mind and heart ; 
it melts and converts the sinful and guilty soul. 
It is the Spirit of Christ, the Spirit of holiness 
and love and sorrow for sin which baptizes the 
sinner, and, entering into him, converts him from 
his sin. Who does not know that in a season of 
genuine revival of religion and of numerous con- 
versions Christian people are filled with Divine 
love of sinners and with a profound sorrow for 
their sins? The very atmosphere, moistened by 
tears and laden with prayers, is charged with 
spiritual influences which produce repentance. 
Sinners are bathed in the very Spirit of Christ, 
which fills and envelops His church as the cloud 
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filled the temple of Solomon. Tongues of fire 
rest on the heads of believers, and the Spirit like 
the moving wind stirs the souls of unbelievers 
until, convicted and converted, they ery, “ What 
shall we do to be saved?” And in willing obedi- 
ence they believe and are baptized. 

It was when Peter, who had denied his Lord 
with oaths and curses, saw the eyes of Jesus, who 
had read denial in his heart before the words 
passed his lips, resting upon him with wounded 
love and heartfelt sorrow, that he saw his sin as 
Jesus saw it, felt his sin as Jesus felt it, and went 
out into the darkness weeping bitterly. And 
multitudes since, under the glances of the loving 
and sorrowful eyes of Christ, have gone out into 
the darkness to weep bitterly, that in some fairer 
morning they might turn to Jesus, saying, Lord, 
Thou knowest that I love Thee. 

The cross of Christ is the place where the Di- - 
vine love for men in its perfection and purity, its 
tenderness and tears, its sorrow and suffering is 
unveiled. The cross not only discovers the in- 
tensity of sin which would reject and wound in- 
finite holiness and love, but it also unveils the 
deepest, truest, intensest suffering for sin because 
it is sin, deadly and‘ soul-destroying in its nature. 
And it is the very Spirit of Christ, holy, hating 
sin, sorrowing and suffering for it, which im- 
presses and penetrates and pervades the soul of 
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the sinner, awakening not only a sense of guilt, 
but a radical and all-pervading desire to put away 
sin. God touches and pierces and quickens and 
moves sinful souls by spiritual forces, and the 
cross is the centre of them all. 

Christ crucified is a “sun of righteousness,” 
smiting the darkened and deadened heart of sin 
through and through by the shafts of light and 
life. 

Christ crucified is a “fountain opened for sin 
and for uncleanness,’ sending forth purifying 
streams which bathe the stained and polluted heart 
of sin until it is washed white as snow. Christ 
crucified is a magnetic power drawing the heart 
of the world unto Himself, so that “in defiance 
of time and space the soul of man with all its 
faculties and powers becomes an annexation to 
His empire.” It is in the presence of the cross 
of Christ, where the head which stooped in love is 
crowned with thorns, and the hands which gave 
healing and life are nailed to the tree, and the lips 
which breathed benedictions ask forgiveness for 
His enemies, that men are impressed and melted 
and swayed by the Spirit of Christ, yea, are bap- 
tized by that spirit, until they see sin as He sees it, 
feel sin as He felt it, and sorrow for it as He sor- 
rowed for it; and thus what penalty and punish- 
ment could never do is done by the sufferings and 
by the Spirit of Christ, and sins which have been 
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as scarlet become white as snow, and “the blood 
of Jesus Christ cleanseth us from all sin.” (1 John 
i. 7.) For it is the blood of Jesus Christ, and the 
Spirit—the Spirit of holiness suffering for sin— 
of which that blood is the visible and sensible 
exponent, which entering into a man disperses the 
mists of ignorance, melts the hardened heart, 
bathes the entire soul in the warmth of Divine, 
bleeding love, awakens and stirs up all disgusts 
and hatred toward sin, quickens every pure and 
holy affection, converts the will, inspires every 
moral faculty with energy, and renews the entire 
spirit of the man, so that in Christ Jesus he is a 
new creature, old things have passed away, and 
all things have become new. And the regenerat- 
ing work of the Holy Spirit is to breathe into a 
man with vivifying power this Spirit of Christ. 
All who have felt the power of the cross, and 
been saved by it, can say with the apostle, ‘“ We 
ourselves also were sometimes foolish, disobedient, 
deceived, serving divers lusts and pleasures, living 
in malice and envy, hateful, and hating one 
another. But after that the kindness and love 
of God our Saviour toward man appeared, not by 
works of righteousness which we have done, but 
according to His mercy He saved us, by the wash- 
ing of regeneration, and renewing of the Holy 
Ghost ; which He shed on us abundantly, through 
Jesus Christ our Saviour; that being justified by 
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His grace, we should be made heirs according to 
the hope of eternal life.” (Titus iii. 3-6.) Oh, 
it is by the appearing of the kindness and love of 
God, and the mercy shed on us abundantly through 
the crucified Saviour, that we receive the washing 
of regeneration and the renewing of the Holy 
Ghost, and are made heirs according to the hope 
of eternal life. 

3. Christ crucified begets faith in the soul of 
man. That love which sought the lost, and stooped 
even beneath the waves of sin and death to find 
them, may well be trusted; and that hand which 
was pierced to save may well be clasped. The 
exhibition of Divine love and grace and power 
produces faith. Punishment could produce only 
fear. Love, without power to save, would pro- 
duce only gratitude for pity or sympathy. But 
love and power to save combined generate faith 
in the human heart. It was the love and pity 
and power of Christ to heal which led the blind 
to cry to Him for mercy, and the sick to press 
upon Him that they might touch the hem of His 
garment, and the leprous to kneel before Him for 
cleansing. 

It was the love and pity and power of Christ 
to pardon and save which led sinners to bathe 
His feet with tears, and to rejoice when He said, 
“Thy sins are forgiven thee,” and to go from His © 
presence in the peace of a new life. The penitent 
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thief, who saw that Christ had passed through 
the gate of heaven and stooped to be crucified 
with him, could easily trust Christ to save him 
and to lead him through the gate of paradise into 
the kingdom of God. And ever since men have 
been led by His love and manifest power to save 
to trust Him alone and fully for salvation. Hence 
we may say the cross produces that “ faith in Jesus 
Christ” which “is a saving grace whereby we 
receive and rest upon Him alone for salvation as 
He is offered to us in the gospel.” Faith is the 
response of the heart of man to the heart of God. 
Faith is the soul’s tendrils of trust clasping the 
hand revealed to save. Faith is the trustful soul 
resting in Christ for pardon and cleansing, for 
strength and guidance, for preservation and eternal 
life. Therefore we are saved by faith, and justi- 
fied by faith, and live by faith, and by faith receive 
the gift of eternal life. 

4. The cross of Christ generates love in the 
human heart. 

Love begets love, and only by love can the 
estranged heart be won again. It is in the cross 
that God commendeth His love to us, and it is by 
the cross that we perceive His love and are thereby 
won to Him. 

This wonderful love—loving across moral dis- 
tinctions,—loving the unlovely,—loving even 


enemies,—loving in sorrow and anguish, in tears 
9 
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and blood,—loving even unto death,—loving with 
a force and power which many waters cannot 
quench—is the power by which God renews the 
world and wins the heart of man unto Himself. 
Even the lowest of mankind, so sunk in ignorance 
and sin as to be dead to any true sense of moral 
suffering, can appreciate the physical pain pro- 
duced by thorns and stripes, by nails and cruci- 
fixion, and can be impressed and won by a love 
which would thus suffer for him, and be led up- 
ward to a truer conception both of sin and of 
suffering, both of his lost estate and the manner 
of his redemption. And the most enlightened 
and spiritual of mankind, placing a proper esti- 
mate upon both physical and spiritual sufferings, 
can only adore more and more as he looks into 
the depths of that Divine love and suffering by 
which he has been redeemed and saved, and can 
only desire more and more to know “the height 
and depth and length and breadth of the love of 
Christ which passeth knowledge.” How great 
the power of the crucified Christ to produce love 
and consecration and obedient and self-sacrificing 
service! It was upon the head of Him who 
would die for her that Mary poured the precious 
ointment from a broken alabaster box. It was 
for Him who died for them that Joseph of Ari- 
mathza and Nicodemus, no longer secret disciples, 
brought myrrh and aloes. It was for the body 
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of Him who had died that Mary Magdalene, out 
of whom had gone seven devils, brought sweet 
spices. And now, for eighteen centuries, upon 
the head and feet of Him who died for sinners 
precious perfume has been poured out, not from 
broken alabaster boxes, but from hearts broken 
by His love and penitent for their sins. For Him 
who died because He loved, persecutors have 
become preachers, princes have become prelates, 
and kings have bowed before His throne. Out 
of love to Him who died, leving hearts have be- 
come a dwelling-place for His Spirit, loving lips 
have sung His praise, loving hands have ministered 
in His name, and men have learned to love God 
and to bless men. Under the influence and power 
of the love of Christ, men have learned to love 
their enemies, to bless them who curse, to pray 
for them who persecute, to give to them who ask, 
to minister to the needy and to reclaim the sinful, 
and to prove themselves the children of the High- 
est, who is kind unto the unthankful and to the 
evil, being merciful even as their Father also is 
merciful. * 

The love of God in Christ convinces men of 
sin, melts the heart to penitence, moves the soul 
to repentance, loosens the affections from sin, cre- 
ates a new love in the heart, even love for God 
and for holiness, and transforms children of dark- 
ness into children of light, and sons of Satan into 
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sons of God. “ Every one that loveth is born of 

God and knoweth God; and he that dwelleth in 
love dwelleth in God, and God in him.” (1 John 
iv.) 

Hence it is by Christ and His cross that the 
minds of men darkened as to the true knowledge 
of God are enlightened, that depraved consciences 
are brought to a true sense of sin, that hearts at 
enmity toward God are won to love Him, and 
that men are saved with that salvation which con- 
sists in a new mind, a new heart, a new will, and 
a new life. 

But let me remark, now, in closing this chapter, 
that the gospel is the power of: God unto salvation 
only to him that believeth. The will and the 
heart of man may resist the Divine and saving 
influences which I have mentioned; and the sad 
fact is only too apparent and too true that many 
do resist. But he who believes not, he who is 
not saved by the crucified Christ, cannot be saved 
at all. I have already shown the impotency of 
law to change the heart, and the inability of pun- 
ishment either? to propitiate God or to convert 
man. ‘Therefore, if Christ is rejected, the only 
“name given under heaven or among men whereby 
we must be saved” is rejected ; the only way of 
salvation open to a lost sinner is refused, the only 
power capable of changing the heart is resisted, 
and “there remaineth no more sacrifice for sins.” 
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In His relation to such an one, God can only see 
salvation rejected, love despised, holiness offended, 
sin dominant and permanent in the heart. And 
even though God’s loving heart should pity, as 
Christ pitied doomed Jerusalem when He wept 
_over it, yet He can only leave him to the outer 
darkness, to the bottomless pit, and to that ever- 
lasting destruction which must come upon them 
that obey not the gospel of God. 

But he who comes to the cross of Christ and 
kneels there bathed in its light and love and sor- 
row, he who yields to its convincing, convert- 
ing, cleansing, and quickening power, shall find 
his enmity conquered by Divine love, his sin 
washed away by Divine grace, his deadened na- 
ture quickened by Divine life, and repentant, be- 
lieving, loving, and obedient, shall confess his 
sins, and shall find God faithful and just to for- 
give his sins and to cleanse him from all unright- 
eousness. 
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CO HATP YT ay ots 
CHRIST THE MEDIUM OF FORGIVENESS. 


“‘Tf we confess our sins, He is faithful and just to for- 
give us our sins, and to cleanse us from all unrighteous- 
ness.’’—1 JOHN i. 9. 


THE venerable Jonathan Edwards,* writing 
from the head, evidently, not from the heart, 
writing with a view to a philosophical system of 
doctrine, not with reference to the practice of 
Christian men in actual life, said, “If any per- 
son that was greatly obliged to me, that was 
dependent upon me, and that I loved, should 
exceedingly abuse me, and should go on in an 
obstinate course of it from one year to another, 
notwithstanding all I could say to him, and all 
new obligations continually repeated; though at. 
length he should leave it off, I should not forgive 
him, unless upon gospel considerations. But if 
any person that was a much dearer friend to me, 
and one that had always been true to me, and 


* See Edwards on “Satisfaction for Sin,’’ vol. i. p. 592, 
Carter’s edition of his Works. 
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constant to the utmost, and that was a very near 
relation of him that offended me, should inter- 
cede for him, and, out of the entire love he had 
to him, should put himself to very hard labors 
and difficulties, and undergo great pains and mis- 
eries to procure him forgiveness; and the person 
that had offended should, with a changed mind, 
fly to this mediator, and should seek favor in his 
name, with a sense in his own mind how much 
his mediator had done and suffered for him, I 
should be satisfied, and feel myself inclined, with- 
out any difficulty, to receive him into my entire 
friendship again, but not without the last-men- 
tioned condition, that he should be sensible how 
much his mediator had done and suffered.” 
According to this philosophy, reconciliation 


would rest not upon a forgiving spirit in him who \ 
was offended, and upon genuine sorrow for sin | 
and repentance on the part of the offender, but — 
upon “labors and difficulties, pains and miseries,” | 
undergone by some third party “to procure for- | 
reconciliation would rest upon pains — 


: ey) 
giveness ; 


which would satisfy offended justice, and upon 
faith in the efficacy of those pains. This may be 
human, but it is not Divine; it may be philoso- 
phy, but it is not Christianity; it may be in 
accord with a’ théoretical system of doctrine, but 
it is not in accord with living Christian practice. 
What would be our judgment of a professed dis- 
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ciple of Christ who should refuse to grant free 
and full forgiveness to his bitterest enemy, if that 
enemy should sincerely repent and sue for par- 
don? What would be our judgment of him 
who would demand satisfaction by sorrow and 
pain on the part of a mutual friend as a condi- 
tion of his forgiveness? Nor does the theory of 
Edwards accord with the teachings of Christ. — 
Our blessed Lord says, ‘‘ Love your enemies, do 
good to them which hate you, bless them which 
curse you, and pray for them which despitefully 
use. you.” (Luke vi. 27, 28.) “If thy brother 
trespass against thee, rebuke him; and if he 
repent, forgive him. And if he trespass against 
thee seven times in a day, and seven times in a 
day turn again to thee, saying I repent; thou 
shalt forgive him.” (Luke xvii. 4.) 

And when Peter came to Christ, saying, “ Lord, 
how oft shall my brother sin against me, and I 
forgive him? till seven times? Jesus saith unto 
him, I say not unto thee, Until seven times; 
but, Until seventy times seven.” (Matt. xviii. 21, 
22.) , ; 

In the light of the life and the words of Jesus 
Christ, shall we say that in the exercise of our 
mercy and forgiveness the condemnation of law 
shall never be suspended, the clawms of strictest 
justice shall never be relaxed, our forgiveness 
shall be granted only when the sin of the offend- 
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ing party has been cancelled by sorrow and pain 
endured by another on his behalf? No, no; but 
though we suffer before we can forgive, and an 
offending brother suffers for his sin before he can 
be forgiven, yet forgiveness, conditioned upon a 
merciful spirit on the part of him who has been 
sinned against, and upon a repentant spirit on 
the part of him who has sinned, flows full and 
free out of a warm, loving, gracious, Christian 
heart. Forgiveness of sin is something other than 
the mere remission of penalty and the foregoing 
of punishment, though that may constitute a part 
of it. Wherever penalty is in any degree an 
arbitrary and external infliction of punishment, 
forgiveness, of course, implies its remission; but 
the foregoing of punishment would constitute the 
simplest and, so far as the person sinned against 
‘is concerned, the easiest part of forgiveness. Itf 
a man should sin against you and wrong you, 
would you not find it easier to forego prosecuting 
him and inflicting on him the penalty of the law 
than to put away your own sense of injury and 
feel towards him as if he had not wronged you? 
But this last is the chief element of forgiveness. 
Forgiveness is a state of mind and heart in one 
who has been sinned against corresponding to and 
being the counterpart of repentance on the part 
of him who has sinned. 
There may be a forgiving spirit on the part of 
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one sinned against, but there can be no compla- 
cent love of the sinner and delightful communion 
with him until there is repentance on his part; 
and it is this change into a state of complacent 
Jove and communion and delight which consti- 
tutes the very essence of forgiveness on the part 
of him who grants it, and which fills with the joy . 
of pardon him by whom it is received. 

If you had sinned against a dear friend and 
benefactor, and thereby exposed yourself to prose- 
cution and punishment, would you be satisfied, if, 
on condition of repentance, he would forego the 
prosecution and the punishment? Would you 
call that forgiveness? Would anything but that 
practical forgetfulness of your sin which would 
restore you to his favor and friendship and love 
meet the want of your heart? If you had sinned 
against society and exposed yourself to imprison- 
ment, would you be content, if, through the in- 
tercession of another, and on the basis of your 
repentance, you were simply pardoned legally ? 
If you are a noble and spirited man, convicted of 
the guilt of your sin and of the relation in which 
it naturally places you to your fellow-men, would 
you not rather suffer imprisonment and know that 
the hearts of your fellow-men are with you in 
love and sympathy, than be free as the air and 
feel that the hearts of men are closed against 
you? Does not every true man consider the 
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favor of those sinned against the chief thing to 
be secured in forgiveness ? 

If your own son had sinned against you griev- 
ously, would you call anything forgiveness which 
did not welcome him back to your own heart and 
home? It is not the remission of punishment, 
but the restoration of the sinner to personal love 
and favor, which is the most difficult part of for- 
giveness and which constitutes its very essence 
and its pervading spirit. 

Forgiveness is the putting away of “all bitter- 
ness, and wrath, and anger,” the being “kind and 
tender-hearted” (Eph. iv. 31), the putting on of 
“bowels of mercies” and kindness, and, above all, 
the putting on of “love, which is the bond of per- 
fectness” (Col. ii. 14), binding heart to heart, and 
soul to soul, in a sweet and heavenly communion. 

2. Now that loving communion which consti- 
tutes the essential part of that Christian forgive- 
ness which is produced in men by the indwelling 
of the Spirit of Christ constitutes likewise the 
essential part of the Divine forgiveness. The 
sweet psalmist of Israel understood this when he 
penned his penitential psalm. “ Have mercy 
upon me, O God, according to Thy loving-kind- 
ness: according unto the multitude of Thy tender 
mercies blot out my transgressions. Hide Thy face 
from my sins, and blot out all mine iniquities. Cast 
me not away from Thy presence; and take not 
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Thy holy Spirit from me. Restore unto me the 
joy of Thy salvation; and uphold me with Thy 
free Spirit.” (Ps. li.) The light of God’s counte- 
nance, the indwelling of His Spirit, the joy of 
communion with Him, was what the heart of the 
penitent psalmist craved ; and it is what the heart 
of every truly penitent man craves, and what true 
forgiveness grants. 

Moreover, human forgiveness in its spirit and 
form is everywhere in the Scriptures set forth as 
the counterpart of Divine forgiveness. We are 
to be “the children of the Highest.” We are to 
be merciful, as our Father also is merciful. We 
are to ask forgiveness, even as we forgive. And 
if we forgive men their trespasses, our heavenly ~ 
Father will also forgive us. 

3. Now if that spirit and form of forgiveness 
which is enjoined upon men in the sacred word, 
which is practised by Christian men in actual life, 
and which is considered one of the brightest evi- 
dences of likeness to Christ, is to be regarded as 
the counterpart of the Divine spirit and form of 
forgiveness, let us not, for one moment, think 
that God’s forgiveness rests “upon the full pun- 
ishment of sin,” and is conditioned by that “ evan- 
gelical repentance” which “ has respect to compen- 
sation already made.” Let us not suppose that 
forgiveness is granted by God, the Father, upon 
the condition of the full payment of the penalty - 
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of sin by the Son, and granted to man upon con- 
dition of his accepting it with the knowledge that 
the penalty has been paid. Christ is, indeed, the 
medium of forgiveness, and the cross is the way 
of salvation. But it is because the cross is the 
way by which God comes to man to lead him to 
repentance, and the cross is the way by which 
man comes to God, in that the Spirit of Christ is 
in every penitent man. And he comes to God in 
the same attitude toward sin which Christ sus- 
tained, in that he hates sin, and sorrows for it, 
and desires to put it away, and is thus crucified 
unto it; and he seeks acceptance with God through 
Christ, whose relation to sin is the perfection of 
that relation to sin the beginning of which is in 
him. And coming thus, he is forgiven because 
of his repentance and his relation to Christ 
through whom he seeks acceptance, and for whose 
sake he is pardoned. 

I would not lessen the sufferings of Christ in 
the least degree nor deny their necessity to the | 
accomplishing of the work of redemption; for I | 
have already shown them to have been the very 
kind of sufferings which propitiate the Divine 
mind, and which lead the human mind unto re-— 
pentance. But I would that I could sweep away | 
at once and forever such a conception of Christ’s | 
sufferings and of their relation to sin and to God, | 
- the Father, as leads men to think that the infinite | 
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| love and mercy and grace welling up in the heart 
of God could not flow out to men, even though 
they repented, in full, rich streams of cleansing 
_and healing and life until that heart was touched 
_ and pressed and opened by the pierced and bleed- 
ing hand of Jesus Christ. The hand of Jesus 
_ Christ knocks not at the door of God’s heart, but. 
at the door of man’s heart. Christ is also the 
door by which whosoever believeth enters into 
the very heart of God’s love. 

God’s attitude toward sinners is that of one 
whose loving and gracious heart impels Him to 
seek the lost, to stretch out His hands towards the 
rebellious, to call sinners to repentance, and to 
grant unto all who turn to Him repentant both 
“wine and milk without money and without 
price.” 

“As I live, saith the Lord God, I have no 
pleasure in the death of the wicked; but that the 
wicked turn from his way and live: turn ye, turn 
ye from your evil ways; for why will ye die, O 
house of Israel?” (Ezekiel xxxiii. 11.) “ Re- 
turn unto me, and I will return unto you, saith 
the Lord of hosts.” (Mal. iii. 7.) And to such as 
return to Him, saying, “Take away all iniquity, 
and receive us graciously” (Hosea xiv.), He says, 
I will heal your backsliding; I will love you 
freely ; I will be as the dew unto you; you shall 
grow as the lily, and your beauty shall be as the 
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olive-tree, and your fragrance as Lebanon. The 
Pharisees were wont to find fault with Christ be- 
cause He ate and drank with publicans and sin- 
ners. ‘ But He said unto them, Go ye and learn 
what that meaneth, I will have mercy and not 
sacrifice: for I am not come to call the righteous, 
but sinners to repentance.” (Matt. ix. 13.) How 
slow even the church of Christ has been to learn 
that the Lord our God delighteth in merey more 
than sacrifice, and in repentance more than pun- 
ishment ! 

Simon, the Pharisee, who invited Christ to dine 
with him, but gave Him no kiss of welcome, no 
water for His feet, no oil for His head, but ex- 
tended to Him only the most formal civility, con- 
demned Christ because He permitted a woman, 
who was a sinner, to bathe His feet with her fall- 
ing tears, to wipe them with the hairs of her head, 
and to anoint them with precious ointment. But 
the Lord Jesus said, “Simon, I have somewhat 
to say unto thee. There was a certain creditor 
which had two debtors; the one owed five hun- 
dred pence andthe other fifty. And when they 
had nothing to pay, he frankly forgave them both. 
Tell me, therefore, which of them will love him 
most?” (Luke vii.) How often since Simon has 
sat even at the table of the Lord unable to under- 
stand that Divine love which could win a sinner’s 
heart, and that Divine mercy which could freely 


144 THE CROSS IN THE 


forgive sins, and unable to understand the fact 
that the much love awakened by much forgive- 
ness is sweeter to the heart of God than whole 
burnt-offerings and sacrifices. 

Men have said that God could impute sin to the 
righteous, and could punish the innocent for the 
guilty. They have said that God could pardon 
sinners on the basis of the full payment of the 
punishment of their sins; but they have denied 
that He could grant forgiveness out of pure, un- 
purchased mercy and grace. Suppose we interject 
such a condition of pardon into the beautiful and 
touching parable of our Lord, “A certain creditor 
had two debtors; the one owed five hundred 
pence and the other fifty. And when they had 
nothing to pay,” he said, If some one will pay the 
full measure of your debt, I will freely forgive 
you both. How much personal love would be 
awakened by such forgiveness? It is true, theologi- 
ans say the grace appears in that the creditor him- 
self provides the substitute who renders payment 
in full; nevertheless, our Lord’s parable would 
be marred by any such interpolation, and that — 
parable is designed to illustrate expressly the en- 
tire freeness and fulness of the unpurchased 
mercy and grace of God. Whoever, with an un- 
-prejudiced mind, will read the parable of the 
prodigal son, must believe in the free and full’ 
pardon of sins. The Lord Jesus, Son of the in- 
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finite Father, image of the invisible God, whose 
heart beats in unison with the pulsations of the 
Divine heart, and who knows both the spirit and 
the method of the Divine forgiveness, says, 
‘When he was yet a great way off, the father saw 
him, and had compassion, and ran, and fell on his 
neck, and kissed him.” (Luke xy.) The robe, the 
ring, the feast, the music, the joy were spontaneous 
and free, flowing out of a warm, generous heart. 
And they were meet and proper ; because the lost 
was found and the dead alive again. “ Likewise,” 
says Christ, “there is joy in the presence of the 
angels of God over one sinner that repenteth.” 
If Jesus Christ is the express image of God’s 
person, and His words the form of God’s thought, 
and His miracles manifestations of God’s power, 
then are His tears revelations of God’s pity and 
love; and the tears of Jesus Christ fell for the 
inhabitants of Jerusalem who had rejected the day 
of their visitation and would not repent. In the 
light of the life and the parables and the tears of 
Jesus Christ,—drops from the ocean of God’s 
love,—let us learn once and forever that if men 
are not forgiven and saved, it is not because God 
could not forgive sins freely and fully, even though 
they were red like scarlet or crimson, but because 
men would not be forgiven, would ‘not receive 
that- mercy and love which could pardon and 


cleanse and save. 
10 
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Now, if forgiveness on the part of a Christian 
man is a reproduction in kind of God’s forgiveness, 
if the words of the prophets through whom God 
spoke are to be taken as the natural and simple 
expression of God’s thought, if the parables of 
Jesus Christ are word-pictures of God’s compas- 
sionate mercy and grace, if the cases in which 
Jesus Christ Himself granted forgiveness as to 
the sinful woman in Simon’s house and to the 
penitent thief on the cross, are examples of God’s 
method of forgiveness, then is that forgiveness 
based upon mercy and grace on the part of God 
and conditioned upon repentance on the part of 
man, and the cross of Christ and His Spirit are 
designed to lead men to repentance. 

4. The gospel, the good news, the glad tidings, 
foreshown in every star of promise, prefigured in 
every type, heralded by every prophet, sung by 
angels, flowing in gracious words of truth from 
the lips of Christ, glowing like Divine fire upon 
the lips of apostles and martyrs, running like a 
thread of purest gold through the entire word 
of God, and constituting the message of every 
preacher, is not that a victim has been provided 
and an angry God appeased, nor that God’s vin- 
dictive and legal justice has been fully satisfied, 
and that He may now be approached by sinful 
man and will show Himself gracious; but that, 
out of the very bosom of the infinite Father, the 
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eternal Son, the brightness of the Father’s glory 
and the express image of His person, the embodi- 
ment of His love and the manifestation of His 
grace, has stooped to earth to seek and to save 
the lost, and to banish the darkness and hatred 
and sin of earth by the light and love and _ holi- 
ness of heaven, and that whosoever believeth in 
Him shall not perish, but shall have everlasting 
life. 

Repentance is the turning away from sin and 
the trustful resting in God’s pardoning mercy and 
saving grace in Jesus Christ. Forgiveness is the 
acceptance of the repentant soul and the granting 
of pardon and of grace. 

Repentance bathes the feet of Jesus Christ with 


ed 


tears and touches them with the kiss of grateful | 


love. Forgiveness touches the soul with the kiss | 
of peace and bathes it in the atmosphere of holy | 


love. 

Forgiveness is the sun bathing the earth in 
warmth and light after the clouds have been 
lifted and dispersed. Forgiveness is the stars of 
heaven mirroring themselves in the rippling 
waves of the sea after the storm has ceased. For- 
giveness is the heavenly bodies touching and 
moving the tides in their ordained course after 
the convulsions of the earth have passed away. 

Forgiveness, on the part of God, is blotting out 
as a cloud our transgressions, casting our sins 
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behind His back, sinking them in the deeps of 
His forgetfulness. (Isa. xliv. 22, xxxvii. 17; 
Jer. xxxi. 34.) 

Forgiveness is the lifting up of the light of 
God’s countenance upon the penitent, the mir- 
roring of the starry attributes of Divinity in the 
soul of man, the power of God touching and 
moving the currents of human thought and affec- 
tion, the communion of God with man, and the 
consequent outflow of thought and purpose as 
God wills. The forgiven man works out his sal- 
vation, for God works in him “both to will and 
to do of His good pleasure.” (Phil. i. 13.) 

5. Such forgiveness is a source of joy on the 
part of God. As there is no holy love of which 
we know anything which has not in it the capacity 
of pain, so there is no holy love which has not in 
it the capacity of a pure pleasure. Seeking the 
lost in love, bearing their sins upon an infinitely 
holy and sensitive heart is painful; it is the way 
of humiliation and sorrow, the way of Bethlehem 
and Olivet, the way of Gethsemane and Calvary. 
But the act of forgiveness is in itself one of joy. 
With what joy a parent welcomes a repentant 
child over whose wanderings he has wept and 
prayed! With what joy a true, noble, generous 
man forgives one who has long been estranged 
from him when he returns penitent and suing for 


pardon and peace! The father of the prodigal 
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son did not find it painful to forgive him who re- 
turned in poverty and rags and disgrace; but he 
said to his household, “ Let us eat and be merry ; 
for this my son was dead and is alive again; he 
was lost and is found.” 

It was “for the joy that was set before him” 
that Christ “endured the cross, despising the 
shame.” (Heb. xii. 2.) 

And “there is joy in the presence of the angels 
of God over one sinner that repenteth.” (Luke 
xv. 10.) The repentance of one sinner, the recep- 
tion of one saved soul into the kingdom of heaven 
fills the Saviour’s heart with joy and makes His 
face radiant with delight; and the angels of God 
who stand in His presence and behold His face 
rejoice with Him; and there is joy in heaven 
over one sinner that repenteth. 

There is also joy in every forgiven heart. 
“The fruit of the Spirit is joy” (Gal. v. 22), 
and “the kingdom of heaven is righteousness 
and peace and joy in the Holy Ghost.” (Rom. 
xiy. 17.) Every pardoned soul from which the 
burden of guilt is lifted, upon which the light of 
God falls, within which the living and loving 
Spirit of God dwells is filled with a foretaste of 
that joy which shall be full in God’s presence 
and of that pleasure which shall be forevermore. 
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CHAPTER VIL. 


CHRIST THE AUTHOR OF JUSTIFICATION. 


‘<'There is therefore now no condemnation to them which 
are in Christ Jesus. For the law of the Spirit of life in Christ 
Jesus hath made me free from the law of sin and death.’’— 
Rom. viii. 1, 2. 


1. THE terms condemnation and justification 
are used in opposition and contrast in the Sacred 
Scriptures, and they commonly refer to the judg-_ 
ment passed upon men either by men or by God, 
as the case may be. Having examined every pas- 
sage in the Bible in which the terms justify and jus- 
tification occur, I am free to say that the ordinary 
use of the Hebrew word pis (tsadak) and the Greek 
word o:xatow (dikaio6) is in the sense of acquitting, 
absolving, vindicating, and declaring righteous. A 
few texts will serve to illustrate this fact. “ Keep 
thee far from a false matter,” saith the Lord, “ and 
the innocent and righteous slay thou not: for I 
will not justify the wicked.” (Ex. xxiii. 7.) This 
can only mean that God will not accept the wicked 
and treat him as just. Again, it is written in the 


LIGHT OF TO-DAY. 152 
prophecies of Isaiah, “‘ Woe unto them which jus- 
tify the wicked for reward, and take away the 
rightousness of the righteous from him.” (Isa. v. 
23.) Men can justify the wicked only by treating 
him as just, and take away the righteousness of the 
righteous only by treating him as unrighteous. In 
the New Testament it is written that, when Jesus 
declared that among those born of women there had 
arisen no greater prophet than John the Baptist, 
“ All the people that heard Him, and the publi- 
cans, justified God, being baptized with the bap- 
tism of John.” (Luke vii. 29.) It is evident the 
_ people declared God just, they did not make 
Him so. 

Moreover, this meaning of the term justify is 
brought out more clearly by the Biblical use of 
justification as the opposite of condemnation. 
According to the statutes of the Levitical law, 
“Tf there be a controversy between men, and 
they come unto judgement, that the judges may 
judge them ; then they shall justify the righteous, 
and condemn the wicked.” (Deut. xxv. 1.) And 
in the book of Proverbs it is written, “ He that 
justifieth the wicked, and he that condemneth 
the just, even they both are abomination to the 
Lord.” (Prov. xvii. 15.) St. Paul, writing of 
the security of the saints, says, “ Who shall lay 
anything to the charge of God’s elect? It is 
God that justifieth ; who is he that shall con- 
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demn ?” (Rom. viii. 33.) It is evident, there- 
fore, that justification and condemnation are used 
to express God’s judgement of us and His sentence 
upon us. When St. Paul says, ‘“ There is there- 
fore now no condemnation to them which are in 
Christ Jesus,” he means that they who believe in 
Christ are accepted and acquitted as just, and the 
reason assigned is that “ the law of the spirit of 
life in Christ Jesus hath made them free from the 
law of sin and death.” In these words St. Paul 
strikes the keynote of justification, and declares that 
men are justified because the law of the spirit of 
life is at work within them, destroying the law 
or principle of sin and death, and developing that 
living character which shall ultimately bear the 
lineaments and likeness of the character of Jesus 
Christ. 

This is one of the central facts of Christianity 
which should be sharply defined and boldly stated. 
Men are not justified by means of the imputation 
of the righteousness of another whose keeping the 
law takes the place of their keeping the law, but 
men are justified by means of a spiritual and vital - 
union with Christ, by which they have put within 
them a principle of holy living which will ulti- 
mately enable them to keep the law even as Christ 
Himself has kept the law, and they are meanwhile 
accepted in Him as their head and treated as though 
they were righteous as He is righteous. 
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2. In every life-process, judgment is not based 
upon that in which the life inheres, or is incor- 
- porated for what it is at any given stage of ex- 
istence and development short of ultimate perfec- 
tion or imperfection, but upon what it may be. 
In the case of any living thing, judgment is based 
upon the source or seed from which it springs, 
upon the quality of the life within, and upon its 
ultimate outcome. 

No farmer judges and justifies or condemns a 
stalk of wheat in the spring-time by what it 
then is; but he judges it by the seed sown, by the 
vigor of life in the plant, and by the perfection 
or imperfection of the future harvest. <A stall 
of wheat which has sprung from good seed, which 
has in it vigorous life, and which promises to be 
like the golden harvest of a former fruitful year, 
is pronounced good. Buta stalk of wheat which 
has sprung from an imperfect seed, or which is 
blighted, or which has within it a principle of 
death which will make the future harvest fruit- 
less, is condemned accordingly. 

A. branch of a diseased peach-tree, whose leaves 
must wither and whose fruit must fall, however 
beautiful and sweet are its blossoms in the spring- 
time, is condemned already because of the princi- 
ple or law of death within. But if, by any pro- 
cess, a principle of new life could be infused 
into that peach-branch which would destroy the 
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principle of death and bring the fruit to perfec- 
tion, it would be accepted as good. 

If one could look even to the heart of a sweet- 
faced, bright-eyed babe, smiling in its mother’s 
arms, and detect, the germ of med disease lurking 
there, he would condemn the child. A young girl 
just ready to develop into the fulness and round- 
ness and grace of perfect womanhood, but within 
whom is already at work that fatal consumption 
under the consuming power of whose insatiable 
hunger her cheeks will wax pale, her eyes will 
grow dim, and her form will waste away until it 
is a skeleton fit only for the grave, is condemned 
already. 

In every one of these instances sentence of judg- 
ment rests upon the principle of life or death pre- 
vailing within. In like manner, a race of moral 
beings or an individual man beginning life in the 
germ, yet to be developed, unfolded, perfected, 
must be judged by the moral principle within, 
and, if brought under the influence and power of 
a principle of moral disease and death, must be 
condemned. | 

3. And this brings me to the relation which 
the human race sustains to Adam. He is the 
source, the root, the trunk of humanity. Our 
relation to Adam is a vital relation, and his 
vitality, spiritual and physical, being impaired 
and depraved, he and his descendants have been 
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brought under the influence and domination of a 
principle of sin, disease, and death. Let this 
effect of Adam’s sin and fall be termed “ guilt,” 
or “ want of original righteousness,” or “ original 
sin,” or “total depravity,” or a tendency to sin, 
or whatever theologians please, the great fact 
stands out clearly that the whole human race, in- 
cluding every man born by ordinary generation, 
is, as St. Paul would express it, under “the law 
of sin and death,” under an indwelling ‘principle 
or force, which, working with the constancy and 
certainty of law, issues in sin and ends in death. 

As a stalk of wheat from an imperfect seed, or 
the branch of a decaying tree, or a babe within 
which lurks the germ of fatal disease; or a young 
girl within whom disease is already at work, must 
be condemned, so men at any age and at every 
age are under “the law of sin and death,” and 
are therefore condemned. 

This is the great fact so clearly put by St. Paul, 
“Through (d¢z) one man sin entered into the world, 
and death through sin; and so death passed unto 
all men, for that all sinned. or through the one 
man’s disobedience the many were made sinners, 
through.one trespass the judgment came unto all 
men to condemnation.” (Rom. v.) This, then, is 
the great fact of sin. By the defection and fall 
of the head of the race the principle of sin and 
death has passed through unto all men, and all 
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stand therefore under condemnation. It could 
not be otherwise; for God must ever judge men 
by that which is within them and by what its 
fruit will be. From this it follows necessarily 
that no man can be justified upon the ground of 
inherent righteousness. “ There is none righteous, 
no, not one.”’ (Rom. iii. 10.) Nor can men be 
justified by their own obedience of law which 
must ever be imperfect while they are under the- 
law of sin. ‘ Because by the works of the law 
shall no flesh be justified in His sight: for through 
the law cometh the knowledge of sin.” (Rom. iii. 
20.) 

4. But now in the love and mercy of God, who 
would have men not to perish but to be saved, we 
are delivered from condemnation and are justified 
on the higher ground of grace and faith. ‘‘ Being 
justified freely by His grace through the redemp- 
tion that is in Christ Jesus: whom God hath set 
forth to be a propitiation through faith in His 
blood, to declare His righteousness for the remis- 
sion of sins that are past, through the forbearance 
of God.” (Rom. iii. 24, 25.) ‘ We are justified 
freely by His grace ;’ we are “justified by His 
blood ;” we are “ justified by faith ;” we are jus- 
tified by grace as the original source of justifica- 
tion. | 

We are justified by the blood of Christ as the 
medium or means by which we are brought into 
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the state and condition of justification. We are 
justified by faith as the condition in us by which 
we receive Christ as our Saviour and are united 
to Him as our life. 

Christ is the second Adam, the source and root 
of a spiritual race. The life and death of Christ 
and our life and justification stand related as cause 
and effect. 

And Jesus said, “ The hour is come that the 
. Son of man should be glorified. Verily, verily, 
I say unto you, Except a corn of wheat fall into 
the ground and die, it abideth alone; but if it die, 
it bringeth forth much fruit.” (John xii. 24.) 

Marvellous, but true! Ifa grain of wheat falls 
into the earth and dies, not as to its vital princi- 
ple, but as to the body in which it is enshrined, it 
draws the atoms of earthy matter, such as carbon 
and lime, unto itself, quickens them with its own 
life, and reproduces itself in them thirty, sixty, 
and a hundred fold. So Jesus Christ, by laying 
down His own life, by “being put to death in 
the flesh, but. quickened in the spirit,’ draws 
men—men into whom God originally breathed 
a living spirit—unto Himself, quickens them 
with His own life, and reproduces Himself in 
them in that sinless and perfect humanity which 
is the image of divinity. 

5. Our relation to Jesus Christ is primarily and 
essentially a vital one. This is a truth most clearly 
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stated in the word, and should be clearly compre- 
hended by the believer. “ In Christ was life,” says 
St. John. “ For as the Father hath life in Him- 
self, so hath He given to the Son to have life in 
Himself.” (John v. 26.) “I am come,” says 
Jesus, “ that they might have life, and that they 
might have it more abundantly.” (John x. 10.) 
“This is life eternal, that men might know the 
only true God, and Jesus Christ, whom He hath 
sent.” (John xvii. 3.) “He that believeth on 
the Son hath everlasting life.” (John iii. 36.) 
“ He that hath the Son hath life; and he that 
hath not the Son of God hath not life.” (1 John 
v. 12.) This central fact of His vital relation to 
us, and our vital relation to Him, is emphasized 
by the Lord Jesus Himself. “I am the bread 
of life,’ said He to the Jews who asked for liv- 
ing bread. “I am the living bread which came 
down from heaven. If any man eat of this bread 
he shall live forever. As the living Father hath 
sent me,.and I live by the Father, so he that eat- 
eth me, even he shall live by me. This is the 
bread which came down from heaven; he that 
eateth of this bread shall live forever.” (John vi.) 
Christ is the vine, we are the branches ; Christ is 
the head, we are the body. Our “life is hid with 
Christ in God.” All who sincerely believe in 
Jesus Christ are made partakers of this life. 
They are united to Him as the branch to the 
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vine, or the members of the body to the head. 
They share His life, and are animated by His 
Spirit. “If any man have not the Spirit of 
Christ, he is none of His. And if Christ be in 
you, the body is dead because of sin; but the 
spirit is life because of righteousness.” (Rom. 
viii. 9, 10.) 

They are freed from condemnation because of 
this spirit or principle of life and righteousness 
within. They who are Christ’s are not judged 
by what they actually are now, but by the law 
of the spirit of life within them. They are jus- 
tified not for what they are, but for what Christ, 
their root and head, is. They are born of the 
Spirit of Christ; they have within them His life ; 
they shall one day be like Him. The ultimate 
perfection and beauty and glory of their life doth 
not now appear, for that is seen only in Christ, who 
is in the presence of God ; but when Christ, who 
is their life, shall appear, then shall they also ap- 
pear with Him in glory. (Col. ii. 4.) 

As a branch cut out of an olive-tree which is 
wild by nature and graffed into a good olive-tree 
is made to partake of the root and fatness of the 
olive-tree, and is judged by the good olive-tree 
into which it is graffed, and which will destroy 
the wildness and produce good fruit in the branch, _ 
so, also, men who are sinful by nature, graffed 
into Christ by faith, are made to partake of His 
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spirit and life and fruitfulness, and are judged and 
justified by Him in whom they live and from 
whom all their graces flow. (Rom. xi.) This is 
the argument of St. Paul, “ For if the first fruit 
be holy, the lump is also holy: and if the root 
be holy, so are the branches.” (Rom. xi. 16.) This 
is the argument found everywhere in the Sacred 
Scriptures to express the relation which the be- 
liever sustains to Christ. ‘As many as received 
Him, to them gave He power to become the sons 
of God.” (John i. 12.) 

“As many as are led by the Spirit of God, they 
are the sons of God.” (Rom. vii. 14.) They are 
predestinated to be conformed to the image of His © 
Son. They are heirs of God and joint-heirs with 
Christ. Hence, they are justified, because they 
are vitally united to Christ as the source or root 
of holiness. They are justified, because they 
have within them the law of the spirit of life. 
They are justified, because when Christ shall ap- 
pear they shall be like Him. | Hence, we may 
say that the righteousness of Christ as the perfec- 
tion of that which is being wrought in men and 
that by which they are now judged is imputed 
to them. We can see now how condemnation 
is lifted from believers and justification be- 
stowed upon them, because the law of the spirit 
of life in Christ Jesus is stronger than the law of 
sin and death, and is destroying it; and they are, 
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therefore, alive in Christ Jesus. .“ For if by one 
man’s offence death reigned bone; much more 
they which receive abundance of grace, and of the 
gift of righteousness, shall reign in life by one, 
Jesus Christ.” (Rom. v.17.) . Yes, it is the un- 
deserved and abundant grace, and the gift of 
righteousness, by which men are set free from 
death and made to reign in life. “ Therefore, as 
by the offence of one judgment came upon all men 
to condemnation ; even so by the righteousness of 
one the free gift came upon all men unto justifica- 
tion of life. For as by one man’s disobedience 
many were made sinners, so by the obedience of 
one shall many be made righteous.” (Rom. v. 18, 
19.) Men were made sinners as to tendency and 
character through Adam, and they shall be made 
righteous in tendency and character through 
Christ. “That as sin hath reigned unto death, 
even so might grace reign through righteousness 
unto eternal life by Jesus Christ our Lord.’- 
(Rom. v. 21.) 

6. By this natural and Scriptural doctrine of 
justification we escape the difficulties of the purely 
legal and objective conception of justification held 
by many of the older theologians and taught in 
many schools of theology to-day. To explain 
the doctrine of justification many have said that 
Christ being a Divine person, even though He be- 


came incarnate, owed no obedience to the Divine 
11 
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law ; all His obedience was rendered freely that it 
might be credited to His people in whose stead 
He obeyed the law. They conceive of law as 
demanding so much love and so much obedience 
on the part of man. Christ, upon whom this law 
» had no claims, rendered it both love and obedience 
in man’s place, and His love and obedience are set 
to man’s account as the payment of a debt by an 
indorser would be set to the account of a debtor. 
Now this purely legal view of justification which 
considers law apart from God, and sin as a debt 
which can be dealt with apart from the sinner, 
and righteousness as a payment which can be set 
to the account of any one if the creditor please, is 
encompassed with difficulties. In the first place, 
the Scriptures nowhere state that Jesus Christ did 
‘not owe obedience to the Divine law. What is 
moral law, in any instance, but the expression of 
the moral sentiment and will of the law-maker ? 
It is true a law-maker may impose a law upon 
others, and he himself be above the relations and 
the limitations which demand such a law; but if 
at any time and by any means he should come 
under the relations and conditions of that law, he 
of all others ought to conform to it. A com- 
manding general might enjoin a law upon his 
soldiers which he himself may be in no relation 
to as a subject; but if for any purpose he should 
place himself among his soldiers, to live and act 
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as one of them for a single day, he of all men 
ought to keep his own law. ‘There is no greater 
disgrace to a people than for their law-makers to 
become law-breakers, and their judges, who con- 
demn prisoners at the bar, to commit the same 
offence and break the same law. Shall we say, 
then, that when the Son of God became the Son 
of man, the first-born among many brethren, the 
head of the church, He was under no obligation 
to Himself and His own nature and His own 
sense of right to keep the law of God? 

This is the Divine law, “Thou shalt be holy 
as God is holy.” “Thou shalt love the Lord 
thy God with all thy heart.” “Thou shalt love 
thy neighbor as thyself.” Shall we say that Jesus 
Christ was under no obligation to the Divine na- 
ture and to the Divine sense of rectitude to keep 
this law? He Himself said to John the Baptist, of 
whom He sought baptism in the Jordan, “ It be- 
cometh us to fulfil all righteousness.” (Matt. iil. 
15.) And in the sermon on the mount He says, 
“Think not that I am come to destroy the law or 
the prophets: I am not come to destroy, but to 
fulfil.’ (Matt. v. 17.) He Himself recognized 
the obligation resting upon Him to fulfil the Di- 
vine law. In the second place, the question will 
ever arise in a thoughtful mind, Could the right- 
eousness of Christ be more than perfect? Could 
it be a work of supererogation above what is de- 
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manded? Could it constitute a store of right- 
eousness to be credited to men? Could it be set 
to the account of them who believe so that they 
are justified, not on the ground of grace simply, 
but on the ground of actual fulfilment of law as 
equivalent to their own fulfilment of it, as when 
the debt of one person is paid by another ? 

Can a line to be drawn straight be more than 
straight? Can a circle be more than round? Can 
a globe be more than a perfect sphere? Can light 
be more than a pure white beam? Well, then, can 
a law which says, “Thou shalt love thy neighbor 
as thyself,” “Thou shalt love the Lord thy God 
with all thy heart,” thou shalt be perfect “as the 
heavenly Father is perfect,’ thou shalt “be holy 
as God is holy,’ be more than fulfilled? Can 
there be any righteousness which passes beyond 
and outside of this law? The righteousness of 
Christ may be as much greater than man’s right- 
eousness, as He Himself is greater than man; but 
can it be greater than the demands of God’s law? 
The righteousness of Christ is straight as a line, 
pure as a sunbeam, perfect as a circle, complete 
as a sphere, but it is no more; it could be no 
more. Christ came to fulfil the law, and His 
holiness and love and obedience are a complete 
fulfilment of it, and wholly acceptable unto God. 
But the righteousness of Christ is no greater than 
the law demands. In the light of the above facts 
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it must always prove difficult to the common but 
thoughtful mind to see how Christ’s righteousness 
can be something outside of Him and outside of 
us, unneeded by Him and set to our account, thus 
making us just on strictly legal grounds. 

But it is in accordance with the principles of 
nature, and with the judgments of men, and with 
the teachings of Scripture, for God the Father to 
see in Christ the perfection of that righteousness 
whose beginning and whose law of life are in every 
believing soul, and to judge all who by faith are 
in Christ, not by what they now are, but by what 
Christ, their root and their head, is. Though it 
may be urged that men are by nature dead in sin, 
yet every one who believes is made alive in Christ, 
and the principle of life within him is stronger 
than the principle of death, and he is judged as 
alive in Christ. 

The farmer who looks upon the feeble stalks of 
wheat in the spring-time does not judge them by 
what they are, but by the ripened and garnered 
harvest of former years, by the seed from which 
they have sprung, by the life within them, and 
by the perfection of the promised harvest. 

Why should not the heavenly husbandman look 
thus upon the plarits in His harvest-field which 
have sprung from Christ, and within whom the 
life of Christ is destroying the law of sin and 
death, and bringing them unto complete perfec- 
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tion? Why should He not judge them by Him 
who is the first fruits? They are not tares; they 
are wheat to be gathered by the angels for the 
granary of God. 

With what delight a mother looks upon the first 
unsteady and uncertain footsteps of her infant boy ! 
She would weep to see a grown-up son walk so ; 
but she smiles upon her infant because she sees in 
his uncertain steps the beginning and the promise 
of that firm step whose grace and strength she sees 
in manhood. 

Why should not the heavenly Parent look thus 
upon the imperfect steps of them who as babes in 
Christ are beginning the Christian course? Why 
should He not judge them by that p>rfect recti- 
tude which is in Christ, and impute that rectitude 
to them? ‘The first step is not the last step; but 
it is the beginning of that effort, that struggle, 
that journey which leads heavenward; it is the 
first step upon the stairway whose summit is at 
the gate of pearl, and whose terminus is the street 
of gold. : 

Every teacher who sets a copy for a scholar does 
not judge the work of the scholar by what it ac- 
tually is, but seeing in it a growing likeness to 
the copy judges it for what it will be, and imputes, 
meanwhile, something of the perfection of the 
model to the imperfect work of the child. Why 
should not God look thus upon the blotted and 
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imperfect work of them who as learners in the 
school of Christ are doing the Master’s will and 
following His example? We say, then, that ac- 
cording to the vital relation which we sustain to 
Christ His righteousness is imputed unto us in 
that it is the perfection of the good work which 
He has begun within us and which He will carry 
on unto complete perfection. 

This view of justification is also encouraging in 
that we see in the righteousness of Christ not 
simply that which is now ours by imputation, but 
that which our righteousness will one day be like 
not in greatness but in sinless perfection. I have 
read somewhere of a young artist who, standing 
for the first time before a noted work of one of 
the great masters, whose truth and beauty he 
could hardly hope to realize in his own work, 
so far from being cast down and discouraged 
by it, looked upon it with eyes beaming with 
delight, and exclaimed, “And I, too, am an 
artist.” 

So we can look upon the purity and love and 
righteousness of Christ, and however higher and 
greater than ours can ever be on account of the 
greatness of His nature, yet knowing that we 
shall one day be pure and our love perfect and 
our righteousness complete, we can exclaim, with 
delight, And I, too, am a child of God. For 
“we all, with open face beholding as in a glass 
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the glory of the Lord, are changed into the same 
image from glory to glory, even as by the Spirit 
of the Lord.” (2 Cor. iii. 18.) 

7. We can understand now how we come unto 
the Father in the name of Christ, presenting our 
love, our offerings, our service in His name, plead- 
ing His righteousness and craving a_ blessing 
through Him. We come unto the Father daily, 
bringing our love alloyed with sin, our obedi- 
ence imperfect and broken, our cross-bearing 
wavering and weak, our sacrifice full of self and 
incomplete, and we say, O Father, accept this al- 
loyed love, this imperfect obedience, this waver- 
ing cross-bearing, this imperfect sacrifice. Judge 
them not as they are, but behold their perfection 
and completitn in the love and obedience, and 
cross-bearing, and sacrifice of Thy dear Son; ac- 
cept of them for His sake, let the perfection of 
His righteousness and work be theirs, and give 
us grace to follow on until through Him, and Him 
alone, we shall be like Him, pure as He is pure, 
perfect as He is perfect. 

Furthermore, with this conception of justifica- 
tion, we can say with just as much truthfulness, 
and in the very words of the older divines, “ Jus- 
tification is an act of God’s free grace’—(and we 
would like to emphasize the free grace) —“ wherein 
He pardoneth all our sins, and accepteth us as 
righteous in His sight, only for the righteousness 
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of Christ imputed to us, and received by faith 
alone.” (Shorter Catechism, q. 33.) 

Finally, when the work of redemption is con- 
summated and crowned, unto Jesus Christ, the 
author and finisher of our faith, by whom the 
good work is begun and perfected, will be all the 
praise and the glory. And in the ages to come 
our salvation will show the exceeding riches of 
God’s grace in His kindness to us through Christ 
Jesus. 
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CHAP Tei Yet, 


CHRIST THE AUTHOR OF SANCTIFICATION. 


‘‘ And for their sakes I sanctify Myself, that they also 
might be sanctified through the truth.”’—JoHN xvii. 19. 


WHEN a corn of wheat is cast into the ground 
to die, the design of the sower is that it may re- 
produce itself manifold. 

When the Son of God became incarnate and 
died upon the cross and was buried in the tomb 
of Joseph of Arimathsea, the design was that He 
might draw men unto Himself, and quicken them 
with His own life, and reproduce Himself in them 
in that sinless and perfect humanity which is the 
moral image of Divinity. 

1. The design of redemption is the reproduction 
in men of the sinless and perfect nature and char- 
acter of Jesus Christ. The election of God the 
Father is to this end, “ For whom He did fore- 
know, He also did predestinate to be conformed 
to the image of His Son, that He might be the 
first-born among many brethren.” (Rom. viii. 29.) 
The sufferings of Christ were to secure this end. 


LIGHT OF TO-DAY. 1% 


“Wherefore Jesus also, that He might sanctify 
the people with His own blood, suffered without 
the gate.” (Heb. xiii. 12.) 

To the accomplishment of this end both the 
word and the Spirit are given. ‘ Christ loved 
the Church, and gave Himself for it; that He 
might sanctify and cleanse it with the washing 
of water by the word, that He might present it to 
Himself a glorious Church, not having spot, or 
wrinkle, or any such thing; but that it should be 
holy and without blemish.” (Eph. v. 25, 27.) To 
the fulfilment of this end the sacred ministry and 
the preaching of the word are ordained. “ We 
preach,” says the apostle, “warning every man, 
and teaching every man in all wisdom; that we 
may present every man perfect in Christ Jesus.” 
(Col. 1. 28.) And by faith this end is secured to 
every believing soul. “ Whosoever believeth that 
Jesus is the Christ is born of God.” (1 John vy. i.) 
And to them who believe, St. John says, by the au- 
thority of the Holy Spirit, “ Beloved, now are we 
the sons of God, and it doth not yet appear what 
we shall be: but we know that, when He shall 
appear, we shall be like Him; for we shall see 
Him as He is. And every man that hath this 
hope in him purifieth himself, even as He is 
pure.” (1 John iii. 2.) _ 

Christ is the first-born among many brethren, 
the captain of salvation who leads many sons unto 
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glory, the first fruits of a golden harvest. Christ 
is always set before believers as the One whose 
spirit they are to receive, whose footsteps they are 
to follow, whose example they are to copy, whose 
virtues they are to possess, whose works they are 
to reproduce, and whose glory they are to share. 

They are not to hate, but to love; they are not 
to be revengeful, but merciful; they are not to 
curse, but to bless; they are not to rule, but to 
serve; they are not to be ministered unto, but to 
minister; they are to be the children of the 
Highest; they are to be perfect, even as the 
Father in heaven is perfect. 

The eternal and well-beloved Son of God sane- 
tified Himself that His people might be sanctified 
through the truth, and become sons of God also. 

2. The word sanctify is used in two senses in the 
Bible,—in the sense of consecration, and in the 
sense of purification. A day, or an altar, or a 
temple, or a child, or a prophet, or a priest set 
apart to God, and consecrated to His service, is 
said to be sanctified. In this sense Christ sancti- 
fied Himself; He could not be made holy; He 
was holy. But when the Father sanctified Him 
and sent Him into the world, He set Himself 
apart to do the will of God. He consecrated 
Himself to manifest the Divine name unto men 
given Him out of the world, to finish the work 
given Him to do, to glorify the Father upon 
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earth, and to save men at the cost of His own 
humiliation and sacrifice, His own sufferings and 
death. And therefore, even beneath the shadow 
of the cross, He said, “ For their sakes I sanctify 
Myself, that they also might be sanctified through 
the truth.” 

But the disciples are sanctified mainly in being 
made pure and perfect. The difference between 
the sanctification of Christ and His disciples is 
mainly that the order is reversed. Christ started 
with holiness, and sanctified Himself by consecra- 
tion to the will and the work of God. Men start 
with consecration to the will and the work of 
God, and arrive at that sanctification which is 
holiness. ‘The lowest point reached by Christ in 
His consecration is the starting-point of man’s 
sanctification. Christ started with perfect holi- 
ness and purest love, and came to the cross. Men 
start at the cross, and come at length to purest 
love and perfect holiness. Whenever a man 
drawn to the cross of Christ, convicted, penitent, 
repentant, believing, loving and devoted, is will- 
ing to be “ crucified with Christ that the body of 
sin may be destroyed” (Rom. vi. 6), willing to 
“crucify the flesh,” and to be “crucified unto the 
world,” willing to take up his cross and follow 
Christ, then the work of sanctification is begun 
within him. By being crucified with Christ the 
Scriptures mean such an indwelling of the Spirit 
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of Christ as will lead a man to die unto sin, how- 
ever painful it may be, and to live unto righteous- 
ness at whatever cost. This is to cut off the of- 
fending right hand, and to pluck out the offending 
right eye; this is to deny oneself and bear the 
cross ; this is to do the will of God upon earth ; 
this is to become dead unto sin and alive forever- 
more unto righteousness, 

3. The negative side of sanctification is dying 
unto sin. Asa dead man becomes insensible to 
the form and voice, to the touch and kiss which 
once thrilled him with delight, so he who is cru- 
cified with Christ becomes dead or insensible to 
the form and voice, to the touch and kiss of temp- 
tation and sin: which were wont to thrill him, 
awakening burning desire and overcoming him 
with bewitching charm and fascinating power. 
And the perfection of this phase of sanctification 
will be complete when sin neither reigns within 
nor has power over one, but being made free from 
sin, he has become the servant of righteousness. 

The positive side of sanctification is being made 
alive unto righteousness. Like a deaf man whose 
ears have been unstopped and who hears voices 
and melodies unheard before, like a blind man 
whose eyes have been opened and who sees a ter- 
restrial world of beauty and celestial worlds of 
light unseen before, he who has been made alive 
with Christ hears voices and words and melodies 
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which thrill the very depths of his soul with a 
new and strange delight, and sees beauties and 
glories which he never saw before. The things 
which the natural and unrenewed man perceives 
not have been revealed to him by the Spirit, and 
his moral senses have been awakened to the per- 
ception of things which are spiritually discerned, 
The man who is made alive with Christ has a 
sense by which he tastes the sweetness of Divine 
love, a sense by which he sees the beauty of truth 
and holiness, a sense by which he inhales the rich 
fragrance of generous sacrifice, and a sense by 
which he hears the truest melodies and harmonies 
of every anthem of praise. John could never 
have seen the city of God in his apocalyptic vision 
had he not been in the Spirit, nor can any man 
see the realities and beauties and glories of Divine 
and heavenly things unless the Spirit be in him. 
But “if any man be in Christ, he is a new crea- 
ture: old things are passed away ; behold, all things 
are become new.” (2 Cor. v.17.) The world has 
a new beauty, life a new meaning, and the soul a 
new destiny. To the genuine believer in Christ 
the world has become new and speaks to his heart 
in a language unknown and unintelligible before. 
The lily speaks to him of the love of God who 
clothes it; and the little sparrow, driven in the 
black and blinding ‘storm, speaks to him of that 
kind Providence by which it is kept from falling ; 
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Divinity multiplies loaves for his sustenance, and 
walks beside his ship in the pitiless storm on the 
pathless sea; the Divine heart beats in sympathy 
with his when he weeps over his dead ; and death 
itself has become to him only the gateway of life. 

The believing man becomes like Christ. His 
heart beats true to God; he seeks not his own 
glory first, but the glory of God; he does not 
his own will, but the will of God; he overcomes 
temptation by Divine power; he goes forth not 
to be ministered unto, but to minister; he learns 
to weep with them who weep, and to rejoice with 
them who rejoice ; he learns to do good to all men 
as he has opportunity, especially to them who are 
of the household of faith. 

The believing man who is risen with Christ 
sets his affections on things above, looks not at the 
things which are seen, but at the things which are 
unseen, presses forward towards the mark for the 
prize of the high calling, seeks for glory and 
honor and immortality, and shall have eternal life 
in the presence of Jesus Christ his Lord. 

Such are the negative and positive aspects of 
sanctification. Christ turns men away from sin 
by a deep, genuine, permanent repentance, ban- 
ishes the love of sin from their hearts, sheds 
abroad within them the love of God, brings them 
into obedience to the law of righteousness, and 
completes them by transforming them into His 
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own likeness, and by creating them according to 
the Divine image. 

4, Sanctification is an inward and vital pro- 
cess. It is a renewing of the will, a quickening 
of pure affections, an enlarging of spiritual vision, 
an enriching of the mind with true wisdom, an 
intensifying of holy desires, an unfolding of 
heavenly virtues, a completion of the soul by the 
inspiration of the Spirit of Christ. Discipline is 
the external application to man of God’s provi- 
dences designed to configure him to God’s mind 
and will. Sanctification is the inward processes 
of such configuration. 

Sanctification is the correcting of a man’s will, 
the unfolding of his intelligence, the fashioning 
of his tastes, the configuring of his character ac- 
cording to the principles of purity and truth, of 
right and honor. And the result of sanctification 
is a being larger in spiritual capacity, greater in 
quantity, finer in quality, mightier in power, no- 
bler in dignity, a very prince of God, a very king 
with Christ. 

A rose is complete when the vital principle 
within has uplifted and transformed earthy ele- 
ments into living substance, when the bud has 
been fully formed, when every fair petal has been 
unfolded, and when the entire flower blooms with 
the rich beauty of color which the sun has painted, 


and exhales the sweet fragrance of earth to be 
12 
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kissed away by the breath of heaven. A man is 
complete when Christ has communicated and in- 
breathed and shed Himself abroad within the 
soul with vitalizing power, when the earthy ele- - 
ments of his Adamic nature have been transformed 
into heavenly substances, when every virtue and 
grace of the soul has been unfolded, when the 
whole soul is radiant with the truth and beauty 
which Christ has formed there, and breathes forth 
the sweet incense of love and grateful praise to 
be kissed away by the very breath of God Him- 
self, to whom such incense is inexpressibly sweet. 

In the very nature of the case, this work of 
sanctification must be a progressive one. All life 
in this world is marked by growth which in its 
sphere and kind tends to perfection. The life of 
neither flower, nor tree, nor bee, nor bird, nor 
body, nor mind is perfected but by growth. 

The Christian, likewise, increases in knowledge, 
grows in grace, builds himself up in his most 
holy faith, passes beyond and forgets the things 
which are behind, reaches after and attains the 
things which are before, and grows up into the 
image of Christ, who is his head, and by whom 
he shall be presented “ faultless before the presence 
of His glory with exceeding joy.’ 

But the work of sanctification may often be 
more nearly perfected in this life than the world 
or even the church herself perceives. Who that had 
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never seen a full-blown rose could tell from the 
green bud how perfect is the flower enfolded 
within it, or how soon it will appear unfolded in 
all the loveliness of its beauty and the richness of 
its fragrance? Within the heart of the church 
and within the heart of many an humble Chris- 
tian the graces of the Spirit, “love, joy, peace, 
long-suffering, gentleness, goodness, faith, meek- 
ness, temperance” (Gal. v. 22), exist far beyond 
what the world imagines or even the church her- 
self thinks. 

In my experience as a preacher and in the ac- 
tive duties of the pastorate I have learned to 
look upon the work of Christ, not in its relation 
to a logical system of doctrine, but in its relation 
to living men, and to watch for its most conclusive 
evidences, not in the proofs of reason and logic, 
but in the character and life of Christ’s people. 

There is among the communicants of my church 
a poor deaf and dumb boy who, at the age of 
twelve years, was smitten with a disease which 
deprived him of the use of every limb, except his 
left arm. Lying upon his bed, where he has lain 
now for more than twenty years, he paints with 
his poor, withered, left hand, with the exquisite 
skill and taste of ai artist, moss roses and lilies, 
meditating, meanwhile, upon Him who is the rose 
of Sharon and the lily of the valley, and finding 
both peace and joy in believing. When he tells 
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me of his faith in Christ and love for Him, of 
his resignation in the present and his unclouded 
hope for the future, I am fully persuaded that 
the same Jesus who was wont to make the deaf 
to hear and the dumb to speak has unstopped his 
ears to hear Divine truth, and touched his lips to 
speak the praise of God. And the patient soul 
which in the frail casket has trusted and suffered 
these many years is undoubtedly unfolding in 
faith and love to bloom in beauty in the presence 
of the Lord. : 

I have marked time and again the simple and 
childlike faith of many of God’s poor, trusting 
Him day by day in hope; I have marked the 
daily self-denial and sacrifice of many a man and 
many a woman whose heroism is unknown to the 
world; I have noticed the patient and devoted 
ministry of many a mother and of many a daugh- 
ter; I have observed the Christian courage and 
fortitude of many a struggling man, and the for- 
bearing, long-suffering, forgiving spirit of many 
another, and the warm-hearted kindness and gen- 
erous liberality of many more; I have observed 
the self-denying and faithful service of many of 
the servants of Christ, and time and again I have 
found one and another of Christ’s disciples, sur- 
rounded by the dark mystery of God’s providence, 
bowing to the inevitable decree, drinking the bit- 
ter cup, and praying even in tears, “ Not my will 
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but Thine be done ;” and, when I mark carefully 
the submission, resignation, faith, self-denial, self- 
sacrifice, patience, ministry, fidelity, forbearance, 
forgiveness, kindness, gentleness, and charity 
found in the followers of Christ, I cannot but 
think that, despite the accusations of the world 
and the despondent opinions of many Christians 
and the actual imperfections which do exist, Christ 
is being formed within His people; the lineaments 
of His character and the outlines of His life are 
there, and if the Christian graces of any congre- 
gation or any Christian community could be 
brought to the light as sin is brought to the 
light both the church and the world would see 
more clearly than they now see the growing like- 
ness of Jesus Christ. I cannot but think that if 
I, an unworthy and imperfect servant of Jesus 
Christ, can see so much of His likeness in the 
hearts and the lives of His dear people, He who 
looketh not upon the outward appearance but 
upon the heart, who searcheth all its depths and 
knoweth all its sorrows, who heareth the sighs 
which are never uttered, who seeth the tears 
which are never shed, who answereth the prayers 
which are never spoken, who weigheth the gifts 
unnoticed by the world, who commendeth the hero- 
ism unseen by men, and who marketh all the deli- 
cate flowers of heavenly life found in the valleys 
of earth, must see beneath the green leaves and 
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buds of worldliness and formalism the growing 
virtues, the unfolding petals, and the ripening 
fragrance of those soul-flowers which shall ulti- 
mately blossom into the likeness of His own 
image, and reflect the beautiful colors of His 
own heavenly light. Yes, and He who “cometh 
down into His garden to gather lilies,” and who 
walketh through the valleys to find jewels for 
His crown, will pluck fairest flowers in lowliest 
places, and will find jewels of rarest beauty and 
richest value in the humblest walks of life. 

5. This change which Christ is producing in 
men is called transformation. It is written, “ Be 
not fashioned according to this world; but be 
transformed by the renewing of your mind.” 
(Rom. xii. 2.) Walking along the brink of a 
river you may pick up a pebble, hard, dark, fit, 
apparently, only to be cast away. But let that 
pebble be brought into contact and union with 
one or two alkalies, and the arrangement of its 
own particles changed by smelting, and it be- 
comes glass of which you may form a mirror in 
which may be seen your own likeness, or in 
which the stars of heaven may picture them- 
selves. The pebble has been transformed. 

So, likewise, man, who apart from God is 
darkened by ignorance, hardened by sin, and fit 
only to be cast away, when brought into contact 
and union with the truth and grace of Christ is 
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transformed so that the image of Christ appears 
in him, and the beauty of heaven is mirrored in 
his soul. 

You may go into a garden in the spring-time 
and see the gardener planting flower-seeds in a 
bed of soil, compost, and bone-dust ; but if you 
go back in the summer you will find the bed 
covered with blooming flowers. The life-prin- 
ciple in the seed has transformed soil and com- 
post and bone-dust into living forms of grace and 
beauty and sweetness. So, likewise, Jesus Christ, 
who has entered into the world with the power of 
a Divine life, draws to Himself earthy elements 
of human nature, and, infusing into them His 
own life, transforms them into heavenly forms of 
grace and beauty. 

The caterpillar crawling upon the ground is 
transformed by the life-principle within it into 
a beautiful butterfly which soars upon gorgeous 
wings in the pure air and bright sunshine of 
heaven. So, also, men, who under the law of 
sin and death would grovel in the carnalities of 
the flesh and bear the mark of the beast, under 
the law of the spirit of life are transformed into 
the image of Christ and made like unto the angels 
of God. 

This is the blessed and glorious hope of every 
believing soul, ‘‘ We shall be like Christ ;” “ And 
as we have borne the image of the earthy, we shall 
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also bear the image of the heavenly.” (1 Cor. xv. 
49.) 

6. The scope of this book does not embrace a 
special and a comprehensive view of the future 
life, nor will its limits permit more than a gen- 
eral presentation of the life to come, as that life, 
by the light of the word, lies revealed beyond the 
horizon of time. But I must remark, in passing, 
that the bodies of men are to share in the benefits 
of Christ’s redemption, and to be made the coun- 
terpart of sanctified spirits. Although the spirit 
of the believer is made alive now, yet the body is 
doomed to death; but a voice from heaven says, 
“Tf the Spirit of Him that raised up Jesus from 
the dead dwell in you, He that raised up Christ 
from the dead shall also quicken your mortal 
bodies by His Spirit that dwelleth in you.” 
(Rom. viii. 11.) And the work of salvation will 
not be completed until this is accomplished ; for 
even “ we which have the first-fruits of the Spirit, 
groan within ourselves, waiting for the adoption, to 
wit, the redemption of our body.” (Rom. viii. 23.) 
“ For our citizenship is in heaven: from whence 
also we wait for a Saviour, the Lord Jesus Christ : 
who shall fashion anew the body of .our humilia- 
tion, that it may be conformed to the body of His 
glory, according to the working whereby He is 
able even to subject all things unto Himself.” 
(Phil, iii. 20, 21.) 
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By whatever means the resurrection may be ac- 
complished, and whatever form the body may bear, 
two facts are clearly set forth in the word. The 
body of the future life shall be the counterpart 
and organ of a sinless and glorified spirit, and 
shall be like unto the glorified body of Jesus 
Christ. | 

There are two noticeable facts in respect of 
bodies here which will, doubtless, be true of bodies 
hereafter. In the first place, every body is adapted 
to the sphere of its activity, and to the medium or 
atmosphere in which it dwells. The body of a 
fish is adapted to swim in the sea, and the body 
of a bird to fly in the air. In the second place, 
every body is fashioned to correspond to the spirit 
which dwells within it. The countenances of 
beasts of prey express cunning or ferocity, and 
their bodies are furnished with claws or fangs to 
seize and retain their prey. The countenances 
of true men, fashioned in mind after the image 
of God, are lighted with intelligence, and their 
bodies are furnished with hands with which they 
may carve statues of grace and build temples of 
beauty. | 

So, also, in the world to come the bodies of 
men will be adapted to the heavenly sphere and 
to the ethereal atmosphere in which they dwell, and 
they will form a medium through which the soul 
shines and be the, instrument of Divine service. 
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What the greatness and grandeur of the future 
life will be may far surpass our most vivid con- 
ceptions and our brightest hopes. Who that had 
never seen an oak, in looking upon the green 
shoot bursting from an acorn, could tell the 
strength and majesty of the future tree? Who 
that had never seen an eagle, could tell from the 
almost featherless and helpless nestling the vigor 
and grandeur of the bird which ere long will fix 
its undazzled eye upon the sun and soar away 
into the depths of the blue heaven? Who that 
had never seen a man, would think that in less 
than thirty years the speechless and utterly de- 
pendent infant lying now in his crib would be 
the lord of the material creation, making the fire 
his servant, the lightning his messenger, the path- 
less ocean his highway, and the stars of heaven 
his guide? Who, then, can tell, from looking 
upon man now, what may be the vigor and 
might, the wisdom and power, the dominion 
and glory of the sons of God in the ages to 
come? We may well say, both in humility and 
awe, “It doth not yet appear what we shall be.” 
But we can also exclaim, in triumphant hope, 
“We know that when Christ shall appear, we 
shall be like Him.” 

By resisting temptation, by putting away sin, 
by overcoming the world, by subjecting the flesh 
to the spirit, by the discipline of God’s providence, 
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by the fire of affliction, by the hallowing influence 
of sorrow, by the shadow of death’s wing, by the 
word of truth, by the indwelling of the Spirit, by 
the putting off of the corruptible in death, by the 
resurrection of life, we shall be trained in intel- 
lect, purified in heart, sanctified in spirit, glorified 
in body, and in sinlessness and immortality, in 
purity and beauty, in power and glory, we shall 
live and reign with Christ forever. 

I have read somewhere of an apprentice who, 
working with his master upon a magnificent cathe- 
dral, gathered up the pieces of stained glass thrown 
away by his master, and out of those broken pieces 
of glass constructed a window whose rich and 
rare beauty far surpassed that of any other win- 
dow in the beautiful temple which they were erect- 
ing. In like manner, out of a broken and imper- 
fect humanity, Jesus Christ is fashioning, not a 
window, but a living, spiritual temple, which, 
shining in the light and reflecting the glorious 
beauty of heaven, will form ‘an habitation of 
God through the Spirit.” 


188 THE CROSS IN THE 


CHA Pa ane Xe 


CHRIST THE PRESERVER OF LAW AND GOVERN- 
MENT. 


‘Do we then make void the law through faith? God 
forbid: yea, we establish the law.’’—Rom. iii. 31. 


THE spirit of this book is not polemic, nor does 
its design embrace a history of the doctrine of the 
atonement; but, in justice to the writings of the 
older theologians, and in justice to the present 
work, it is deemed best to devote one chapter to 
a brief presentation of the history of the doctrine, 
a statement of the prevailing theories, and the 
_ proofs of the maintenance of law and government 
and justice by the doctrine maintained in this 
book. 

The man with a polemic spirit who assumes the 
attitude of a combatant toward the denomination 
of which he forms a part, or toward the church 
in general, looking at all who differ from him as 
though they had failed entirely to grasp the truth, 
refusing to recognize the truth they hold, and 
making himself, sword in hand, a destroyer of 
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old faiths, deserves the censure and the condem- 
nation of the church; and having taken the 
sword, he will, in all probability, perish with 
the sword. On the other hand, the man in any 
denomination who assumes the attitude of a de- 
fender of a fixed faith, a symbolic fortress out of 
which, in his judgment, no truth can exist,—the 
man who assumes that the knowledge of Divine 
truth reached perfection in the century following 
the Reformation, that there can be no clearer 
vision, no more comprehensive conception, no 
more accurate and spiritual statement of the 
truth taught in God’s word than is embodied 
in the creeds of the sixteenth and seventeenth 
centuries, that creeds are not water-marks telling 
the height of theological thought at any given pe- 
riod, but are channels cut and walled with solid 
masonry, within which the swelling ocean of 
thought must flow, and above and beyond which 
it cannot pass,—the man who takes the sword to 
suspend, depose, and excommunicate any who 
may be struggling to reach higher views of truth, 
even though their belief in the Bible as the word 
of God, and their faith in Jesus Christ as the 
eternal Son of God and the only Saviour of sin- 
ners is equal to his own,—that man deserves the 
condemnation of any denomination which is 
animated and dominated by the spirit of Jesus 
Christ. 
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But the man who believes the Bible to be the 
word of God, the supreme rule of faith and prac- 
tice,—the man who recognizes the piety and the 
knowledge of men converted from heathenism 
and taught by the apostles or apostolic fathers, 
but themselves uninspired and learners in the 
school of Christ,—the man who acknowledges 
the fervent piety, the sound learning, and the 
great work of the Reformers, but who believes 
that three hundred years of time and ten genera- 
tions of men devoted to the study of God’s word 
——study more accurate, more thorough, more com- 
prehensive than the Reformers could possibly have 
pursued—should produce some additional knowl- 
edge of the word,—the man who recognizes the 
truth taught in the past, but whose face is toward 
the future and whose hope is that the church may 
increase in knowledge, faith, and zeal,—the man 
who is striving by prayer and by diligent study 
of the word to lead the church onward from the 
letter of the truth to the living spirit,—that man 
deserves not condemnation, but honest recogni- 
tion; and, so far as he sees the truth, not censure, 
but commendation and praise. 

Men who lived before modern science had in- 
vestigated the laws of light were enlightened and 
warmed by the sun even as are we, but our knowl- 
edge of the laws of light enables us to appreciate 
it more fully, and the sun paints for us pictures 
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which he never painted for them. Men in the 
early ages of the church who believed that the 
sufferings of Christ were the payment of what 
was due to the Devil for releasing men from his 
power, because, as Augustine remarks, “it would 
have been injustice if the Devil had not had the 
right to rule over the being whom he had taken 
captive,’ may have been saved by Christ even as 
are we; but, undoubtedly, we who believe that 
the sufferings of Christ were designed to draw us 
each one out of his sin to Christ Himself are in 
better position to be brought near to the heart of 
Christ, and to have His image formed within us. 

I can do no better in reference to creeds than to. 
quote the language of a learned modern writer: 
“There is a development in the history of creeds. 
They assume a more definite shape with the 
progress of Biblical and theological knowledge. 
They are mile-stones and finger-boards in the his- 
tory of Christian doctrine. They embody the faith 
of generations, and the most valuable results of 
religious controversies.” (Dr. Schaff, “ Creeds of 
Christendom,” vol. i. chap. 1.) 

“Tn the best case, a human creed is only an 
approximate and relatively correct exposition of 
revealed truth, and may be improved by the pro- 
gressive knowledge of the church while the Bible 
remains perfect and infallible.’ “If we are to 
look for any new creed, it will be, we trust, a 
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creed, not of disunion and discord, but of union 
and concord among the different branches of 
Christ’s kingdom.” 

I. The ancient “symbols contained chiefly the 
orthodox doctrines of God and of Christ, or the 
fundamental dogmas of the Holy Trinity and the 
incarnation.” (“ Creeds of Christendom,” vol. i. 
chap. 1.) 

The Apostolic Fathers contented themselves 
with the use of Scripture phraseology, but did 
not analyze and define the atoning work of 
Christ. Their successors imitated their exam- — 
ple, and when they did undertake to define the 
-work of Christ scientifically, they gave promi- 
nence to the claims of the Devil and the pay- 
ment due to him as noted above. Some claimed 
that the sufferings of Christ were a payment 
made to the Devil for releasing men from his 
captivity. . 

The doctrines of the person of Christ and of 
sin were those with which the most acute theo- 
logical minds were engaged during the first five 
centuries of the Christian era. ‘‘ The doctrine of 
vicarious satisfaction acquired its scientific form 
more slowly than did the other great truths of 
Christianity, and it was reserved for the modern 
church to give it an expansion equal to that 
which the doctrines of theology and anthropol- 
ogy had received in the ancient church.” (Dr. 
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Shedd’s “ History of Christian Doctrine,” vol. ii. 

p. 265.) 

On the basis of this historical fact, I remark 
that, if it took three centuries to produce the Ni- 
cene Creed, embodying the Scriptural doctrine of 
the person of Christ, we need not be surprised if 
it requires as long to produce an accurate state- 
ment of the atoning work of Christ; and we 
might reasonably expect that three centuries after 
the Reformation would produce a more Scrip- 
tural and spiritual theory of redemption than had 
previously been produced. 

_ Anselm, who belongs to the eleventh century, 
is recognized as the first who developed the doc- 
trine of the atonement according to a metaphysi- 
cal necessity and a legal conception of man’s rec- 
onciliation to God. According to Anselm, “ Sin 
is the withholding from God what is due to Him 
from man. Sin is debt. Man owes to God at all 
times, the absolute and entire subjection of his 
will. This is not given, and hence the guilt or 
- debt of man to Deity.” (See Anselm’s “Cur Deus 
Homo?” or, Ritschl’s “ Justification and Recon- 
ciliation”; or, Shedd’s “ History of Christian 
Doctrine.”’) 

_ The justice of God demands that this sin be 
punished, and that payment or its equivalent be 
thus made. “ Patet, quia secundum quantitatem 
exigit Deus satisfactionem.” 

13 
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This payment may be rendered by the infliction 
of the punishment upon man himself, in which 
case there can be no pardon ; or the penalty may 
be paid and the punishment borne by a substi- 
tute, in which case man can be forgiven. 

Sin, however, is so great a debt that it can be 
paid only by something offered to justice which 
is “ ereater than all that is not God.” The satis- 
faction must be of infinite value; therefore only 
God Himself can make it. But, on the other 
hand, as it is fur man’s sins, man must render 
it; therefore, the satisfaction paid to God for 
man’s sins is the sufferings of Christ, the God- 
man. Anselm goes so far as to say, that al- 
though sin is infinite in its evil, yet the death 
of Christ was so precious as more than to sat- 
isfy the Divine justice for the sins of all men. 
Mors eyus prevaleat numero et magnitudini pec- 
catorum omnium.” He seems to have forgotten 
that he had said, “God demands satisfaction ac- 
cording to the quantity of sin.” 

To this theory of Anselm, which contemplated 
the work of Christ in its relation to justice simply 
and to the deliverance of men from condemnation, 
Thomas Aquinas, in the thirteenth century, raised 
the question whether Christ did not earn for the be- 
liever a title to eternal life, as well as freedom from 
condemnation to eternal death. Aquinas affirms 
that He did, and makes a distinction between the 
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satisfaction which Christ made by His sufferings to 
justice and the merit of His obedience to the law, 
by virtue of which the redeemed are entitled to the 
rewards of eternity. That is, Christ, by His suf- 
ferings and death, saves men from the penalty of 
sin, and by His own obedience to law merits for 
them the rewards of righteousness. 

It is true that Abelard, in the time of Anselm, 
held that the work of Christ was designed to save 
men by that reconciliation of God and men which 
respects their moral disposition toward each other, 
and Duns Scotus opposed the view of Aquinas, and 
held that the atonement of Christ is sufficient to sat- 
isfy the claims of God’s law because God is willing 
to regard it as sufficient, although in strict fact it is 
insufficient ; but at the time of the Reformation the 
theory of Anselm and Aquinas was the prevailing 
one, which the Reformers accepted and incorpo- 
rated in their writings and embodied with more or 
less definiteness in their symbols ; and this theory 
has been largely taught since, and is substantially 
taught in some of the schools of theology to-day. 

II. The satisfaction theory of the atonement, 
as it is called, as it is now stated, is briefly as 
follows: Christ, being a Divine Person, owed no 
obedience for Himself to the Divine law. But 
“Christ assumes precisely the place and all the 
obligations of His people, under the broken and 
unsatisfied covenant of works.” “To satisfy the 
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righteous judgment of God, His Son assumed our 
nature, was made under the law, fulfilled all right- 
eousness, and bore the punisliment of our sins.” 
“The sufferings of Christ were penal, therefore, 
because He suffered precisely that kind and de- 
gree of evil that Divine justice demanded as a 
complete satisfaction for all the sins of all His 
people.” “By His righteousness, those who be- 
lieve are constituted righteous, His merit being 
so imputed to them that they are regarded as . 
righteous in the sight of God.” (See “ Outlines 
of Theology,” by Dr. Hodge, chap. 22.) 

I quote these words of a great living teacher, 
for whom I have both respect and affection, and 
to whom I confess myself greatly indebted, and 
from whom I am sorry to differ, not for contro- 
versial purposes, for which I am not writing, but 
that none may say that I have not stated the doc- 
trine clearly and fairly. The doctrine, briefly 
stated, is this: Our sins were imputed to Christ, 
and He was punished as a guilty person; His 
sufferings and righteousness are imputed to us, 
and we are treated as righteous persons. 

If we do not examine the underlying principles 
of this theory too closely, it seems very simple, and 
very consistent, and very satisfactory. But I will 
certainly not seem unjust to any nor polemic in 
spirit if I state merely the difficulties which pre- 
sent themselves to iy mind, 


LIGHT OF TO-DAY. 197 


1. This theory divorces the persons of the Trin- 
ity in the work of salvation, viewing them not 
simply as personally and officially -distinct, but as 
separated from each other in their relation to man 
and to sin. The Father exacts the demands of 
strict justice of His Son, and pours out His wrath 
against sin upon Him. The Son bears the wrath 
of God the Father, and endures the punishment 
of sin. Or, if this separation of the Divine Per- 
sons be denied, then the Divine nature must be 
wholly divorced from the human nature of Christ 
in His atoning sufferings, and the Bible never 
mentions such a separation. 

2. This theory does not teach, as do both nature 
and the Bible, that the righteous and innocent may 
suffer for the sinful and guilty, by reason of rela- 
tionship with them or love for them ; but it teaches 
that the righteous and innocent may suffer as the 
sinful and guilty, and instead of them. 

3. It separates guilt from sin and punishment, 
not suffering, but legal and actual punishment, 
from the sinner, and claims that they can be laid 
arbitrarily upon the guiltless and holy. 

4. It makes punishment not the consequence, 
not “ the wages of sin,” but an arbitrary infliction 
which can be imposed or withheld without regard 
to the character of the subject. It also logically 
makes the reward of righteousness and the posses- 
sion of eternal life an arbitrary reward which can 
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be granted or withheld without reference to the 
real character of the subject. 

5. It proves too much, and satisfies the law by 

more than justice demands. A noted modern di- 
vine has said, “ No creditor can demand that a 
debt be twice paid; nor magistrate that a crime 
be twice punished ; nor sovereign that a tax be 
twice exacted. And shall man be more just than 
God? Jesus has once for all paid the debt of 
His people to the uttermost farthing, fulfilled 
their duties, and made full atonement for their 
crimes.” (Guthrie, “Speaking to the Heart,’ p. 
284.) This is popularly but clearly stated. 
' The satisfaction theory of the atonement con- 
ceives of the Divine government as being modelled 
after the analogy of a human government. It de- 
mands of its subjects obedience and service, which 
not being rendered punishment must be inflicted. 
Christ both renders the service and pays the pen- 
alty for His people. 

Let us illustrate this principle. The German 
government requires every able-bodied man to 
serve as a soldier or to pay the. penalty of not 
serving. Suppose, now, a hundred men refuse to 
render the service, and expose themselves to the 
penalty. But a man from a foreign country, 
whose military rank and ability make him equal 
or more than equal to a whole company of one hun- 
dred men, offers to take their place and to serve 
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in their stead, and the government accepts him ; as 
the law has no claims upon him save as he volun- 
teers to take the place of others and to serve in- 
stead of them, would not his service take the place 
of theirs, and satisfy the law. once? 

Now suppose the government should say, “ You 
must also suffer the penalty which would have been 
inflicted on these men for not serving,” and the 
man should suffer it, would not that satisfy the 
law twice? Now, if the government should say 
to these one hundred men, ‘‘ You must believe in 
this man who has paid your obligation, and you 
must become like him in obedience and service, 
or else you shall suffer the full penalty of the 
law ;’ and if some should not believe in him nor 
become like him, and should ultimately suffer the 
full penalty of the law, would not the law in their 
case be satisfied thrice? I do no injustice when 
I say this is a fair illustration of the satisfaction 
theory of the atonement. 

Christ being free from the claims of the Divine 
law, and being substituted in our room and stead, 
obeyed the law for us, and His obedience is equiv- 
alent to ours; the law is therefore satisfied once. 
Christ also bore the punishment of our sin, and 
His punishment is equivalent to ours; the law is 
therefore satisfied twice. 

Now, if we say with Anselm and Aquinas that 
the obedience and penal sufferings of Christ were 
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more than equivalent to ours, or if we say with 
modern divines that the obedience and sufferings 
of Christ were meritoriously sufficient for all, and 
yet say that in the case of them who do not be- 
lieve and become like Christ the penalty shall be 
again exacted in full, then in their case the law 
will be satisfied thrice. We can only say that, 
on the human side, at least, this is a very unsat- 
isfactory satisfaction. 

6. This view of the atonement makes salvation 
rest upon adjusted legal claims rather than upon 
the free grace of God on the one hand, and a heart 
brought into the relations of faith and love and 
obedience on the other. 

7. Finally, I do not mean for one moment to 
charge the errors of evil-hearted and unbelieving — 
men to them who have loved and served Jesus 
Christ; but I ask, What wonder is it that upon 
such a conception of the efficacy of punishment 
and the work of Christ, Universalism in its an- 
cient form, which claimed that all men should be 
saved because Christ had paid the penalty of all, 
Antinomianism, which claimed that the elect were 
not under obligation to keep the moral law, be- 
cause Christ had kept it for them, rested? What 
wonder is it that out of such a conception of the 
efficacy of punishment and the imputation of 
righteousness, the doctrine of purgatory, which 
is the belief that sins can be expiated and souls- 
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saved by penal punishment, and the doctrine of 
works of supererogation, which is the belief that 
men can do more than the law demands, and can 
therefore set their good deeds to the credit of 
others, should have arisen ? 

T cannot but think that, if the Reformers had 
not been too much occupied by other matters to 
study this doctrine in all its relations, they would 
have modified their opinions of the work of Christ 
very much. 

Such are some of the difficulties of this theory 
which present themselves to my mind, and, how- 
ever far they may be from affecting the mind of 
others, they are sufficient to make it impossible 
for me to accept such a theory as truth. I can 
conceive of no method of salvation as being true 
and adequate, save that which is designed first of 
all to wash sin out of the heart of man, and to 
make him a new creature in the sight of God by a 
change of moral relations rather than by a change 
of legal relations. 

III. In the present century there has been de- 
veloped, accepted, and held by many a modifica- 
tion of this scholastic theology known as the 
governmental theory of the atonement. 

Though, as I think, the governmental theory 
is much in advance of the satisfaction theory in 
its conception of the nature of Christ’s sufferings 
and the character and value of His righteousness, 
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yet it is logically less consistent; and though it is 
in the Jine of advancement toward the truth, yet 
it leaves itself exposed to many of the objections 
which may be urged against the older theory. 
The leading principles of the governmental 
theory, as stated by one of its ablest defenders 
and teachers, are as follows: (a) ‘The atonement 
is necessary on God’s account to enable Him as a 
consistent Ruler to pardon any, even the smallest 
sin, and therefore to bestow on siuners any, even 
the smallest favor.” 

(b) “'The active obedience of Christ was honor- 
able to the law, but it was not a work of superero- 
gation performed by our substitute and imputed to 
us, so as to satisfy the claims of the law for our 
active obedience.” 

(¢) “Our Lord suffered pains which were sub- 
stituted for the penalty of the law, but were not 
strictly and literally the penalty which the law 
had threatened.” 

(d) “The sufferings of our Lord satisfied the 
general justice of God, but did not satisfy His 
distributive justice. 

(ec) “The law and the distributive justice of 
God, although honored by the life and death of 
Christ, will yet eternally demand the punishment 
of every one who has sinned.” (See introduction 
to “The Atonement,” by Professor Park.) 

Although this theory is spiritually in the line 
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of advancement in that it denies that Christ bore 
the exact penalty due to sin, and that His active 
obedience or righteousness is substituted in the 
place of ours, and although it may seem at first 
sight to be quite true, yet, if we examine the 
underlying principles, we shall find it compassed 
with difficulties. Some of the difficulties which 
present themselves to my mind are as fol- 
lows : 

1. It looks upon the work of Christ as it stands 
related to claims of law and government which 
must be met and satisfied by penalty or its equiv- 
alent before God can bestow pardon, and teaches 
that the work of Christ is not designed primarily 
to bring men to repentance and that state in 
which they can be pardoned, but to make it pos- 
sible for God to grant forgiveness. The effect of 
the atonement, therefore, is not to terminate upon 
men, but upon God. And atonement is accom- 
plished, not by a substitute to bear the penalty of 
men’s sins, but by a substituted penalty designed 
to answer the same purpose. This makes Christ’s 
relation to law and justice virtually a penal one, 
and it is open to the objections urged against the 
older theory. 

2. It seems to be inconsistent, in that it denies 
the payment of the penalty which the law had 
threatened by Christ, and the imputation of His 
righteousness to us, and yet bases pardon and sal- 
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vation upon adjusted and settled legal claims which 
have been satisfied by the sufferings of Christ. 

3. The distinction between general justice, which 
is satisfied by the sufferings of Christ, and distrib- 
utive justice, which is not satisfied, is hard to be 
seen. Ifa hundred criminals were condemned to 
death, and one man of innocence and righteous- 
ness, of dignity and rank sufficient to equal all of 
them were to offer himself in their stead, and were 
to be accepted by the civil authorities, and were to 
suffer “ humiliation and pains equivalent in mean- 
ing to the punishment threatened in the law,” it 
would be hard to see and to comprehend how 
“oeneral justice” is satisfied if “distributive jus-. 
tice” is not satisfied for a single one of those crim- 
inals, and if “the law and distributive justice 
would still demand the punishment of every one 
who has sinned.” 

If I owed a man one hanes dollars, and if 
another should give for me what is “ equal in the 
meaning and the spirit of it to the payment of my 
debt,” and if my creditor should accept of it, I 
could not understand how general justice is satis- 
fied if my creditor were to say to me, “The law 
and. distributive justice demand punishment for 
that debt.” 

4, Although, according to this theory, the suf- 
ferings of Christ were “ equivalent in meaning and 
spirit to the punishment of sinners,” yet it leaves 
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the actual salvation of every man as much a mat- 
ter of free grace as does any theory which denies 
entirely the penal character of Christ’s sufferings. 
If “law and distributive justice eternally de- 
mand the punishment of every one who has 
sinned,” notwithstanding Christ has suffered for 
the express purpose of satisfying that law, then 
forgiveness must be a matter of pure grace. In 
this case I cannot see why God cannot forgive sin 
as easily without Christ’s sufferings as with them. 
5. It looks at the work of Christ as though it 
were designed to maintain law and government 
rather than to bring men into harmony with that 
law and government by that salvation which 
changes a man’s moral and spiritual relation to 
God, and brings him into obedience to God’s law, 
6. The weakness of the governmental theory 
of the atonement lies in its rejecting the exact 
penal substitution of Christ in the place of sin- 
ners and the imputation of His righteousness to 
them, and yet claiming that man’s salvation is ef- 
fected by the satisfaction of law and justice by 
Christ. It thus exposes itself to the objections 
which may be urged against the satisfaction 
theory on the one hand, and to many of the 
objections which advocates of the older theory 
may urge against them who deny the penal char- 
acter of Christ’s sufferings on the other. 
TV. It would be unfair, however, not to recog- 
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nize those principles of truth which are incorpo- 
rated in the older theories of the atonement. It 
would be well for us ever to remember that as with 
the human race so with theology ; that is, not first 
which is spiritual, but that which is natural, and 
afterwards that which is spiritual. The disciples 
first interpreted the Messianic prophecies as prom- 
ising a king to sit on the political throne of David: 
they afterwards understood them to refer to a king 
who should rule in the spirit of David and estab- 
lish a kingdom of truth. They first knew Christ 
as the Messiah of human form, the son of David ; 
afterwards they learned, like Thomas, to see in 
Him their Lord and God. 

It is no more than natural that men attempting 
to reduce the work of Christ to scientific form 
should look at it in an external, objective, and 
legal way. But it would be unnatural and con- 
trary to the history of religious faith and knowl- 
edge if men should not come to look at the work 
of Christ in a more spiritual and vital form. 

Many of the principles of the scholastic theol- 
ogy, as the inherent evil of sin, the unchangeable 
nature of the moral law, the necessity of main- 
taining the Divine government, and the impossi- 
bility of man’s being saved except in such manner 
as would be in harmony with God’s sense of jus- 
tice, must ever remain true; but their conception 
of the manner in which these conditions are met 
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has been subjected to change, and must be so sub- 
jected. 

1. The Reformers were right in saying that sin 
deserves punishment, but they were wrong in as- 
suming gratuitously that sin could not be forgiven 
unless punishment were first meted out in full. 
“The Lord is merciful and gracious, forgiving 
iniquity, transgression, and sin.” 

2. The Reformers were right in saying that sal- 
vation must be such as to satisfy law and preserve 
it, but they were wrong in assuming that the Di- 
vine law can be so satisfied by punishment that 
men can be saved thereby. The law of God which 
says “Thou shalt love the Lord thy God with all 
thy heart” can be satisfied only by love, not by 
punishment ; punishment is the consequence of 
not satisfying the law. “Sin, when it is finished, 
_bringeth forth death.” | 

3. The Reformers were right in saying salvation 
must be of such a nature as to satisfy Divine jus- 
tice, but they were wrong in assuming that justice 
can be satisfied by the arbitrary punishment of the 
innocent in the place of the guilty. “ As I live, 
saith the Lord God, I have no pleasure in the 
death of the wicked; but that the wicked turn 
from his way and live.’ Much less will the 
Lord find pleasure in treating the righteous as 
the wicked. 

They were wrong in saying that there must be 
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an obedience which would fulfil the law just as 
much as though man had himself fulfilled it and 
had not sinned before man could be forgiven, thus 
making that the basis of salvation which is rather 
its consummation and crown. 

They erred in treating both rewards and pun- 
ishments not as consequences, fruits, legal and 
natural results of the indwelling principle of life 
and character, but as arbitrary gifts and inflictions 
to be bestowed by the hand of God, and which 
can be given or withheld irrespective of personal 
character. 

4, They were right in saying Christ saves us by 
His obedience and death on our behalf, but they 
were wrong in asserting that He saves us prima- 
rily by making us legally right in the sight of 
God rather than by making the heart right in the 
sight of God. 

5. They were right in saying that we are ac- 
cepted and justified in Christ, but they were 
wrong in making our vital relation to Him a 
consequence of our legal relation rather than our 
legal relation a consequence of our vital relation. 
We do not live because we are justified ; but we 
are justified because we are made alive by Christ 
and have within us the spirit of life, and shall, 
therefore, be like Christ. “If any man have not 
the Spirit of Christ, he is none of His.” 

6. The great error of the scholastic theology lies 
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in the fact that it regards the work of Christ as 
designed to pay penalty, to fulfil law, and to sat- 
isfy justice, and thus to make it possible for God 
to forgive us; whereas, the work of Christ is de- 
signed to quicken men into new life, to bring 
them into a state of mind and heart in which 
they can be forgiven, and to inspire them with 
such a spirit as will ultimately enable them to 
fulfil God’s law. Not the maintenance of that 
Divine law of love and holiness which man can 
never annul or impair, but the bringing of men 
into living and loving relation to Himself and to 
obedience to that law is the work of Christ. 

V. Within the past few years a school of theol- 
ogy has arisen, and is undoubtedly growing in or- 
thodox churches, which passes beyond the legal 
conception of the fathers, and sees in the work of 
Christ the revelation of God’s love for the sinner, 
the bearing of sin by love and holiness, the mani- 
festation of God’s abhorrence of sin and sorrow 
for it, and of the sacrifice which He makes to save 
men from it. The object and the effect of Christ’s } 
death, as it appears to this school, is to draw men, | 
penitent, repentant, believing, to the very heart of 
Christ, to cleanse them from sin by His own blood, 
and to bring them into such vital and spiritual I 
relation to Christ as will enable them to love God { 
and to obey His law. 


Toward this view of the work of Christ the 
14 
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church has been moving through the ages, as she 
has ever held it in her inmost heart, and that the 
vital and spiritual relation which Christ sustains 
to us is the foundation of our salvation, is des- 
tined to be the formulated faith of the church in 
the ages to come. That is, what has been re- 
garded as secondary and conditional in the work 
of Christ is destined to be regarded as first and 
fundamental. The dogmatic theology and creeds 
of the church are like the scaffolding of a build- 
ing, necessary to its construction and marks of its 
growth, but rising higher with the progress of the 
building. 

The primitive theologians of the church, who 
held that the sufferings of Christ were a redemp-' 
tive price paid to the Devil for man’s release 
from his power, stood on a lower platform than 
the schoolmen who taught that the sufferings of 
Christ were a price paid to the Divine law for 
the release of men from the payment of the pen- 
alty of sin. 

At the time of the Reformation, in the sixteenth 
century, Martin Luther said, “God hath cast all 
sin of all men upon His Son. Then forthwith 
comes the law accusing Him and saying, ‘ Here 
find I this one among sinners, yea, who hath 
taken all men’s sins upon Himself .and_ bears 
them, and I see in the whole world besides not 
another sin except upon Him alone; therefore 
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shall He suffer for it, and die the death upon the 
cross.’ ” (Luther on Gal. iii. 13.) 

And in his crude way, from which later theolo- 
gians shrink, he adds, Christ having all the sins 
of all mankind imputed to Him, “ becomes the 
greatest transgressor, murderer, adulterer, thief, 
rebel, and blasphemer that ever was or could be 
in the world.” But Martin Luther, expressing 
thus in his blunt, coarse way his idea of the im- 
putation of sin and literal punishment, stood on 
a much lower platform than Jonathan Edwards, 
who held the same doctrine of substitution as to 
terminology, but had so far modified it as to say, 
“Christ’s love and pity to the elect was one source 
of His suffering. A strong exercise of love excites 
a lively idea of the object beloved, and a strong 
exercise of pity excites a lively idea of the misery 
under which He pities them. Christ’s love, then, 
brought His elect infinitely near to Him in that 
great act and suffering wherein He especially stood 
for them, and was substituted in their stead; and 
His love and pity fixed the idea of them in His 
mind as if He had really been they, and fixed 
their calamity in His mind as though it really 
was His.” (See “ Edwards’s Works,” by Carters, 
vol. i. p. 604.) 

To say that Christ’s love and pity enabled Him 
to feel man’s lost estate and misery as though it 
had been His own is a great advancement upon 
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saying, “God hath cast all sin of all men upon 
His Son.” And the Divine law says, “TI see in 
the whole world besides not another sin.” 

The great American theologian of the eighteenth 
century stood much higher in his conception of the 
nature of Christ’s sufferings and work than did 
the great German Reformer of the sixteenth cen- 
tury. 

John Calvin, explaining the phrase in the A pos- 
tle’s Creed, “ He descended into hell,” said, “ If 
Christ had merely died a corporeal death, no end 
would have been accomplished by it ; it was requi- 
site, also, that He should feel the severity of the 
Divine vengeance in order to appease the wrath 
of God, and satisfy His justice. Hence it was 
necessary for Him to contend with the powers of 
hell and the horror of eternal death. Therefore 
it is no wonder if He be said to have descended 
into hell, since He suffered that death which the 
wrath of God inflicts on transgressors.” (See “ Cal- 
vin’s Institutes,” book ii., chap. 16, sec. 10.) 

But Calvin stood on a much lower platform than 
Jonathan Edwards, who said, “ Christ suffered the 
wrath of God for men’s sins in such a way as He 
was capable of, being an infinitely holy person, 
who knew that God was not angry with Him per- 
sonally, knew that God did not hate Him, but in- 
finitely loved Him. The wicked in hell will suf- 
fer the wrath of God, as they will have the sense 
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and knowledge and sight of God’s infinite dis- 
pleasure towards them and hatred of them. But 
this was impossible in Jesus Christ. Christ, there- 
fore, could bear the wrath of God in no other but 
these two ways, firstly, in having a great and clear 
sight of the infinite wrath of God against the sins 
of men, and the punishment they had deserved. 
‘Secondly, it was requisite He should have a 


clear sight of the dreadfulness of the punishment | 


that He suffered to deliver them from. Therefore, 
Christ, doubtless, had a clear view of both these 
things in the time of His last suffering.” (‘‘ Hd- 
wards’s Works,” vol. i. p. 603.) 

Edwards has carried us very far beyond Luther 
and Calvin, and we sincerely thank him for the 
truth he has so clearly stated, and we believe that 
he has helped others to see the truth as it is in 
Jesus even more clearly than he saw it. 

In the seventeenth century, John Owen, carry- 
ing the satisfaction theory to its extreme logical 
limits, said, “ Now from all this, thus much (to 
clear up the nature of the satisfaction of Christ) 
appeareth, viz.: It was a full, valuable compensa- 
tion made to the justice of God for all the sins of 
all those for whom He made satisfaction, by un- 
dergoing that same punishment which, by reason 
of the obligation that was upon them, they them- 
selves were bound to undergo. When I say the 
same, I mean essentially the same in weight and 
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pressure, though not in all accidents of duration 
and the like; for it was impossible that He should 
be detained by death.” And limiting the atone- 
ment in its sufficiency, as well as in its efficiency 
to the elect, he adds, “To which I may add this 
dilemma to our Universalists (2.e., those who held 
that Christ had died for all), God imposed His 
wrath due unto, and Christ underwent the pains 
of hell for, either all the sins of all men, or all 
the sins of some men, or some sins of all men. 
If the last, some sins of all men, then have all 
men some sins to answer for, and so shall no man 
be saved. If the second, that is it which we 
affirm, that Christ in their stead and room suffered 
for all the sins of all the elect in the world. If the 
first, why then are not all freed from the punish- 
ment of all their sins?” (Owen, quoted by Camp- _ 
bell, “ Nature of the Atonement,” pp. 48-50.) 

Owen was certainly logical and consistent, but 
he stood on a much lower platform, spiritually 
and Scripturally, than the great Princeton divines 
of the present century, who say, “ Christ’s right- 
eousness consists of His obedience and death. 
That righteousness is precisely what the law de- 
mands of every sinner in order to justification 
before God. It is also of infinite value, being 
the righteousness of the eternal Son of God, and 
therefore sufficient for all.” (See “Outlines of 
Theology,” by Dr. Hodge, p. 316.) 
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I cannot but think that those theologians who, 
following in the line of thought indicated by the 
elder Edwards, developed the Edwardean or gov- 
ernmental theory of the atonement, in which they 
claim that “Christ’s obedience was honorable to 
the law, but not a work of supererogation,” and 
that His sufferings “were equivalent in meaning 
to the punishment threatened in the moral law,” 
and that the atonement ‘rendered it consistent 
and desirable for God to save all who exercise 
evangelical faith,” yet did not render “such sal- 
vation obligatory,” though they were less logi- 
cally consistent, stood on a higher spiritual plane 
than the elder Edwards, and have led the way to 
a yet more spiritual and vital and also more con- 
sistent doctrine of the work of Christ. The gov- 
ernmental theory has largely led the way to that 
moral and vital theory of the atonement which 
regards the righteousness of Christ as the perfec- 
tion of what God requires and will produce in all 
who believe in Christ as their Saviour and Head, 
and which regards the sufferings of Christ as re- 
vealing the inherent evil of sin as punishment 
pure and simple could not do, and which claims 
that the cross and the word and the Spirit con- 
vince men of sin, and lead them to repentance, 
faith, and love, and thus save men in such a way 
as to honor and preserve law and government and 
justice. This view contains all the best elements 
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of the governmental theory, and it is logical, con- 
sistent, and Scriptural. 

When the fathers who formed the New School 
branch of the Presbyterian Church in the United 
States embodied their belief in the great cardinal 
doctrines of the evangelical faith in what is known 
as the Auburn Declaration, adopted in 1837, they 
took a decided step forward in their statements of 
the doctrines of sin and grace. In that document 
they say, (a) “ By a Divine constitution Adam was 
so the head and representative of the race that, as 
a consequence of his transgression, all mankind 
became morally corrupt, and liable to death tem- 
poral and eternal.” ; 

(6) “ Original sin is a natural bias to evil, re- 
sulting from the first apostasy, leading invariably 
and certainly to actual transgression. 

(c) “ The sufferings of Christ were not symbolic, 
governmental, and instructive only, but were truly 
vicarious, 7.€., a substitute for the punishment due 
to transgressors. And while Christ did not suffer 
the literal penalty of the law, involving remorse 
of conscience and the pains of hell, He did offer a 
sacrifice which infinite wisdom saw to be a full 
equivalent. And by virtue of this atonement 
overtures of mercy are sincerely made to the race, 
and salvation secured to all who believe. 

(d) “The sin of Adam is not imputed to his 
posterity in the sense of a literal transfer of per- 
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sonal qualities, acts, and demerit; but by reason 
of the sin of Adam in his peculiar relation the 
race are treated as if they had sinned. 

(e) “ Nor is the righteousness of Christ imputed 
to His people in the sense of literal transfer of 
personal qualities, acts, and merit; but by reason 
of His righteousness in [His peculiar relation they 
are treated as if they were righteous.” (See “ Pres- 
byterian Digest,” by Moore, pp. 229-230; also, 
“ Creeds of Christendom,” by Schaff, vol. iii. p.'777.) 

When, in 1868, the Old School Assembly of 
the Presbyterian Church indorsed this declaration 
as containing “all the fundamentals of the Cal- 
vinistic Creed,” it marked the growth of theologi- 
eal thought and liberty in a single generation, and 
acknowledged the existence of a broader platform 
than of old upon which the generation of to-day 
may stand. 

When, in 1870, the Old and the New School 
branches of the Presbyterian Church were re- 
united, they clasped hands with their backs to 
the past, with their faces toward the future, and, 
we believe, with that charity in their hearts which 
will tolerate investigation, liberty of thought, and 
advancement of knowledge within the limits of a 
Biblical, evangelical, spiritual, and vital faith. 

VI. Now, accepting this declaration of faith, 
declared to be consistent and to contain all that is 
fundamental to the Calvinistic Creed, whether in- 
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terpreting its language just as understood by those 
- who framed it, or in the light which a generation 
of thought has cast upon it, we who hold to a 
moral rather than a mechanical view of the atone- 
ment, and to a vital rather than a legal relation of 
Christ to His people, say, (a) “ The sin of Adam is 
not imputed to his posterity in the sense of a literal 
transfer of personal qualities, acts, and demerit ; 
but by reason of the sin of Adam in his peculiar 
relation,” as the source and the head of the human 
race, “all mankind descending from him by ordi- 
nary generation” are involved in the consequences 
of his sin, have within them “ the law of sin and 
death,” and are, therefore, under condemnation, 
and exposed to eternal death. 

(b) “ Nor is the righteousness of Christ imputed 
to His people in the sense of a literal transfer of 
personal qualities, acts, and merit ; but by reason 
of His righteousness in His peculiar relation,” 
the Source and the Head of a redeemed race, “all 
believers are justified, not on the ground of per- 
sonal merit, but solely on the ground of the obe- 
dience and death, or, in other words, the right- 
eousness of Christ. And while that righteousness 
does not become theirs in the sense of a literal 
transfer of personal qualities and merit, yet from 
respect to it God can and does treat them as if 
they were righteous.” 

(c) And of the sufferings of Christ, by which we 
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are brought out of the state of sin and condemna- 
tion into a state of life and righteousness and jus- 
tification, we say, “ Christ did not suffer the literal 
penalty of the law, involving remorse of conscience 
and the pains of hell. The sufferings of Christ 
were not symbolic, governmental, and instructive 
only ;” but the sufferings of Christ, being the bear- 
ing and suffering of sin by perfect holiness and 
perfect love,—the truest, deepest, intensest kind 
of suffering,—express and vindicate God’s just 
and personal abhorrence of sin more truly than 
penal punishment ever could, propitiate God’s 
offended justice towards all who believe in Christ 
for salvation from sin as penal punishment never 
could propitiate, bring the sinner to repentance, 
faith, and love as the punishment of Himself or 
of another in His stead never could, and both by 
their own nature and quality and by their effects 
maintain law and preserve government as fully 
as the most exact and literal punishment of sin 
could ever do. 

But having shown already in preceding chap- 
ters the manner in which Christ bore our sin, and 
the nature and the’effect of His sufferings, let me 
now speak more fully of His work in its relation 
to law and government, and illustrate the manner 
in which they are preserved thereby. 

1. The law of God which says, “ Thou shalt be 
holy,” “Thou shalt love the Lord thy God with 
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all thy heart,” is the expression of what the moral 
nature of God demands of the moral nature of 
man, and it is the rule, also, of man’s life, obedi- 
ence to which will secure his highest good, and 
disobedience to which will issue in misery and 
death. Now, penal punishment in itself will 
never satisfy that law so that the penalty can be 
remitted ; for punishment is the inevitable conse- 
quence and result of sin just as much as the pain 
and death consequent upon the violation of physi- 
cal laws are the inevitable result thereof. In either 
case the penalty can be remitted only by that change 
in the man himself which will save him from the 
sin, and such a change cannot annul the law. 

The only way by which a man can be saved from 
the penal consequences of drunkenness under God’s 
law is by being saved from the drunkenness. The 
only way by which a proud, envious, malignant 
man can be saved from the penal consequences of 
pride, envy, and malignity is by being saved from 
the sins themselves. 

If a world were swung from its orbit and driven 
from the sun by its centrifugal force, though its 
light should be quenched and it should be lost in 
the blackness of darkness, that consequence of its 
fall would never restore it to its place in the plan- 
etary system ; but if the hand of Omnipotence were 
to intercept its course, were to restore it to its place, 
and to bring it into obedience to its centripetal force, 
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no astronomical law of the heavens would be an- 
nulled thereby. 

A soul turned away from God and impelled by 
sin may be lost in the outer darkness; but that 
consequence and punishment of sin will never re- 
move the law which binds it down to eternal 
night. But if Divine love intercepts its course, 
leads it to repentance, and awakens again that 
love which will cause it to move in harmony 
with God under the control of His laws, no 
moral principle of the Divine government will 
be annulled thereby. 

When Jesus, awakened by the affrighted disci- 
ples, whose boat was tossed upon the waves of a 
storm-swept sea, “rebuked the winds and the sea, 
and there was a great calm,” He did not destroy 
any of the meteorological laws of nature by stay- 
ing the storm in its course; He simply brought 
the sea and air into peaceful relations with each 
other. 

When Jesus laid His hand upon the head of 
the poor leper kneeling at His feet and healed 
him, He did not destroy any hygienic law of na- 
ture, or annul those laws whose violation or a dis- 
eased relation to which doomed the leper to death ; 
He simply brought the leper into right relations 
to the laws of health and life. 

When Jesus opened the eyes of blind Bartimeus, 
He did not destroy any law of light or vision; He 
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simply brought Bartimeus into right relations to 
those laws. 

When Jesus, reclining at meat in the house of 
Simon the Pharisee, said to the poor sinner who 
bathed His feet with her tears, “Thy sins are for- 
given; go in peace,” He did no violence to any. 
moral law, nor did He annul the law which 
doomed the impenitent to death; but He brought 
that poor, sinful woman into right relations to the 
moral law. 

When the Lord Jesus said to the penitent thief, 
“To-day shalt thou be with Me in paradise,” He 
did not destroy the law which says, “The soul 
that sinneth, it shall die,” nor did He remove any 
penalty from the impenitent thief, or encourage 
any others to continue in sin; but He brought 
one poor, sinful soul into the relations of faith 
and love to God, and obedience to His holy law. 

And so to-day, when the Lord Jesus, by His 
Spirit and His cross, convicts and converts a sin- 
ner and writes the law of God, the law of holiness 
and love, upon his heart, He does not in the least 
degree annul the law of God, but He brings the 
sinner into a state of grace and of right relation to 
that law. Salvation is not a change in the claims 
of the law by the punishment of the innocent for 
the guilty, but it is a change in the sinner by that 
conversion which changes his moral relations to 
the law. | 
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The change is in the man, not in the law; that 
is unchangeable. For this is God’s covenant with 
them who repent and believe, “I will put My 
laws into their hearts, and in their minds will I 
write them, and their sins and iniquities will I 
remember ‘no more.” (Heb. x. 16, 17.) “ For 
Christ is the end of the law unto righteousness to 
every one that believeth.” (Rom. x. 4.) 

He is not the end of the law by having fulfilled 
it in man’s stead, but in being the living and spir- 
itual power through whose Spirit and strength 
men are brought unto righteousness and conse- 
quent obedience to the Divine law. If Jesus 
Christ can save men from the physical penalties 
of sin by healing them, He can save men from 
the spiritual consequences and penalties of sin by 
converting them. 

2. But one will say, “If sin is forgiven thus 
without the infliction of literal penalty either 
upon men or upon Christ, will not the govern- 
ment of God suffer and lose its power?” 

If men could be pardoned ‘and receive the re- 
wards of righteousness while continuing in sin, 
they might be encouraged to go on therein; but 
that is a moral impossibility. Or, if the punish- 
ment of sin were not inflicted because of inability 
to inflict it, the Divine government would be 
proven weak. But the free and gracious pardon 
of sin, resting upon Divine mercy and grace, ac- 
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complished by the cross and the Spirit of Christ, 
and apprehended by repentance and faith, may be 
an evidence of the strength of the Divine govern- 
ment rather than of its weakness. 

When the father of the prodigal son freely and 
fully forgave the penitent who sought his father’s 
heart and home, knowing himself unworthy to be 
called a son, and willing to take even a servant’s 
place, he did not annul or weaken his family gov- — 
ernment, but established it. 

When the government of the United States for- 
gave every man of the Southern Confederacy who 
took the oath of allegiance to the Constitution of 
the United States, and did not punish even the 
chiefest of them, it did not exhibit its weakness, 
but its strength and the permanency of its princi- 
ples, when it could pardon and yet extend its rule 
over all its subjects. If a parent or a State can 
pardon, so God, whose government is over all and 
whose laws no man can impair, can forgive freely 
them who repent and believe the gospel. And His 
forgiveness of repentant and submissive rebels will 
tend not to destroy but to establish His govern- 
ment. ‘“ Do we, then, make void the law through 
faith? God forbid; yea, we establish the law.” 
That salvation which wins the heart and grants 
forgiveness establishes the government of God 
forevermore; for the much love awakened by 
much forgiveness binds every man to permanent 
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and ultimately unbroken loyalty and obedience to 
the law of God. 

3. There are many advantages in this view of 
the work of Christ : 

(a) Lt does not separate the persons of the Trin- 
ity and make them sustain different relations to 
sin and the sinner in the work of redemption ; 
but it leaves them just as the New Testament re- 
veals them, the Spirit speaking not of Himself, 
but revealing Christ; and Christ being the very 
image of the invisible God, who can say, “He 
that hath seen Me hath seen the Father.” 

(6) It does not separate guilt from sin as some- 
thing which may be transferred to the innocent, 
nor does it make penal suffering something which 
may be inflicted irrespective of personal character ; 
but it teaches, as do both nature and revelation, 
that love may lift sin upon its heart, and that in- 
nocence may suffer for cuilt. 

(c) It vindicates justice and propitiates an of- 
fended mind as mere punishment cannot do, and 
it preserves government and Jaw not by artificial 
means, but by the realities of repentance, love, and 
obedience. f 

(d) It commends itself to the conscience and the 
reason and the heart of man, and needs no subtle- 
ties to defend it. 

(e) To the scientific and the educated thought of . 


the day, which believes in permanent laws through 
16 
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which God acts, in natural, not arbitrary penalties, 
in vital relations, in evolution and development of 
life and character, it presents the plan of salvation 
in a Scriptural, natural, rational, and acceptable 
form in harmony both with the thought of the 
age and with the present and prevailing spirit of 
the church. 

(f) Moreover, as it teaches the doctrines of 
original or inherent sin, of salvation by the blood 
and cross of Christ, of regeneration by the Spirit, 
of justification by faith, of sanctification by the 
truth, and of future rewards and punishments, it 
is essentially, in all fundamental facts, the system 
taught in the past. It is the system of doctrine 
taught by the Reformers and embodied in the 
Westminster Confession of Faith, lifted out of the 
shadows of Divine justice and wrath into the sun- 
light of God’s mercy and love. 

(g) If we look upon the sufferings of Christ as 
a ransom paid to the Devil, or a penal satisfaction 
rendered to Divine justice, or a substituted penalty 
intended to vindicate law and maintain govern- 
ment, then the cross uplifts to our view a work to 
be believed in rather than a personal Christ to be 
trusted and loved. We believe in what He has 
done for us rather than in what He is to us. 
But if we believe that unbelief like that of An- 
nas, pride like that of Caiaphas, covetousness like 
that of Judas, ambition like that of Pilate, cruelty 
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like that of the soldiers, malicious hatred like that 
of the scoffing multitude nailed Christ to the cross 
and pierced His heart, then we can understand 
that the same unbelief, pride, covetousness, ambi- 
tion, cruelty, hatred existing in our hearts to-day 
nailed Him to the cross and pierced His heart, 
and He was wounded for our sins. If we look 
upon the cross as designed to draw us to Christ 
Himself, then is our faith fixed primarily, not 
upon what has been done for us, but upon Him 
who has done it, and we believe in Christ Him- 
self for salvation; and, like St. Paul, we glory 
not in the crucifixion, but in Christ who was cru- 
cified. 

4. There may be some even to-day who prefer 
to look upon the cross as uplifted like a fortress 
or shield between them and the wrath of God, 
who prefer to look upon the blood as shed to ap- 
pease God’s wrath, who prefer to say to God, in 
the language of Anselm, “I place the death of 
our Lord Jesus Christ between me and Thy 
anger ;” but, for my own part, I prefer to see in 
the cross of Christ not the expression of God’s 
wrath, but the commendation of His love. I 
prefer to kneel before the cross, not that the 
blood shed may appease God’s anger, but that 
it may enter in and cleanse my own heart. I 
prefer not to lift the cross as a defence between 
me and a revengeful God, but to cling to the 
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cross that I may be lifted by it into the pres- 
ence and to the loving and forgiving heart of 
God. 

I look upon the cross not as a shield uplifted 
between men and God, but as a magnetic power 
of love by which He draws men unto Himself. 
I look upon the blood not as shed to appease 
God, but to cleanse the heart of man from hatred 
towards God and from sin. ‘I look upon the cross 
as designed primarily to save us from our sins. 
“God commendeth His love toward us, in that, 
while we were yet sinners, Christ died for us.” 
And He whose name is called Jesus, being lifted 
up from the earth, draws all men unto Himself, 
and saves them from their sins. 

I have not burdened this book, except in the 
present chapter, and then only so far as seemed 
necessary, with quotations from authors who have 
advocated other theories of the atonement; but I 
would say in closing this chapter, because I prize 
heart-evidence of such truth most highly, that 
from Anselm’s ‘Cur Deus Homo” down to the 
works of the latest authors, I have read volume 
after volume of theology in which the work of 
Christ has been treated as if it were designed to 
pay penalty, to adjust claims of law and govern- 
ment, and to satisfy vindictive justice in God 
rather than to bring the loving heart of the liv- 
ing God into contact with the heart of man that 
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he may be quickened into life and love. And 
though by education I was taught to believe such 
works, yet I never read one of them which stirred 
the depths of my heart with love, or moistened 
my eyes with tears, or opened my lips to praise 
my God. And no wonder; for they spoke of 
Christ’s work as it stood related to law and gov- 
ernment rather than as it stood related to my own 
heart. 

But when I take the simple teachings of the 
blessed gospel, when I meditate upon the love 
wherewith God hath loved me even in my sins, 
when I am drawn to the cross of Him who bore 
my sins and was pierced by them, when I kneel 
in spirit where the precious blood shed to cleanse 
me from sin drops upon my heart, when I trust 
Jesus Christ as my personal Saviour, who loved 
me and gave Himself for me, and who will Him- 
self save me, then my heart is filled with holy 
penitence and grateful love, my eyes are filled 
with tears, and my lips are opened to praise my 
God. Then I bow my head with the publican 
and say, “God be merciful to me a sinner ;” I 
kneel with the poor, penitent woman who was a 
sinner, and bathe with my tears the blessed feet 
which were weary, worn, and pierced for me and 
for my sin; I kneel with Mary and pour upon 
Him not precious ointment from an alabaster 
box, but the love and gratitude of a broken 
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heart ; and, kneeling there, I say to that blessed 
Saviour, 


‘© Come, give me rest, and take 
The only rest on earth Thou lov’st, within 
A heart that for Thy sake 
Lies bleeding, broken, penitent for sin.”’ 
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CHRIST CROWNED KING OVER ALL. 


“That in all things He might have the preeminence.”’ 
—Cot. i. 18. 


WHat is first in conception is last in execution. 
When Solomon determined to build a temple unto 
the Lord, there were stones quarried out of the 
solid rocks on the hillsides, and cedar timbers 
hewn in the mountains of Lebanon, and rafts 
floating on the sea; but each fragmentary part 
had its design in the architectural plan and its 
predetermined place in the temple, which arose 
silently, without sound of axe or hammer or any: 
iron tool; but the conceived plan was not accom- 
plished until the topmost stone was laid and “the 
glory of the Lord filled the house.” 

1. Doubtless the original conception and primal 
purpose of God in creation will be last in execution 
and completion. Doubtless, also, it will then ap- 
pear that each fragmentary portion of creation and 
history had its preordained place in the accom- 
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plishment of that purpose. We dare not be so 
presumptuous as to attempt to penetrate the mys- 
teries of a past eternity, and to search the unwrit- 
ten and the unrevealed counsels of God ; but when 
He, “by whom are all things,” has stooped and 
written with His finger upon the ground, surely 
we may read the writing, looking to Him from 
whom cometh wisdom for the interpretation 
thereof; and when He, “for whom are all 
things,” “hath prevailed to loose the seals” of 
the Divine purposes and to reveal in part, at 
least, that which was and that which is and that 
which is to come, then, indeed, we may read 
the revelation, and may know in part and may 
prophesy in part, knowing that “when that 
which is perfect is come, then that which is in 
part shall be done away.” | 
2. The Bible teaches a doctrine of evolution, not 
the atheistic doctrine, “That all existing forms of 
matter and spirit were developed by uniform laws 
from simpler forms, and those from simpler, with- 
out creative act,” but the doctrine of the evolution 
of a Divine purpose, a development of creation by 
ordained laws acting according to their nature and 
within the limitations of their power, and also by 
Divine interpositions, an unfolding of living forms 
by the quickening brooding of the Divine Spirit 
and by the laws of life, a perfecting of moral na- 
tures by the sanctifying power of the truth and 
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by the discipline of Divine Providence, a com- 
pleting of all things by Christ. 

We who live in the very midst of the fulfil- 
ment of this plan, who see flowers budding to 
bloom hereafter, and jewels imbedded in earth to 
be cut and polished for a heavenly crown, and 
imperfect and incomplete spirits of men hereafter 
to bear the image of God and to be presented fault- 
less in His presence, can see but in part, and must 
wait in patient hope. 

Geology and Genesis alike, the writing of the 
finger of God and the revelation of His Spirit, 
declare to us the fact that each successive step in 
the mighty movements and processes and births 
of creation marks a, Divine creative fiat and a 
higher form of existence. Darkness gives place 
to light, chaos to cosmos, and lifelessness to life. 
The different orders of creation traced by the 
geologist in the rocks and recorded by the sacred 
historian in the holy word mark the progressive 
unfolding of God’s plan. The immense ferns and 
conifers of the carboniferous age are succeeded by 
flowering plants and fruit-bearing trees; the ich- 
thyosaurus and the plesiosaurus of the reptilian 
age, and the immense mastodons which once trod 
the earth pass away and are succeeded by finer 
forms of life; mere bone and muscle are sup- 
planted by nerve and brain, and mammals and 
man crown the creation of God. 
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But although man, made a little lower than 
the angels, is evidently the head of creation and 
crowned with glory and honor, “we see not yet 
all things put under him.” Nor does the mate- 
rial creation itself bear the marks of absolute 
completeness and perfection. 

There are discords in nature’s voices; there are 
conflicts in her forces; there is blight upon all her 
flowers ; there is decay upon all her fruits; there 
is the throb of pain in every sensitive body ; there 
is at last the pallor of death upon every face, and 
his stillness embracing every form, and “ the whole 
creation groaneth and travaileth in pain together 
until now” (Rom. viii. 22), proclaiming in unmis- 
takable language that it is corruptible and fadeth 
away. 

Even man seems in many particulars to be in 
conflict with nature. Her suns scorch him, her 
frosts chill him, her fires consume him, her watery 
deeps swallow him and wear no trace of sorrow or 
regret upon their glossy brow. He is also the ser- 
vant of unrighteousness, the slave of sin, the pris- 
oner of death, and after a few brief years he lies 
upon the battle-field of life worn with toil, wasted 
with disease, destroyed by sin, defeated, overcome, 
and imprisoned by death in silence and stillness 
and impenetrable darkness. 

Were there no revelation of a plan extending 
beyond the present order of creation, no morning 


LIGHT OF TO-DAY. 935 


star flaming in our sky, no prefiguring and no 
promise of a resurrection and a life to come, we 
would travel through the life that now is not with 
our faces towards the Orient sunrising of a brighter 
and more perfect day, but towards the Hesperian 
shadows of an eternal night. 

But not only are the successive ages and orders 
and generations of creation a visible prophecy of 
better things to come written in hieroglyphic char- 
acters by the finger of God, but revelation, like a 
bow of promise painted by Divine light upon the 
overshadowing cloud of time, is the assurance of 
God’s eternal purpose to complete the work of cre- 
ation by the incarnation and cross and Spirit of 
His only begotten Son. A jewel plucked from a 
kingly crown might be cast upon the ground to 
be trampled in the mire, and to sparkle no more 
forever; but there would be one jewel less to 
burn in beauty in that kingly crown. Even a 
royal hand, out of love for the jewel and love 
for the crown, might be thrust into the mire to 
save the jewel and to preserve the completeness 
of the crown. 

A single jewel plucked from the crown of the 
Son of God, who sits regnant upon the throne of 
the universe by Him created, might be left to 
sink into the mire of sin and to perish in the cor- 
ruption and darkness of death forever; but there 
would be one jewel less to shine in His kingly 
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crown. Surely Divine love might movea Divine 
hand to stoop, even though it should be pierced 
by sin, that the rarest and richest of jewels might 
be saved to His crown. 

A world of life and light and beauty struck from 
its orbit and hurled from the planetary system of the 
sun might be left with its light fading, its beauty 
withering, its life dying, to sink into the blackness 
of darkness of infinite space and to be lost forever ; 
but the sun would have one world less to illumine 
and to enliven and to beautify with his beams. 

A single world struck from the moral system 
of the universe might be left with its love and 
holiness and life dying, to sink like a wandering 
star into the outer darkness of eternal night; but 
there would be a world less to be enlivened and 
beautified and glorified by the light and love of 
the Son of God. 

Surely, even though, by that wonderful power 
of free-will with which men are endowed, some 
“might resist the love and grace of God, and so 
perish in their sins, yet God might so love the 
world as to give “ His only begotten Son, that 
whosoever believeth in Him should not perish, 
but have everlasting life,” and that the world as 
a world, and the race of men as a race and an 
order of moral creatures, might be saved. 

That such a gift and such salvation formed a 
part of His original and primal purpose in crea- 
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tion is evident both from the nature of God and 
from the express declarations of His written word. 
God Himself is unchangeable, the same from 
generation unto generation, from everlasting unto 
everlasting. 

The purpose of God is in like manner unchange- 
able. “The counsel of the Lord standeth forever, 
the thoughts of His heart to all generations.” (Ps. 
XX Tet.) 

Sin, therefore, was not something unforeseen, 
nor redemption something provided subsequently 
to creation ; but sin was foreseen, and its limita- 
tions were predetermined and fixed, like the 
bounds of the angry sea, and its destruction pro- 
vided for before the foundation of the world. 

“ Christ, manifested in these last times as a lamb 
without blemish and without spot, was verily fore- 
ordained before the foundation of the world.” (1 
Peter i. 20.) And believers have been chosen in 
Him before the foundation of the world, that they 
should be holy and without blame before Him in 
love. (Eph. i. 4.) And they are quickened into 
newness of life in time that in the ages to come 
God may show the exceeding riches of His grace 
in His kindness to them through Jesus Christ. 
(Eph. ii. 7.) 

3. Redemption, therefore, is the continuation 
and completion of creation. The incarnation is 
the visible revelation of that eternal life and love 
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which was with the Father from the beginning. 
The Lamb slain in time was the embodied and 
sacrificial form of “the Lamb slain from the 
foundation of the world.” (Rey. xiii. 8.) 

The typical symbols of the Old Testament dis- 
pensation were “ shadows of good things to come,” 
and also “ patterns of things in the heavens.” The 
buds and blossoms of spring are promises of the 
fruit of autumn, and the green germ enfolded in 
them is the first form of the fruit which is to 
come; but ripe fruit and blossom and bud and 
germ are all embodied manifestations of the in- 
visible vital and fruit-bearing principle of the 
tree, and a tree is known by its fruit. 

The buds and blossoms, the doves and lambs 
of ritualistic service were types and promises of 
Him who was to come; but the crucified Christ 
and lambs and doves are all visible forms of the 
invisible spirit of love and sacrifice which is in 
the bosom of God, and God is known by the vis- 
ible revelation which He has made of Himself. 
Love and pity, patience and forbearance, long- 
suffering and the passivity which enters into sac- 
rificial work were all originally in the bosom of 
God, from whence Christ came. 

What a flood of light this truth casts on the 
dark problems of sin and probation! I give no 
theory of sin’s origin, but accept it as a fact. .God 
is not only perfect wisdom and omnipotent power, 
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absolute will and resistless force; but God is also 
love, having lamblike passivities of nature, and 
therefore capable of creating a race, even though 
they would sin, and capable also of bearing with 
them long, even though His holiness be offended, 
and His love pierced and pained by their sin, and 
existing thus in such natural and original relation 
to the race that He might seek them even though 
it be with pierced feet, and clasp them even though 
it be with wounded hands, and cleanse them even 
though it be with blood most precious, and bind » 
them at last to His throne by the inseparable bonds 
of grateful and holy love, making them children 
of His heart and kings over the realms which He 
hath put beneath His feet. God’s originating wis- 
dom, His creative power, His determining will, His 
controlling providence, His incarnate revelation of 
Himself, and His saving grace are all penetrated 
by the spirit of His holy love; and His justice is 
administered and His penalties are inflicted in the 
same spirit. Christ is Judge of all, and will re- 
ward every man according to his works. 

From the very beginning God’s nature was re- 
lational to sin in a-redemptive way, and as creation 
is the outcome of His power, so redemption is the 
outcome of His love. 

Every gracious promise, every lamb that bled, 
every prophet that wept was a manifestation of 
this spirit of sacrificial love. It was the Spirit 
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of Christ in the prophets which testified before- 
hand the sufferings of Christ and the glor y that 
should follow. 

And when, in “the fulness of times,” the Son 
of God came into the world from the very bosom 
of the Father, declaring the invisible God, the 
form which He chose was that which constituted 
the counterpart of the Divine life and love in re- 
lation to sinning men. As in all true art the pic- 
ture determines the frame, the jewel the setting, 
and the spirit the form of the body, so the sinless, 
holy, perfect, patient, forbearing, suffering, ihe 
ing Son of man was the perfect counterpart and 
visible presentation of the Son of God. His life 
and death are the commendation of Divine love, 
and His cross is the centre of that love’s cleansing 
and regenerative power. 

And that human nature which the Son of God 
assumed becoming the Son of man and the Head 
of a new race was acceptable to God the Father, 
because its sinlessness and love, its patient endur- 
ance of evil, its vicarious sufferings and death 
were the human counterpart and likeness of the 
Divine nature in Christ; and that sacrifice which 
He offered up once in bodily form was acceptable 
because it was “offered up through the Eternal 
Spirit.” 

Christ’s sacrificial death was both a‘visible mani- 
festation of what God does for us in bearing our 
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sins in the way of pain and sacrifice, and also, as 
to its human elements, a perfect presentation to 
God of that love and obedience and holy suffering 
for sin on the part of man with which God is 
well pleased. Christ’s cross, therefore, is both a 
power to convince men of sin and to draw the 
human heart unto God in faith and love, and 
also an example to every man who would take 
up his cross and follow Christ, offermg to God the 
sacrifice of a heart broken and a spirit contrite for 
sin, and then a life so devoted to divine service 
that he may say “Not my will, but Thine be 
done.” 

4, And now God, “having made peace by the 
blood of His cross,” purposes by Christ “ to recon- 
cile all things unto Himself, whether they be 
things in earth or things in heaven.” (Col. i. 20.) 
What the full meaning and scope of ta zayza, 
all things in earth and in heaven, may be, the 
range of our vision is not wide enough to per- 
ceive nor our understanding powerful enough to 
grasp. What the ultimate effect of the cross of 
Christ upon other worlds and other races may be 
we cannot now perceive ; but so far as ta zayta, all 
things, refers to our race and our world, we know 
that the souls and the bodies of men and the ma- 
terial creation are included therein. The consum- 
mation of Christ’s work will be the reconciliation 


of all things unto God. Souls which have been 
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in rebellion against God and at enmity towards 
Him, subdued by the Spirit of Christ, reconciled 
by His cross, cleansed by His blood and trans- 
formed into His image, shall dwell in the presence 
of God in the blessed accord of perfect obedience 
and perfect love. Bodies which have been fash- 
ioned by unclean spirits, and have thereby been 
made temples of sin and instruments of unright- 
eousness, having been “sown in corruption, dis- 
honor, and weakness,” but “raised in incorrup- 
tion, and glory, and power,” shall be like the 
elorified body of Christ, incorruptible and im- 
mortal, beautiful and glorious, temples of holiness 
and instruments of Divine worship and Divine 
service. And the world itself, the sphere of man’s 
probation, discipline, and redemption, shall be 
brought into a perfect state by God’s creative 
power moving in harmony with His redeeming 
love. ‘Because the creation («ttots) itself also 
shall be delivered from the bondage of corruption 
into the glorious liberty of the ae of God.” 
(Rom. viii. 21.) 

There shall be “ new heavens and a new earth, 
wherein dwelleth righteousness.” (2 Pet. iii. 13.) 
And the inheritance of the saints will be incor- 
ruptible in its substance, undefiled in its purity, 
and unfading in its beauty and glory. (1 Pet. i. 
4.) Here and now material things are often used 
in opposition to God; the beautiful and precious 
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gold and silver bear Ceesar’s image and superscrip- 
tion, and the material creation is defiled by sin 
and corrupted by death. But there and then, all 
things shall bear God’s impress and superscrip- 
tion; all material things shall be consecrated to 
His service, and every wave that ripples on the 
bosom of the river of life, every blossom that 
blooms upon “the tree of life,’ and every star 
which burns in brightness in the empyrean which 
spans the throne of God shall show the wisdom 
and proclaim the power and the love of God. 

All spirits shall be in perfect accord and har- 
mony with the lather of Spirits ; all bodies shall 
be temples of holiness and instruments of Divine 
service; and all songs welling up from human 
hearts and all melodies of heavenly harps shall — 
form one sweet, rich, full, perfect harmony to the 
praise of God and of the Lamb. 

5. This comprehensive view of the work of 
Christ leads me to the presentation of another and 
more glorious truth. I have observed and re- 
peated and emphasized the fact that the immediate 
object of the incarnation and the death of Christ 
was the salvation of men from sin. But I now 
observe that this immediate object is a condition 
of a higher and ultimate object, namely, the en- 
thronement and the coronation of the Son of God 
and the Saviour of men as the King who shall 
reign in all hearts and rule over all worlds. Not 
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only have all things been created by Him, but 
also for Him ; not only are all things upheld by 
the word of His power, but He is the heir of all 
things, and His throne is established forever. 
(Heb. i.) But although His throne always has 
been established, yet there are some who are un- 
willing to acknowledge it; and although He has 
all power, yet He would rather have men bow 
before Him in love than in fear, and obey Him 
freely than by compulsion. Therefore He has 
stooped to earth and submitted to be clad in royal 
purple in mockery, and to bear a reed for asceptre, 
and to wear a crown of thorns, that, at last, men 


should crown Him with honor and bow beneath 


His royal sceptre and serve Him with loving 
heart and loyal spirit forevermore. 

His enthronement is an enthronement in the 
hearts of men; His coronation is a coronation 
of love; and the establishment of His kingdom 
is the establishment of His loving control over 
them He has redeemed, and over the worlds He 
has made. 

The enthronement and coronation of Christ 
will be the manifestation of His glory, the unre- 
sisted flow of His love, the perfect authority and 
control of His will, and the absolute sway of His 
power. He that sat upon the throne to create 
stooped from the throne to redeem that He might 
ascend again and take unto Himself His great 
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power and reign as King of kings and Lord of 
lords. 

To this Christ referred in His marvellous 
prayer before His crucifixion when He said, “O 
Father, glorify Thou Me with Thine own Self 
with the glory which I had with Thee before the 
world was. Father, I will that they also, whom 
Thou hast given Me, be with Me where I am; 
that they may behold My glory, which Thou hast 
given Me.” (John xvii.) 

St. Paul, also, had a vivid conception of this 
truth when he said that through the humiliation 
and death of Christ “God also hath highly ex- 
alted Him, and given Him a name which is above 
every name: that at the name of Jesus every knee 
should bow, of things in heaven, and things in 
earth, and things under the earth; and that every 
tongue should confess that Jesus Christ is Lord, 
to the glory of God the Father.” (Phil. ii. 9.) 

In the vision granted to St. John, the divine, 
called ‘“ The Revelation of Jesus Christ,” and de- 
signed to show unto His servants the things which 
must shortly come to pass in time and in eternity, 
there are flashes-of light, coruscations of glory, 
revelations of heavenly truth portrayed by Divine 
photography in material and earthly forms all de- 
signed to reveal the progressive power, the succes- 
sive victories, and the ultimate triumph of the Son 
of God, who conquers and reigns by the power of 
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Divine, self-sacrificing, all-subduing, and all-con- 
trolling love. 

In the very midst of the throne is the Lamb 
that was slain, before whom the beasts and the 
elders bow adoringly. Around the throne an in- 
numerable company of angels, whose number is 
ten thousand times ten thousand, and thousands 
of thousands chant their praise, “Saying, with a 
loud voice, Worthy is the Lamb that was slain 
to receive power, and riches, and wisdom, and 
strength, and honor, and glory, and _ blessing.’ 
And then “a great multitude, which no man can 
number, of all nations, and kindreds, and_ people, 
and tongues, stand before the throne and _ before 
the Lamb, clothed with white robes, and psalms 
in their hands, saying, with a loud voice, Salva- 
tion to our God which sitteth upon the throne, 
and unto the Lamb.” And then, as if creatures 
which were wont to pour forth the sengs welling 
up from living and joyous hearts into the empty 
air had at last perceived an object of loving wor- 
ship, and as if creatures which had been dumb 
before had at last found a tongue to speak, and as 
if “the whole creation,” which had “ groaned and 
travailed in pain together,” had been together 
brought into conscious participation in the re- 
demption and liberty of the sons of God, and as 
if heaven and earth formed a perfect choir in 
which every created voice blends in the sweet ac- 
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cord of faith and love and praise, “ Every crea- 
ture which is in heaven, and on the earth, and 
under the earth, and such as are in the sea, and 
all that are in them,” unite in “saying, Blessing, 
and honor, and glory, and power be unto Him that 
sitteth upon the throne, and unto the Lamb for- 
ever and ever.” 

And, finally, when “the new heaven and the 
new earth,” and the city of God, incorruptible in 
substance, spotless in purity, radiant in beauty, 
sparkling with pearls and jewels and gems, are 
unveiled before the rapt gaze of the seer, the 
Lamb appears as the very centre and source of 
holiness and light and life. 

They need “no temple; for the Lord God Al- 
mighty and the Lamb are the temple of it.” They 
need neither the sun nor the moon to shine; “ for 
the glory of God lightens it, and the Lamb is the 
light. thereof.” And out of the very “throne of 
God and of the Lamb, clear as crystal, flows the 
river of the water of life.” 

What now do all these revelations and visions 
of adoration and praise, of dominion and power 
signify unless they declare the great and glorious 
fact that, ultimately, all creatures shall perceive 
and shall confess with heart and lip, with soul 
and voice, that the Lamb slain in time is the 
Lamb of eternity, the Lamb of God who ever 
dwells in the very bosom of the Deity, and who, 
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at last, is enthroned to dwell in love and honor in 
the hearts of His redeemed creatures purchased 
and cleansed by His blood ? | 

What do these revelations mean, except that 
the whole creation, at last seeing all that the Lamb 
has done in time and all that He is, shall crown 
Him King of kings and Lord of lords, the very 
God, the temple of holiness in whose presence all 
shall worship, the source of light in whose light 
all shall dwell,-the fountain of life of whose ful- 
ness all living things shall partake? 

And thus it shall come to pass, according to 
the good pleasure of the Father, that the Eternal 
Son, begotten before every creature, by whom all 
things visible and invisible were created, by whom 
all things consist, unto whom all things belong as 
the heir thereof, having redeemed the lost and 
having made peace by the blood of His cross, 
shall “in all things have the preeminence,” being 
the acknowledged Head of creation, of whose life 
all glorified beings partake, in whose light all 
creation lies beautified, and in whose presence a 
new heaven and a new earth, angels and men 
adore. 

Such, imperfectly outlined and dimly colored 
by a human hand, is the Biblical picture of the 
work of Christ in its completeness. “ We now 
see through a glass, darkly.” The heavenly light 
which falls upon our vision, like the dawning 
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light of coming day, streams through the mists 
of earth and shines upon us refracted and reflected 
in many colors by the clouds of time. But the 
mists of earth are made golden by it, and the 
clouds of time are fringed with silver, and the 
glory revealed is sufficient to lead us who, in faith, 
behold, to stand with unsandaled feet and uncov- 
ered head, and with reverent heart and hallowed 
lips to bow in grateful love and adore the coming 
King. 


And now my heart’s desire and prayer to God 
is that, through His grace, you who have read 
these pages and I who have written them, and 
who now together face the Orient dawning, await- 
ing Christ’s appearing and expecting the glory to 
be revealed, may so love and so live that, when 
the shadows of time and the night of death flee 
away and the day of eternity and life shines in 
the fulness of its glory, we may each place at 
least one living jewel of love and beauty in the 
heavenly crown of Him who on earth bore for 
us a crown of thorns. | 


- 


THE END. 
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